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$ri-rukminy uvaca
nanv evam etad aravinda-vilocanaha
yad vai bhavan bhagavato 'sadrsi vibhiitmnah
kva sve mahimny abhirato bhagavams try-adhisah
kvaham guna-prakrtir ajia-grhita-pada

sri-rukmini uvaca—Sri Rukmini said; nanu—well; evam—so be it; etat—
this; aravinda-vilocana—O lotus-eyed one; aha—said; yat—which; vai—
indeed; bhavan—You; bhagavatah—to the Supreme Lord; asadrsi—
unequal; vibhitmnah—to the almighty; kva—where, in comparison; sve
—in His own; mahimni—glory; abhiratah—taking pleasure; bhagavan—
the Supreme Lord; tri—of the three (principal deities, namely Brahma,
Visnu and Siva); adhisah—the controller; kva—and where; aham—
myself; guna—of material qualities; prakrtih—whose character; ajia—
by foolish persons; grhita—taken hold of; pada—whose feet.

Sri Rukmini said: Actually, what You have said is true, O lotus-eyed one.
I am indeed unsuitable for the almighty Personality of Godhead. What
comparison is there between that Supreme Lord, who is master of the
three primal deities and who delights in His own glory, and myself, a
woman of mundane qualities whose feet are grasped by fools?

Srila Sridhara Svami lists the faults Lord Krsna had described in Himself
that He claimed disqualified Him from being Rukmini's husband. These
include incompatibility, fearfulness, taking shelter in the ocean,
quarreling with the powerful, abandoning His kingdom, uncertainty as
to His identity, acting against ordinary standards of behavior, having no
good qualities, being praised falsely by beggars, aloofness, and lack of



desire for family life. The Lord claimed that Rukmini had failed to
recognize these bad qualities in Him. Now she begins to respond to all
the Lord's statements.

First she responds to Sri Krsna's statement in Text 11 of this chapter:
kasman no vavrse 'saman. "Why did you select Us, who are not equal to
you?" Here Srimati Rukmini-devi says that she and Krsna are certainly
not equal, for no one can be equal to the Supreme Lord. Srila
Visvanatha Cakravarti further points out that in her extreme humility
Rukmini is identifying herself with the Lord's external energy, which in
fact is her expansion, Rukmini being the goddess of fortune.
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satyam bhayad iva gunebhya urukramantah
Sete samudra upalambhana-matra atma
nityam kad-indriya-ganaih krta-vigrahas tvam
tvat-sevakair nrpa-padam vidhutam tamo ndham

satyam—true; bhayat-out of fear; iva—as if; gunebhyah—of the material
modes; urukrama—QO You who perform transcendental feats; antah—
within; sete—You have lain down; samudre—in the ocean;
upalambhana-matrah—pure awareness; atma—the Supreme Soul;
nityam—always; kat—bad; indriya-ganaih—against all the material
senses; krta-vigrahah—battling; tvam—You; tvat— Y our; sevakaih—Dby
the servants; nrpa—of a king; padam—the position; vidhutam—rejected;
tamah—darkness; andham—blind.

Yes, my Lord Urukrama, You lay down within the ocean as if afraid of
the material modes, and thus in pure consciousness You appear within
the heart as the Supersoul. You are always battling against the foolish
material senses, and indeed even Your servants reject the privilege of
royal dominion, which leads to the blindness of ignorance.



In Text 12 Lord Krsna said, rajabhyo bibhyatah su-bhru samudram
Saranam gatan: "Out of fear of the kings, We took shelter in the ocean."
Here Srimati Rukmini-devi points out that the actual rulers of this world
are the gunas, the material modes of nature, which impel all living
beings to act. Srila Visvanatha Cakravarti points out that because Lord
Krsna fears that His devotee will come under the influence of the modes
of nature and become entangled in sense gratification, He enters the
internal ocean of their hearts, where He remains as the omniscient
Supersoul (upalambhana-matra atma). Thus He protects His devotees.
The word upalambhana-matrah also indicates that the Lord is the object
of meditation for His devotees.

In Text 12 Lord Krsna also said, balavadbhih krta-dvesan: "We created
enmity with the powerful." Here Srimati Rukmini-devi points out that it
is the material senses which are actually powerful in this world. The
Supreme Lord has taken up the battle against sense gratification on the
part of His devotees, and thus He is constantly trying to help them in
their struggle for spiritual purity. When the devotees become free of
unwanted material habits, the Lord reveals Himself to them, and then
the eternal loving relationship between the Lord and His devotees
becomes an irrevocable fact.

In the same verse Krsna stated, tyakta-nrpasanan: "We renounced the
royal throne." But here Srimati Rukmini-devi points out that the
position of political supremacy in this world usually implicates so-called
powerful leaders in darkness and blindness. As the saying goes, "Power
corrupts." Thus even the Lord's loving servants tend to shy away from
political intrigue and power politics. The Lord Himself, being completely
satisfied in His own spiritual bliss, would hardly be interested in
occupying mundane political positions. Thus Srimati Rukmini-devi
correctly interprets the Lord's actions as evidence of His supreme
transcendental nature.
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tvat-pada-padma-makaranda-jusam muninam
vartmasphutam nr-pasubhir nanu durvibhavyam
yasmad alaukikam ivehitam iSvarasya
bhiimams tavehitam atho anu ye bhavantam
tvat— Your; pada—of the feet; padma—Iotuslike; makaranda—the
honey; jusam—who relish; muninam—for sages; vartma—(Your) path;
asphutam—not apparent; nr—in human form; pasubhih—by animals;
nanu—-certainly, then; durvibhavyam—impossible to comprehend;
yasmat—because; alaukikam—supramundane; iva—as if; thitam—the
activities; iSvarasya—of the Supreme Lord; bhitman—O all-powerful
one; tava— Your; thitam—activities; atha u—therefore; anu—following;
ye—who; bhavantam—You.

Your movements, inscrutable even for sages who relish the honey of Your
lotus feet, are certainly incomprehensible for human beings who behave
like animals. And just as Your activities are transcendental, O all-
powerful Lord, so too are those of Your followers.

Here Queen Rukmini replies to Lord Krsna's statement in Text 13:

aspasta-vartmandam pumsam
aloka-patham tyusam
asthitah padavim su-bhru
prayah sidanti yositah

"O fine-browed lady, women are usually destined to suffer when they
stay with men whose behavior is uncertain and who pursue a path not
approved by society."

In the present verse Rukmini is taking the term aloka-patham to mean
"unworldly path." Those who are entangled in worldly behavior are
trying to enjoy this world more or less like animals. Even if such people
are "culturally advanced," they should simply be considered sophisticated
or polished animals. Srimati Rukmini-devi points out that because the
Lord's activities are always transcendental, they are aspasta, or "unclear,"
to ordinary people, and even the sages trying to know the Lord cannot



perfectly understand these activities.

TEXT 37
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niskificano nanu bhavan na yato 'sti kificid
yasmai balim bali-bhujo 'pi haranty ajadyah
na tva vidanty asu-trpo ntakam adhyatandhah
prestho bhavan bali-bhujam api te 'pi tubhyam
niskificanah—without possessions; nanu—indeed; bhavan—You; na—
not; yatah—beyond whom; asti—there is; kificit—anything; yasmai—to
whom; balim—tribute; bali—of tribute; bhujah—the enjoyers; api—
even; haranti—carry; aja-adyah—headed by Brahma; na—not; tva—
You; vidanti—know; asu-trpah—persons satisfied in the body; antakam
—as death; adhyata—Dby their status of wealth; andhah—blinded;
presthah—the most dear; bhavan—You; bali-bhujam—for the great
enjoyers of tribute; api—even; te—they; api—also; tubhyam—(are dear)
to You.

You possess nothing because there is nothing beyond You. Even the great
enjoyers of tribute—Brahma and other demigods—pay tribute to You.
Those who are blinded by their wealth and absorbed in gratifying their
senses do not recognize You in the form of death. But to the gods, the
enjoyers of tribute, You are the most dear, as they are to You.

Here Srimati Rukmini-devi replies to Lord Krsna's statement in Text 14:

niskificana vayam Sasvan
niskificana-jana-priyah
tasmat prayena na hy adhya
mam bhajanti su-madhyame

"We have no material possessions, and We are dear to those who
similarly have nothing. Therefore, O slender one, the wealthy hardly



ever worship Me."

Queen Rukmini begins her statement by saying niskificano nanu, "You
are indeed niskificana." The word kificana means "something," and the
prefix nir—or, as it appears here, nis—indicates negation. Thus in the
ordinary sense niskificana means "one who does not have something," or,
in other words, "one who has nothing."

But in the present verse Queen Rukmini states that Lord Krsna
"possesses nothing" not because He is a pauper but because He Himself is
everything. In other words, since Krsna is the Absolute Truth, all that
exists is within Him. There is no second thing, something outside the
Lord's existence, for Him to possess. For example, a man may possess a
house or a car or a child or money, but these things do not become the
man: they exist outside of him. We say he possesses them merely in the
sense that he has control over them. But the Lord does not merely
control His creation: His creation actually exists within Him. Thus there
is nothing outside of Him that He can possess in the way that we possess
external objects.

The acaryas explain niskificana in the following way: To state that a
person possesses something implies that he does not possess everything.
In other words, if we say that a man owns some property, we imply that
he does not own all property but rather some specific property. A
standard American dictionary defines the word some as "a certain
indefinite or unspecified number, quantity, etc., as distinguished from
the rest." The Sanskrit word kificana conveys this sense of a partial
amount of the total. Thus Lord Krsna is called niskificana to refute the
idea that He possesses merely a certain amount of beauty, fame, wealth,
intelligence and other opulences. Rather, He possesses infinite beauty,
infinite intelligence, infinite wealth and so on. This is so because He is
the Absolute Truth.

Srila Prabhupada begins his introduction to the First Canto, Volume
One, of the Srimad-Bhagavatam with the following statement, which is
quite relevant to our present discussion: "The conception of God and the
conception of the Absolute Truth are not on the same level. The
Srimad-Bhagavatam hits on the target of the Absolute Truth. The
conception of God indicates the controller, whereas the conception of



the Absolute Truth indicates the summum bonum, or the ultimate source
of all energies." Here Srila Prabhupada touches upon a fundamental
philosophical point. God is commonly defined as "the supreme being,"
and the dictionary defines supreme as (1) highest in rank, power,
authority, etc; (2) highest in quality, achievement, performance, etc; (3)
highest in degree; and (4) final, ultimate. None of these definitions
adequately indicates absolute existence.

For example, we may say that a particular American is supremely
wealthy in the sense that he is wealthier than any other American, or
we may speak of the Supreme Court as the highest court in the land,
although it certainly does not have absolute authority in all political and
social matters, since it shares authority in these fields with the
legislature and the president. In other words, the word supreme indicates
the best in a hierarchy, and thus the supreme being may merely be
understood as the best or greatest of all beings but not as the very source
of all other beings and, indeed, of everything that exists. Thus Srila
Prabhupada specifically points out that the concept of the Absolute
Truth, Krsna, is higher than the concept of a supreme being, and this
point is essential to a clear understanding of Vaisnava philosophy.

Lord Krsna is not merely a supreme being: He is the absolute being, and
that is exactly the point His wife is making. Thus the word niskificana
indicates not that Krsna possesses no opulence but rather all opulence.
In that sense she accepts His definition of Himself as niskificana.

In Text 14 Lord Krsna also stated, niskificana-jana-priyah: "l am dear to
those who have nothing." Here, however, Queen Rukmini points out
that the demigods, the wealthiest souls in the universe, regularly make
offerings to the Supreme Lord. We may assume that the demigods, being
the Lord's appointed representatives, know that everything belongs to
Him in the sense that everything is part of Him, as explained above.
Therefore the statement niskificana-jana-priyah is correct in the sense
that since nothing exists except the Lord and His potencies, no matter
how wealthy the Lord's worshipers appear to be they are in fact offering
Him nothing but His own energy as a loving act. The same idea is
exemplified when one worships the Ganges River by offering Ganges
water, or when a child gets money from his father on the father's
birthday and buys him a gift. The father is paying for his own present,



but what he is really interested in is his child's love. Similarly, the
Supreme Lord manifests the cosmos, and then the conditioned souls
collect various items of the Lord's creation. Pious souls offer some of the
best items from their collection back to the Lord as a sacrifice and thus
purify themselves. Since the whole cosmos and everything in it is simply
the Lord's energy, we may say that those who worship the Lord possess
nothing.
In more conventional terms, people who are proud of their great wealth
do not bow down to God. Queen Rukmini also mentions these fools.
Satisfied with their temporary bodies, they do not understand the divine
power of death, which stalks them. The demigods, however, who are by
far the wealthiest living beings, regularly offer sacrifice to the Supreme
Lord, and thus the Lord is most dear to them, as stated here.
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tvam vai samasta-purusartha-mayah phalatma
yad-vafnchaya su-matayo visrjanti krtsnam
tesam vibho samucito bhavatah samajah

pumsah striyas ca ratayoh sukha-duhkhinor na
tvam—7You; vai—indeed; samasta—all; purusa—of human life; artha—
of the goals; mayah—comprising; phala—of the ultimate goal; atma—
the very Self; yat—for whom; vafichaya—out of desire; su-matayah—
intelligent persons; visyjanti—discard; krtsnam—everything; tesam—for
them; vibho—QO omnipotent one; samucitah—appropriate; bhavatah—
Your; samdjah—association; pumsah—of a man; striyah—and a women;
ca—and; ratayoh—who are attracted to each other in mutual lust;
sukha-duhkhinoh—who experience material happiness and distress; na—
not.

You are the embodiment of all human goals and are Yourself the final aim



of life. Desiring to attain You, O all-powerful Lord, intelligent persons
abandon everything else. It is they who are worthy of Your association,
not men and women absorbed in the pleasure and grief resulting from
their mutual lust.

Here Queen Rukmini refutes Lord Krsna's statement in Text 15:

yayor atma-samam vittam

janmaisvaryakrtir bhavah
tayor vivaho maitri ca

nottamadhamayoh kvacit

"Marriage and friendship are proper between two people who are equal
in terms of their wealth, birth, influence, physical appearance and
capacity for good progeny, but never between a superior and an
inferior." In fact, only those who have given up all such material
conceptions of sense gratification and have taken exclusively to the
Lord's loving service can understand who their real friend and
companion is—Lord Sri Krsna Himself.

TEXT 39

ATCHATHE Y SETATHIG § JaArst
MG IR EEL CASAIRGEAGEL B
SR S ST, Fals=

tvam nyasta-danda-munibhir gaditanubhava
atmatma-das ca jagatam iti me vrto 'si
hitva bhavad-bhruva udirita-kala-vega-
dhvastasiso 'bja-bhava-naka-patin kuto nye
tvam—7Y ou; nyasta—who have renounced; danda—the sannyasi's staff;
munibhih—by sages; gadita—spoken of; anubhavah—whose prowess;
atma—the Supreme Soul; atma—Your own self; dah—who give away;
ca—alsoj; jagatam—of all the worlds; iti—thus; me—by me; vrtah—
chosen; asi—You have been; hitva—rejecting; bhavat—Your; bhruvah—
from the eyebrows; udirita—generated; kala—of time; vega—Dby the



impulses; dhvasta—destroyed; asisah—whose hopes; abja—Ilotus-born
(Lord Brahma); bhava—Lord Siva; naka—of heaven; patin—the
masters; kutah—what then of; anye-others.

Knowing that great sages who have renounced the sannyasi’s danda
proclaim Your glories, that You are the Supreme Soul of all the worlds,
and that You are so gracious that You give away even Your own self, 1
chose You as my husband, rejecting Lord Brahma, Lord Siva and the
rulers of heaven, whose aspirations are all frustrated by the force of time,
which is born from Your eyebrows. What interest, then, could I have in
any other suitors?

This is Queen Rukmini's refutation of Lord Krsna's statement in Text
16. There the Lord Krsna said, bhiksubhih slaghita mudha: "I am glorified
by beggars." But Queen Rukmini points out that those so-called beggars
are actually sages in the paramahamsa stage of life—sannyasis who have
reached the highest level of spiritual advancement and thus given up the
sannyasi rod. Lord Krsna also made two specific accusations against His
wife in Text 16. He said, vaidarbhy etad avijiaya—"My dear Vaidarbhi,
you were not aware of the situation"—and tvayadirgha-samiksaya
—"because you lack foresight." In the present verse, Rukmini's statement
iti me vrto 'si indicates "I chose You as my husband because You possess
the above-mentioned qualities. It was not a blind choice at all." Rukmini
further mentions that she passed over lesser personalities like Brahma,
Siva and the rulers of heaven because she saw that even though,
materially speaking, they are great personalities, they are frustrated by
the powerful waves of time, which emanate from the eyebrows of Lord
Krsna. Therefore, far from lacking foresight, Rukmini chose Lord Krsna
after an exhaustive appraisal of the entire cosmic situation. Thus she
lovingly rebukes her husband here.

Srila Visvanatha Cakravarti interprets Rukmini's mood as follows: "My
dear husband, Your accusation that I lack foresight indicates that You
did know of my deep insight into the situation. Actually, I chose You
because I knew of Your true glories."

TEXT 40
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jadyam vacas tava gadagraja yas tu bhispan
vidravya sarnga-ninadena jahartha mam tvam
simho yatha sva-balim isa pasin sva-bhagam
tebhyo bhayad yad udadhim saranam prapannah

jadyam—foolishness; vacah—words; tava—Your; gadagraja—O
Gadagraja; yah—who; tu—even; bhii-pan—the kings; vidravya—driving
away; Sarnga—of Sarnga, Your bow; ninadena—by the resounding;
jahartha—took away; mam—me; tvam—You; simhah—a lion; yatha—as;
sva—Your own; balim—tribute; iSa—O Lord; pasin—animals; sva-
bhagam—his own share; tebhyah—of them; bhayat—out of fear; yat—
that; udadhim—of the ocean; saranam-prapannah—rtook shelter.

My Lord, as a lion drives away lesser animals to claim his proper tribute,
You drove off the assembled kings with the resounding twang of Your
Sﬁrﬁga bow and then claimed me, Your fair share. Thus it is sheer
foolishness, my dear Gadagraja, for You to say You took shelter in the
ocean out of fear of those kings.

In Text 12 of this chapter Lord Krsna said, rajabhyo bibhyatah su-bhru
samudram Saranam gatan: "Terrified of those kings, We went to the
ocean for shelter." According to the acaryas, Lord Krsna finally
provoked Rukmini's anger by glorifying other men who might have been
her husband, and thus in an agitated mood she here tells Him that she is
not ignorant but rather that He has spoken foolishly. She states, "Like a
lion You abducted me in the presence of those kings and drove them
away with Your Sarnga bow, so it is simply foolishness to say that out of
fear of those same kings You went to the ocean." According to Srila
Visvanatha Cakravarti, as Queen Rukmini spoke these words she

frowned and cast angry sidelong glances at the Lord.
TEXT 41
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yad-vafnchaya nrpa-sikhamanayo 'nga-vainya-

jayanta-nahusa-gayadaya aikya-patyam

rajyam visrjya vivisur vanam ambujaksa

sidanti te 'nupadavim ta ihasthitah kim
yat—for whom; vafichaya—out of desire; nypa—of kings; sikhamanayah
—the crown jewels; anga-vainya-jayanta-nahusa-gaya-adayah—Anga
(the father of Vena), Vainya (Prthu, the son of Vena), Jayanta
(Bharata), Nahusa (Yayati), Gaya and others; aikya—exclusive; patyam
—having sovereignty; rajyam—their kingdoms; visrjya—abandoning;
viviSuh—entered; vanam—the forest; ambuja-aksa—QO lotus-eyed one;
sidanti—suffer frustration; te—Your; anupadavim—on the path; te—
they; tha—in this world; asthitah—fixed; kim—whether.

Wanting Your association, the best of kings— Anga, Vainya, Jayanta,
Nahusa, Gaya and others—abandoned their absolute sovereignty and
entered the forest to seek You out. How could those kings suffer
frustration in this world, O lotus-eyed one?

Here Queen Rukmini refutes the ideas put forth by Lord Krsna in Text
13. In fact Srimati Rukmini-devi repeats Lord Krsna's own words. The
Lord said, asthitah padavim su-bhru prayah sidanti yositah: "Women who
follow My path generally suffer." Here Rukmini-devi says, sidanti te
'nupadavim ta ihasthitah kim: "Why should those fixed on Your path
suffer in this world?" She gives the example of many great kings who
renounced their powerful sovereignty to enter the forest, where they
performed austerities and worshiped the Lord, intensely desiring His
transcendental association. Thus, according to Srila Visvanatha
Cakravarti, Srimati Rukmini-devi here intends to tell Sri Krsna, "You
have said that I, a king's daughter, am unintelligent and frustrated
because I married You. But how can You accuse all these great
enlightened kings of being unintelligent? They were the wisest of men,
yet they gave up everything to follow You and were certainly not
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frustrated by the result. Indeed, they achieved the perfection of Your
association."

TEXT 42
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kanyam $rayeta tava pada-saroja-gandham

aghraya san-mukharitam janatapavargam

laksmy-alayam tv aviganayya gunalayasya

martya sadoru-bhayam artha-viviita-drstih
ka—what woman; anyam—another man; srayeta—would take shelter
of; tava—Your; pada—of the feet; saroja—of the lotus; gandham—the
aroma; aghraya—having smelled; sat—by great saints; mukharitam—
described; janata—for all people; apavargam—Dbestowing liberation;
laksmi—of the goddess of fortune; alayam—the place of residence; tu—
but; aviganaOa—not taking seriously; guna—of all transcendental
qualities; alayasya—of the abode; martya—mortal; sada—always; uru—
great; bhayam—one who has fear; artha—her best interest; vivikta—
ascertaining; drstth—whose insight.

The aroma of Your lotus feet, which is glorified by great saints, awards
people liberation and is the abode of Goddess Laksmi. What woman
would take shelter of any other man after savoring that aroma? Since You
are the abode of transcendental qualities, what mortal woman with the
insight to distinguish her own true interest would disregard that
fragrance and depend instead on someone who is always subject to terrible
fear?

In Text 16 Lord Krsna claimed that He was gunair hinah, "bereft of all
good qualities." To refute this claim, the devoted Rukmini here states
that the Lord is gunalaya, "the abode of all good qualities." In a single
moment the so-called powerful men of this world can be reduced to utter
helplessness and confusion. Indeed, destruction is the inevitable fate of
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all powerful masculine bodies. The Lord, however, has an eternal,
spiritual body that is omnipotent and infinitely beautiful, and thus, as
Queen Rukmini argues here, how could any sane, enlightened woman

take shelter of anyone but the Supreme Lord, Krsna?
TEXT 43
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tam tvanuriipam abhajam jagatam adhisam
atmanam atra ca paratra ca kama-piiram
syan me tavanghrir aranam srtibhir bhramantya

yo vai bhajantam upayaty anrtapavargah
tam—Him; tva— Yourself; anuriipam—suitable; abhajam—I have
chosen; jagatam—of all the worlds; adhiSam—the ultimate master;
atmanam—the Supreme Soul; atra—in this life; ca—and; paratra—in
the next life; ca—also; kama—of desires; piiram—the fulfiller; syat—
may they be; me—for me; tava—Your; anghrih—feet; aranam—shelter;
srtibhih—Dby the various movements (from one species of life to
another); bhramantyah—who has been wandering; yah—which (feet);
vai—indeed; bhajantam—their worshiper; upayati—approach; anrta—
from untruth; apavargah—freedom.

Because You are suitable for me, I have chosen You, the master and
Supreme Soul of all the worlds, who fulfill our desires in this life and the
next. May Your feet, which give freedom from illusion by approaching
their worshiper, give shelter to me, who have been wandering from one
material situation to another.

An alternate reading for the word srtibhih is srutibhih, in which case the
idea Rukmini expresses is this: "l have been bewildered by hearing from
various religious scriptures about numerous rituals and ceremonies with
their promises of fruitive results." Srila Sridhara Svami gives this
explanation, while Srila Jiva Gosvami and Srila Visvanatha Cakravarti
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give an additional idea Rukmini might express with the word $rutibhih:
"My dear Lord Krsna, I was bewildered by hearing about Your various
incarnations. [ heard that when You descended as Rama You abandoned
Your wife, Sita, and that in this life You abandoned the gopis. Thus I was
bewildered."

It is understood that Srimati Rukmini-devi is the eternally liberated
consort of Lord Krsna, but in these verses she humbly plays the part of a
mortal woman taking shelter of the Supreme Lord.

TEXT 44
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tasyah syur acyuta nrpa bhavatopadistah
strinam grhesu khara-go-sva-vidala-bhrtyah

yat-karna-miilam an-karsana nopayayad

yusmat-katha mrda-virifica-sabhasu gita
tasyah—of her; syuh—Ilet them become (the husbands); acyuta—O
infallible Krsna; nrpah—kings; bhavata—by You; upadistah—
mentioned; strinam—of women; grhesu—in the homes; khara—as asses;
go—oxen; Sva—dogs; vidala—cats; bhrtyah—and slaves; yat—whose;
karna—of the ear; mitlam—the core; ari—Your enemies; karsana—O
You who vex; na—never; upayayat—come near; yusmat—concerning
You; katha—discussions; mrda—of Lord Siva; virifica—and Lord
Brahma; sabhasu—in the scholarly assemblies; gita—sung.

O infallible Krsna, let each of the kings You named become the husband
of a woman whose ears have never heard Your glories, which are sung in
the assemblies of Siva and Brahma. After all, in the households of such
women these kings live like asses, oxen, dogs, cats and slaves.
According to Srila Sridhara Svami, these fiery words of Queen
Rukmini's are a response to Lord Krsna's opening statement, found in
Text 10 of the chapter. The Supreme Lord had said, "My dear princess,
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You were sought after by many kings as powerful as the rulers of planets.
They were all abundantly endowed with political influence, wealth,
beauty, generosity and physical strength." According to Sridhara Svami,
Queen Rukmini here speaks with anger, pointing her index finger at the
Lord. She compares the so-called great princes to asses because they
carry many material burdens, to oxen because they are always distressed
while performing their occupational duties, to dogs because their wives
disrespect them, to cats because they are selfish and cruel, and to slaves
because they are servile in family affairs. Such kings may appear
desirable to a foolish woman who has not heard or understood the
glories of Sri Krsna.

Srila Visvanatha Cakravarti adds that such kings are like asses because
their wives sometimes kick them, like dogs because they behave
inimically toward outsiders in order to protect their homes, and like cats
because they eat the remnants left by their wives.

TEXT 45
TR AT GHT
TR AR B IaaTaq
LIS I LA 6 2 BT et | 6 13 1o )

tvak-smasru-roma-nakha-kesa-pinaddham antar
mamsasthi-rakta-kymi-vit-kapha-pitta-vatam
jivac-chavam bhajati kanta-matir vimiidha
va te padabja-makarandam ajighrati stri
tvak—with skin; smasru—whiskers; roma—bodily hair; nakha—nails;
kesa—and hair on the head; pinaddham—covered; antah—inside;
mamsa—flesh; asthi—bones; rakta—Dblood; krmi—worms; vit—stool;
kapha-mucus; pitta—bile; vatam—and air; jivat—Iliving; Savam—a
corpse; bhajati—worships; kanta—as husband or lover; matih—whose
idea; vimitdha—totally bewildered; ya—who; te—Your; pada-abja—of
the lotus feet; makarandam—the honey; ajighrati—not smelling; stri—
woman.
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A woman who fails to relish the fragrance of the honey of Your lotus feet
becomes totally befooled, and thus she accepts as her husband or lover a
living corpse covered with skin, whiskers, nails, head-hair and body-hair
and filled with flesh, bones, blood, parasites, feces, mucus, bile and air.
Here Lord Krsna's chaste wife makes a quite unequivocal statement
about material sense gratification based on the physical body. Srila
Visvanatha Cakravarti comments as follows on this verse: On the
authority of the statement sa vai patih syad akuto-bhayah svayam—"He
indeed should become one's husband who can remove all fear"—Sri
Krsna is the real husband for all women at all times. Thus a woman who
worships someone else as her husband simply worships a dead body.
Srila Visvanatha Cakravarti comments further: Rukmini thus
considered that although the sweetness of Lord Krsna's lotus feet is well
known, and although He possesses an eternal body full of knowledge and
bliss, foolish women reject Him. An ordinary husband's body is covered
on the outside by skin and hair; otherwise, being filled with blood, feces,
flesh, bile and so on, it would be overwhelmed with flies and other
vermin attracted by its bad smell and other offensive qualities.

Those who have no practical experience of the beauty and purity of
Krsna or of Krsna consciousness may be confused by such
uncompromising denunciations of material, bodily gratification. But
those who are enlightened in Krsna consciousness will be enlivened and

enthused by such absolutely truthful statements.
TEXT 46

FETFATT TH o IO
ATCHA T [ AR ge:
T TET SURISISFraT

AHIHE g T 7 TR

astv ambujaksa mama te carananuraga

atman ratasya mayi canatirikta-drsteh
yarhy asya vrddhaya upatta-rajo-'"ti-matro
mam iksase tad u ha nah paramanukampa
astu—may there be; ambuja-aksa—O lotus-eyed one; mama—my; te—
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Your; carana—rfor the feet; anuragah—steady attraction; atman—in
Yourself; ratasya—who take Your pleasure; mayi—toward me; ca—and;
anatirikta—not much; drsteh—whose glance; yarhi—when; asya—of
this universe; vrddhaye—for the increase; upatta—assuming; rajah—of
the mode of passion; ati-matrah—an abundance; mam—at me; tksase—
You look; tat—that; u ha—indeed; nah—for us; parama—the greatest;
anukampa—show of mercy.

O lotus-eyed one, though You are satisfied within Yourself and thus
rarely turn Your attention toward me, please bless me with steady love
for Your feet. It is when You assume a predominance of passion in order
to manifest the universe that You glance upon me, showing me what is
indeed Your greatest mercy.

In Text 20 of this chapter Lord Krsna stated, "Always satisfied within
Ourselves, We care nothing for wives, children and wealth." Here
Rukmini-devi humbly replies, "Yes, You take pleasure within Yourself
and therefore rarely look at me."

In this regard Srila Visvanatha Cakravarti points out that Lord Krsna
had already declared His love for Rukmini (SB 10.53.2): tathaham api
tac-citto nidram ca na labhe nisi. "I am also thinking about her—so much
so that I cannot sleep at night." Lord Krsna is satisfied within Himself,
and if we remember that Srimati Rukmini-devi is His internal potency,
we can understand that His loving affairs with her are expressions of His
pure spiritual happiness.

Here, however, Queen Rukmini humbly identifies herself with the
Lord's external energy, which is her expansion. Therefore she says,
"Though You do not often look at me, when You are ready to manifest
the material universe and thus begin to work through the material
quality of passion, which is Your potency, You glance at me. In this way
You show me Your greatest mercy." Thus Acarya Visvanatha explains
that Goddess Rukmini's statement can be understood in two ways. And
of course the Vaisnavas, after thoroughly understanding the philosophy
of Krsna from the bona fide acaryas, simply relish these loving affairs
between the Lord and His exalted devotees.
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