
TEXT 27
é[qåd] ovac

YaUYa& veidzd" Pau}aa ividTa& viêk-IizRTaMa( )
ANauGa]haYa >ad]& v Wv& Mae dXaRNa& k*-TaMa( )) 27 ))

çré-rudra uväca
yüyaà vediñadaù puträ
viditaà vaç cikérñitam

anugrahäya bhadraà va
evaà me darçanaà kåtam

çré-rudraù uväca—Lord Çiva began to speak; yüyam—all of you; 
vediñadaù—of King Präcénabarhi; puträù—sons; viditam—knowing; vaù
—your; cikérñitam—desires; anugrahäya—for the matter of showing you 
mercy; bhadram—all good fortune unto you; vaù—all of you; evam—
thus; me—my; darçanam—audience; kåtam—you have done.

Lord Çiva said: You are all the sons of King Präcénabarhi, and I wish all 
good fortune to you. I also know what you are going to do, and therefore 
I am visible to you just to show my mercy upon you.
By these words Lord Çiva indicates that what the princes were going to 
do was known to him. It is a fact that they were going to worship Lord 
Viñëu by severe austerities and penances. Knowing this fact, Lord Çiva 
immediately became very pleased, as apparent by the next verse. This 
indicates that a person who is not yet a devotee of the Supreme 
Personality of Godhead but who desires to serve the Supreme Lord 
receives the benedictions of the demigods, headed by the chief demigod, 
Lord Çiva. Thus a devotee of the Lord does not need to try to please the 
demigods separately. Simply by worshiping the Supreme Lord, a devotee 
can please all of them. Nor does he have to ask the demigods for material 
benedictions, for the demigods, being pleased with the devotee, 
automatically offer him everything that he needs. The demigods are 
servants of the Lord, and they are always prepared to help a devotee in 
all circumstances. Therefore Çréla Bilvamaìgala Öhäkura said that if one 
has unalloyed devotion for the Supreme Lord, the goddess of liberation 
is ready to serve him, to say nothing of the gods of material opulences. 
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Indeed, all the demigods are simply waiting for an opportunity to serve 
the devotee. Thus there is no need for a devotee of Kåñëa to endeavor 
for material opulence or liberation. By being situated in the 
transcendental position of devotional service, he receives all the benefits 
of dharma, artha, käma and mokña.

TEXT 28
Ya" Par& r&hSa" Saa+aaiT}aGau<aaÂqvSa&ijTaaTa( )

>aGavNTa& vaSaudev& Pa[Paà" Sa iPa[Yaae ih Mae )) 28 ))

yaù paraà raàhasaù säkñät
tri-guëäj jéva-saàjïität

bhagavantaà väsudevaà
prapannaù sa priyo hi me

yaù—anyone; param—transcendental; raàhasaù—of the controller; 
säkñät—directly; tri-guëät—from the three modes of material nature; 
jéva-saàjïität—living entities called by the name jévas; bhagavantam—
unto the Supreme Personality of Godhead; väsudevam—unto Kåñëa; 
prapannaù—surrendered; saù—he; priyaù—very dear; hi—undoubtedly; 
me—of me.

Lord Çiva continued: Any person who is surrendered to the Supreme 
Personality of Godhead, Kåñëa, the controller of everything—material 
nature as well as the living entity—is actually very dear to me.
Now Lord Çiva explains the reason he has personally come before the 
princes. It is because all the princes are devotees of Lord Kåñëa. As 
stated in Bhagavad-gétä (7.19):

bahünäà janmanäm ante
jïänavän mäà prapadyate

väsudevaù sarvam iti
sa mahätmä sudurlabhaù

"After many births and deaths, he who is actually in knowledge 
surrenders unto Me, knowing Me to be the cause of all causes and all 
that is. Such a great soul is very rare."

Lord Çiva is rarely seen by common men, and similarly a person who is 
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fully surrendered unto Väsudeva, Kåñëa, is also very rarely seen because 
a person who is fully surrendered unto the Supreme Lord is very rare (sa  
mahätmä sudurlabhaù). Consequently Lord Çiva came especially to see 
the Pracetäs because they were fully surrendered unto the Supreme 
Personality of Godhead, Väsudeva. Väsudeva is also mentioned in the 
beginning of Çrémad-Bhägavatam in the mantra, oà namo bhagavate  
väsudeväya. Since Väsudeva is the ultimate truth, Lord Çiva openly 
proclaims that one who is a devotee of Lord Väsudeva, who is 
surrendered to Lord Kåñëa, is actually very dear to him. Lord Väsudeva, 
Kåñëa, is worshipable not only by ordinary living entities but by 
demigods like Lord Çiva, Lord Brahmä and others. Yaà brahmä-
varuëendra-rudra-marutaù stuvanti divyaiù stavaiù (SB 12.13.1). Kåñëa is 
worshiped by Lord Brahmä, Lord Çiva, Varuëa, Indra, Candra and all 
other demigods. That is also the situation with a devotee. Indeed, one 
who takes to Kåñëa consciousness immediately becomes very dear to 
anyone who is simply finding out and beginning to understand what 
Kåñëa consciousness actually is. Similarly, all the demigods are also 
trying to find out who is actually surrendered to Lord Väsudeva. Because 
the Pracetä princes were surrendered to Väsudeva, Lord Çiva willingly 
came forth to see them.
Lord Väsudeva, or Kåñëa, is described in Bhagavad-gétä as Puruñottama. 
Actually He is the enjoyer (puruña) and the Supreme (uttama) as well. 
He is the enjoyer of everything—the prakåti and the puruña. Being 
influenced by the three modes of material nature, the living entity tries 
to dominate material nature, but actually he is not the puruña (enjoyer) 
but prakåti, as described in Bhagavad-gétä (7.5): apareyam itas tv anyäà 
prakåtià viddhi me paräm. Thus the jéva, or living entity, is actually 
prakåti, or the marginal energy of the Supreme Lord. Being associated 
with material energy, he tries to lord it over the material nature. This is 
also confirmed in Bhagavad-gétä (15.7):

mamaiväàço jéva-loke
jéva-bhütaù sanätanaù

manaù-ñañöhänéndriyäëi
prakåti-sthäni karñati
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"The living entities in this conditioned world are My eternal fragmental 
parts. Due to conditioned life, they are struggling very hard with the six 
senses, which include the mind."

By endeavoring to dominate material nature, the living entity simply 
struggles hard for existence. Indeed, he struggles so hard to enjoy himself 
that he cannot even enjoy the material resources. Thus he is sometimes 
called prakåti, or jéva, for he is situated in the marginal potency. When 
the living entity is covered with the three modes of material nature, he 
is called jéva-saàjïita. There are two kinds of living entities: one is called 
kñara, and the other is akñara. Kñara refers to those who have fallen 
down and become conditioned, and akñara refers to those who are not 
conditioned. The vast majority of living entities live in the spiritual 
world and are called akñara. They are in the position of Brahman, pure 
spiritual existence. They are different from those who have been 
conditioned by the three modes of material nature.
Being above both the kñara and akñara, Lord Kåñëa, Väsudeva, is 
described in Bhagavad-gétä (15.18) as Puruñottama. The impersonalists 
may say that Väsudeva is the impersonal Brahman, but actually the 
impersonal Brahman is subordinate to Kåñëa, as also confirmed in 
Bhagavad-gétä (14.27): brahmaëo hi pratiñöhäham. That Kåñëa is the 
source of the impersonal Brahman is also confirmed in Brahma-saàhitä 
(5.40): yasya prabhä prabhavato jagadaëòa-koöi. The impersonal 
Brahman is nothing but the effulgence or bodily rays of Kåñëa, and in 
those bodily rays there are innumerable universes floating. Thus in all 
respects Väsudeva, Kåñëa, is the Supreme Lord, and Lord Çiva is very 
satisfied with those who are completely surrendered to Him. Complete 
surrender is desired by Kåñëa, as He indicates in the last chapter of 
Bhagavad-gétä (18.66): sarva-dharmän parityajya mäm ekaà çaraëaà  
vraja. The word säkñät, meaning "directly," is very significant. There are 
many so-called devotees, but actually they are only karmés and jïänés, for 
they are not directly devotees of Lord Kåñëa. The karmés sometimes offer 
the results of their activities to Lord Väsudeva, and this offering is called 
karmärpaëam. These are considered to be fruitive activities, for the 
karmés consider Lord Viñëu to be one of the demigods like Lord Çiva and 
Lord Brahmä. Because they consider Lord Viñëu to be on the same level 
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with the demigods, they contend that surrendering to the demigods is as 
good as surrendering unto Väsudeva. This contention is denied herein 
because if it were true, Lord Çiva would have said that surrender unto 
him, Lord Väsudeva, Viñëu or Brahmä is the same. However, Lord Çiva 
does not say this because he himself surrenders unto Väsudeva, and 
whoever else surrenders unto Väsudeva is very, very dear to him. This is 
expressed herein openly. The conclusion is that a devotee of Lord Çiva is 
not dear to Lord Çiva, but a devotee of Lord Kåñëa is very dear to Lord 
Çiva.

TEXT 29
SvDaMaRiNaï" XaTaJaNMai>a" PauMaaNa(

 ivirÄTaaMaeiTa TaTa" Par& ih MaaMa( )
AVYaak*-Ta& >aaGavTaae_Qa vEZ<av&

 Pad& YaQaah& ivbuDaa" k-l/aTYaYae )) 29 ))

sva-dharma-niñöhaù çata-janmabhiù pumän
viriïcatäm eti tataù paraà hi mäm

avyäkåtaà bhägavato 'tha vaiñëavaà
padaà yathähaà vibudhäù kalätyaye

sva-dharma-niñöhaù—one who is situated in his own dharma, or 
occupation; çata-janmabhiù—for one hundred births; pumän—a living 
entity; viriïcatäm—the post of Lord Brahmä; eti—gets; tataù—
thereafter; param—above; hi—certainly; mäm—attains me; avyäkåtam
—without deviation; bhägavataù—unto the Supreme Personality of 
Godhead; atha—therefore; vaiñëavam—a pure devotee of the Lord; 
padam—post; yathä—as; aham—I; vibudhäù—demigods; kalä-atyaye—
after the annihilation of the material world.

A person who executes his occupational duty properly for one hundred 
births becomes qualified to occupy the post of Brahmä, and if he becomes 
more qualified, he can approach Lord Çiva. A person who is directly 
surrendered to Lord Kåñëa, or Viñëu, in unalloyed devotional service is 
immediately promoted to the spiritual planets. Lord Çiva and other 
demigods attain these planets after the destruction of this material world.
This verse gives an idea of the highest perfection of the evolutionary 
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process. As described by the Vaiñëava poet Jayadeva Gosvämé, pralaya-
payodhi jale dhåtavän asi vedam **. Let us begin tracing the evolutionary 
process from the point of devastation (pralaya), when the whole 
universe is filled with water. At that time there are many fishes and 
other aquatics, and from these aquatics evolve creepers, trees, etc. From 
these, insects and reptiles evolve, and from them birds, beasts and then 
human beings and finally civilized human beings. Now, the civilized 
human being is at a junction where he can make further evolutionary 
progress in spiritual life. Here it is stated (sva-dharma-niñöhaù) that 
when a living entity comes to a civilized form of life, there must be sva-
dharma, social divisions according to one's work and qualifications. This 
is indicated in Bhagavad-gétä (4.13):

cätur-varëyaà mayä såñöaà
guëa-karma-vibhägaçaù

"According to the three modes of material nature and the work ascribed 
to them, the four divisions of human society were created by Me."

In civilized human society there must be the divisions of brähmaëa,  
kñatriya, vaiçya and çüdra, and everyone must properly execute his 
occupational duty in accordance with his division. Here it is described 
(svadharma-niñöhaù) that it does not matter whether one is a brähmaëa,  
kñatriya, vaiçya or çüdra. If one sticks to his position and properly 
executes his particular duty, he is considered a civilized human being. 
Otherwise he is no better than an animal. It is also mentioned herein 
that whoever executes his occupational duty (sva-dharma) for one 
hundred births (for instance, if a brähmaëa continues to act as a 
brähmaëa) becomes eligible for promotion to Brahmaloka, the planet 
where Lord Brahmä lives. There is also a planet called Çivaloka, or 
Sadäçivaloka, which is situated in a marginal position between the 
spiritual and material worlds. If, after being situated in Brahmaloka, one 
becomes more qualified, he is promoted to Sadäçivaloka. Similarly, when 
one becomes even more qualified, he can attain the Vaikuëöhalokas. 
The Vaikuëöhalokas are targets for everyone, even the demigods, and 
they can be attained by a devotee who has no desire for material benefit. 
As indicated in Bhagavad-gétä (8.16), one does not escape material 
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miseries even if he is elevated to Brahmaloka (äbrahma-bhuvanäl lokäù  
punar ävartino 'rjuna). Similarly, one is not very safe even if he is 
promoted to Çivaloka, because the planet of Çivaloka is marginal. 
However, if one attains Vaikuëöhaloka, he attains the highest perfection 
of life and the end of the evolutionary process (mäm upetya tu kaunteya  
punar janma na vidyate). In other words, it is confirmed herein that a 
person in human society who has developed consciousness must take to 
Kåñëa consciousness in order to be promoted to Vaikuëöhaloka or 
Kåñëaloka immediately after leaving the body. Tyaktvä dehaà punar  
janma naiti mäm eti so 'rjuna (Bg. 4.9). A devotee who is fully in Kåñëa 
consciousness, who is not attracted by any other loka, or planet, 
including Brahmaloka and Çivaloka, is immediately transferred to 
Kåñëaloka (mäm eti). That is the highest perfection of life and the 
perfection of the evolutionary process.

TEXT 30
AQa >aaGavTaa YaUYa& iPa[Yaa" SQa >aGavaNa( YaQaa )

Na MaÙaGavTaaNaa& c Pa[eYaaNaNYaae_iSTa k-ihRicTa( )) 30 ))

atha bhägavatä yüyaà
priyäù stha bhagavän yathä
na mad bhägavatänäà ca
preyän anyo 'sti karhicit

atha—therefore; bhägavatäù—devotees; yüyam—all of you; priyäù—
very dear to me; stha—you are; bhagavän—the Supreme Personality of 
Godhead; yathä—as; na—neither; mat—than me; bhägavatänäm—of 
the devotees; ca—also; preyän—very dear; anyaù—others; asti—there is; 
karhicit—at any time.

You are all devotees of the Lord, and as such I appreciate that you are as 
respectable as the Supreme Personality of Godhead Himself. I know in 
this way that the devotees also respect me and that I am dear to them. 
Thus no one can be as dear to the devotees as I am.
It is said, vaiñëavänäà yathä çambhuù: Lord Çiva is the best of all 
devotees. Therefore all devotees of Lord Kåñëa are also devotees of Lord 
Çiva. In Våndävana there is Lord Çiva's temple called Gopéçvara. The 
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gopés used to worship not only Lord Çiva but Kätyäyané, or Durgä, as 
well, but their aim was to attain the favor of Lord Kåñëa. A devotee of 
Lord Kåñëa does not disrespect Lord Çiva, but worships Lord Çiva as the 
most exalted devotee of Lord Kåñëa. Consequently whenever a devotee 
worships Lord Çiva, he prays to Lord Çiva to achieve the favor of Kåñëa, 
and he does not request material profit. In Bhagavad-gétä (7.20) it is said 
that generally people worship demigods for some material profit. Kämais  
tais tair håta jïänäù. Driven by material lust, they worship demigods, but 
a devotee never does so, for he is never driven by material lust. That is 
the difference between a devotee's respect for Lord Çiva and an asura's 
respect for him. The asura worships Lord Çiva, takes some benediction 
from him, misuses the benediction and ultimately is killed by the 
Supreme Personality of Godhead, who awards him liberation.
Because Lord Çiva is a great devotee of the Supreme Personality of 
Godhead, he loves all the devotees of the Supreme Lord. Lord Çiva told 
the Pracetäs that because they were devotees of the Lord, he loved them 
very much. Lord Çiva was not kind and merciful only to the Pracetäs; 
anyone who is a devotee of the Supreme Personality of Godhead is very 
dear to Lord Çiva. Not only are the devotees dear to Lord Çiva, but he 
respects them as much as he respects the Supreme Personality of 
Godhead. Similarly, devotees of the Supreme Lord also worship Lord 
Çiva as the most dear devotee of Lord Kåñëa. They do not worship him 
as a separate Personality of Godhead. It is stated in the list of näma-
aparädhas that it is an offense to think that the chanting of the name of 
Hari and the chanting of Hara, or Çiva, are the same. The devotees must 
always know that Lord Viñëu is the Supreme Personality of Godhead 
and that Lord Çiva is His devotee. A devotee should be offered respect 
on the level of the Supreme Personality of Godhead, and sometimes 
even more respect. Indeed, Lord Räma, the Personality of Godhead 
Himself, sometimes worshiped Lord Çiva. If a devotee is worshiped by 
the Lord, why should a devotee not be worshiped by other devotees on 
the same level with the Lord? This is the conclusion. From this verse it 
appears that Lord Çiva blesses the asuras simply for the sake of formality. 
Actually he loves one who is devoted to the Supreme Personality of 
Godhead.

TEXT 31
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wd& iviv¢&- JaáVYa& Paiv}a& Ma(r)l&/ ParMa( )
iNa"é[eYaSak-r& caiPa é[UYaTaa& TaÜdaiMa v" )) 31 ))

idaà viviktaà japtavyaà
pavitraà maìgalaà param

niùçreyasa-karaà cäpi
çrüyatäà tad vadämi vaù

idam—this; viviktam—very, particular; japtavyam—always to be 
chanted; pavitram—very pure; maìgalam—auspicious; param—
transcendental; niùçreyasa-karam—very beneficial; ca—also; api—
certainly; çrüyatäm—please hear; tat—that; vadämi—I am speaking; vaù
—unto you.

Now I shall chant one mantra which is not only transcendental, pure and 
auspicious, but is the best prayer for anyone who is aspiring to attain the 
ultimate goal of life. When I chant this mantra, please hear it carefully 
and attentively.
The word viviktam is very significant. No one should think of the 
prayers recited by Lord Çiva as being sectarian; rather, they are very 
confidential, so much so that anyone desiring the ultimate prosperity or 
auspicious goal of life must take the instructions of Lord Çiva and pray 
to and glorify the Supreme Personality of Godhead as Lord Çiva himself 
did.

TEXT 33
é[qåd] ovac

iJaTa& Ta AaTMaivÜYaRSvSTaYae SviSTarSTau Mae )
>avTaaraDaSaa raÖ& SavRSMaa AaTMaNae NaMa" )) 33 ))

çré-rudra uväca
jitaà ta ätma-vid-varya-
svastaye svastir astu me

bhavatärädhasä räddhaà
sarvasmä ätmane namaù

çré-rudraù uväca—Lord Çiva began to speak; jitam—all glories; te—unto 
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You; ätma-vit—self-realized; varya—the best; svastaye—unto the 
auspicious; svastiù—auspiciousness; astu—let there be; me—of me; 
bhavatä—by You; ärädhasä—by the all-perfect; räddham—worshipable; 
sarvasmai—the Supreme Soul; ätmane—unto the Supreme Soul; namaù
—obeisances.

Lord Çiva addressed the Supreme Personality of Godhead with the 
following prayer: O Supreme Personality of Godhead, all glories unto 
You. You are the most exalted of all self-realized souls. Since You are 
always auspicious for the self-realized, I wish that You be auspicious for 
me. You are worshipable by virtue of the all-perfect instructions You 
give. You are the Supersoul; therefore I offer my obeisances unto You as 
the supreme living being.
As soon as a devotee is inspired by the Lord to offer the Lord a prayer, 
the devotee immediately glorifies the Lord in the beginning by saying, 
"All glories unto You, my Lord." The Lord is glorified because He is 
considered to be the chief of all self-realized souls. As said in the Vedas 
(Kaöha Upaniñad 2.2.13), nityo nityänäà cetanaç cetanänäm: the Supreme 
Being, the Personality of Godhead, is the chief living being amongst all 
living beings. There are different kinds of individual living beings—
some of them are in this material world, and some are in the spiritual 
world. Those who are in the spiritual world are known to be completely 
self-realized because on the spiritual platform the living entity is not 
forgetful of his service to the Lord. Therefore in the spiritual world all 
those who are in the devotional service of the Lord are eternally fixed, 
for they understand the position of the Supreme Being, as well as their 
individual constitution. Thus amongst self-realized souls, the Lord is 
known as the perfectly self-realized soul. Nityo nityänäà cetanaç  
cetanänäm (Kaöha Upaniñad 2.2.13). When the individual soul is fixed in 
his knowledge of the Lord as the Supreme Being, he actually becomes 
established in an all-auspicious position. Lord Çiva prays herein that his 
auspicious position continue eternally by virtue of the Lord's mercy 
upon him.
The Supreme Lord is all-perfect, and the Lord instructs that one who 
worships Him also becomes perfect. As stated in Bhagavad-gétä (15.15): 
mattaù småtir jïänam apohanaà ca. The Lord is situated as the Supersoul 
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in everyone's heart, but He is so kind to His devotees that He gives them 
instructions by which they may continue to progress. When they receive 
instructions from the all-perfect, there is no chance of their being 
misled. This is also confirmed in Bhagavad-gétä (10.10): dadämi buddhi-
yogaà taà yena mäm upayänti te. The Lord is always ready to give 
instructions to the pure devotee so that the devotee can advance further 
and further in devotional service. Since the Lord gives instructions as 
sarvätmä, the Supersoul, Lord Çiva offers Him respect with the words 
sarvasmä ätmane namaù. The individual soul is called ätmä, and the Lord 
is also called ätmä as well as Paramätmä. Being situated in everyone's 
heart, the Lord is known as the supreme ätmä. Therefore all obeisances 
are offered unto Him. In this regard, one may refer to the prayers of 
Kunté in the First Canto of Çrémad-Bhägavatam (1.8.20):

tathä paramahaàsänäà
munénäm amalätmanäm

bhakti-yoga-vidhänärthaà
kathaà paçyema hi striyaù

The Lord is always ready to give instructions to the paramahaàsas, or 
the topmost devotees of the Lord, who are completely liberated from all 
contaminations of the material world. The Lord always gives 
instructions to such exalted devotees to inform them how they can 
remain fixed in devotional service. Similarly, it is stated in the 
ätmäräma verse (SB 1.7.10):

ätmärämäç ca munayo
nirgranthä apy urukrame

kurvanty ahaitukéà bhaktim
ittham-bhüta-guëo hariù

The word ätmäräma refers to those who are not interested in the 
material world but are simply engaged in spiritual realization. Such self-
realized persons are generally considered in two categories—impersonal 
and personal. However, impersonalists also become devotees when they 
are attracted by the personal transcendental qualities of the Lord. The 
conclusion is that Lord Çiva wanted to remain a fixed devotee of the 
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Supreme Personality of Godhead, Väsudeva. As explained in the 
following verses, Lord Çiva never desires to merge into the existence of 
the Supreme Lord like the impersonalists. Rather, he thinks that it 
would be good fortune for him to continue to be fixed in the 
understanding of the Lord as the Supreme Being. By this understanding, 
one realizes that all living entities—including Lord Çiva, Lord Brahmä 
and other demigods—are servants of the Supreme Lord.

TEXT 34
NaMa" PaªJaNaa>aaYa >aUTaSaU+MaeiNd]YaaTMaNae )

vaSaudevaYa XaaNTaaYa kU-$=SQaaYa Svraeicze )) 34 ))

namaù paìkaja-näbhäya
bhüta-sükñmendriyätmane

väsudeväya çäntäya
küöa-sthäya sva-rociñe

namaù—all obeisances unto You; paìkaja-näbhäya—unto the Supreme 
Personality of Godhead, from whose navel the lotus flower emanates; 
bhüta-sükñma—the sense objects; indriya—the senses; ätmane—the 
origin; väsudeväya—unto Lord Väsudeva; çäntäya—always peaceful; 
küöa-sthäya—without being changed; sva-rociñe—unto the supreme 
illumination.

My Lord, You are the origin of the creation by virtue of the lotus flower 
which sprouts from Your navel. You are the supreme controller of the 
senses and the sense objects, and You are also the all-pervading Väsudeva. 
You are most peaceful, and because of Your self-illuminated existence, 
You are not disturbed by the six kinds of transformations.
The Lord as Garbhodakaçäyé Viñëu lies in the ocean of Garbha within 
this universe, and from His navel the lotus flower sprouts. Lord Brahmä 
is generated from that lotus flower, and from Lord Brahmä the creation 
of this material world begins. As such, the Supreme Personality of 
Godhead, Garbhodakaçäyé Viñëu, is the origin of the material senses and 
sense objects. Since Lord Çiva considers himself to be one of the 
products of the material world, his senses are under the control of the 
supreme creator. The Supreme Lord is also known as Håñékeça, master of 
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the senses, which indicates that our senses and sense objects are formed 
by the Supreme Lord. As such, He can control our senses and out of His 
mercy engage them in the service of the master of the senses. In the 
conditioned state, the living entity struggles in this material world and 
engages his senses for material satisfaction. However, if the living entity 
is graced by the Supreme Personality of Godhead, he can engage these 
very senses in the service of the Lord. Lord Çiva desires not to be misled 
by the material senses but to engage always in the service of the Lord 
without being subject to contamination by materialistic influences. By 
the grace and help of Lord Väsudeva, who is all-pervading, one can 
engage his senses in devotional service without deviation, just as the 
Lord acts without deviation.
The words çäntäya küöa-sthäya sva-rociñe are very significant. Although 
the Lord is within this material world, He is not disturbed by the waves 
of material existence. However, conditioned souls are agitated by six 
kinds of transformations; namely, they become agitated when they are 
hungry, when they are thirsty, when they are aggrieved, when they are 
illusioned, when they grow old and when they are on the deathbed. 
Although conditioned souls become very easily illusioned by these 
conditions in the material world, the Supreme Personality of Godhead, 
as the Supersoul, Väsudeva, is never agitated by these transformations. 
Therefore it is said here (küöa-sthäya) that He is always peaceful and 
devoid of agitation because of His prowess, which is described herein as 
sva-rociñe, indicating that He is illuminated by His own transcendental 
position. In other words, the individual soul, although within the 
illumination of the Supreme, sometimes falls down from that 
illumination because of his tiny position, and when he falls down he 
enters into material, conditional life. The Lord, however, is not subject 
to such conditioning; therefore He is described as self-illuminated. 
Consequently any conditioned soul within this material universe can 
remain completely perfect when he is under the protection of Väsudeva, 
or when he is engaged in devotional service.

TEXT 35
SaªzR<aaYa SaU+MaaYa durNTaaYaaNTak-aYa c )

NaMaae ivìPa[baeDaaYa Pa[ÛuManaYaaNTaraTMaNae )) 35 ))
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saìkarñaëäya sükñmäya
durantäyäntakäya ca

namo viçva-prabodhäya
pradyumnäyäntar-ätmane

saìkarñaëäya—unto the master of integration; sükñmäya—unto the 
subtle unmanifested material ingredients; durantäya—unto the 
unsurpassable; antakäya—unto the master of disintegration; ca—also; 
namaù—obeisances; viçva-prabodhäya—unto the master of the 
development of the universe; pradyumnäya—unto Lord Pradyumna; 
antaù-ätmane—unto the Supersoul in everyone's heart.

My dear Lord, You are the origin of the subtle material ingredients, the 
master of all integration as well as the master of all disintegration, the 
predominating Deity named Saìkarñaëa, and the master of all 
intelligence, known as the predominating Deity Pradyumna. Therefore, I 
offer my respectful obeisances unto You.
The whole universe is maintained by the integrating power of the 
Supreme Lord, who is known in that capacity by the name Saìkarñaëa. 
The material scientists may have discovered the law of gravity, which 
maintains the integration of objects within the material energy, yet the 
master of all integration can create devastation by the disintegrating 
blazing fire emanating from His mouth. A description of this can be 
found in the Eleventh Chapter of Bhagavad-gétä, wherein the universal 
form of the Lord is described. The master of integration is also the 
destroyer of this world by virtue of His disintegrating energy. 
Saìkarñaëa is the master of integration and disintegration, whereas 
Pradyumna, another feature of Lord Väsudeva, is responsible for 
universal growth and maintenance. The word sükñmäya is significant 
because within this gross material body there are subtle material bodies
—namely mind, intelligence and ego. The Lord in His different features 
(Väsudeva, Aniruddha, Pradyumna and Saìkarñaëa) maintains both the 
gross and subtle material elements of this world. As mentioned in 
Bhagavad-gétä, the gross material elements are earth, water, fire, air and 
ether, and the subtle material elements are mind, intelligence and ego. 
All of them are controlled by the Supreme Personality of Godhead as 
Väsudeva, Saìkarñaëa, Pradyumna and Aniruddha, and this will be 
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further explained in the following verse.
TEXT 36

NaMaae NaMaae_iNaåÖaYa ôzqke-XaeiNd]YaaTMaNae )
NaMa" ParMah&SaaYa PaU<aaRYa iNa>a*TaaTMaNae )) 36 ))

namo namo 'niruddhäya
håñékeçendriyätmane

namaù paramahaàsäya
pürëäya nibhåtätmane

namaù—all my obeisances unto You; namaù—obeisances again; 
aniruddhäya—unto Lord Aniruddha; håñékeça—the master of the senses; 
indriya-ätmane—the director of the senses; namaù—all obeisances unto 
You; parama-haàsäya—unto the supreme perfect; pürëäya—unto the 
supreme complete; nibhåta-ätmane—who is situated apart from this 
material creation.

My Lord, as the supreme directing Deity known as Aniruddha, You are 
the master of the senses and the mind. I therefore offer my obeisances 
unto You again and again. You are known as Ananta as well as 
Saìkarñaëa because of Your ability to destroy the whole creation by the 
blazing fire from Your mouth.
Håñékeçendriyätmane. The mind is the director of the senses, and Lord 
Aniruddha is the director of the mind. In order to execute devotional 
service, one has to fix his mind on the lotus feet of Kåñëa; therefore Lord 
Çiva prays to the controller of the mind, Lord Aniruddha, to be pleased 
to help him engage his mind on the lotus feet of the Lord. It is stated in 
Bhagavad-gétä (9.34): man-manä bhava mad-bhakto mad-yäjé mäm. 
namaskuru. The mind has to be engaged in meditation on the lotus feet 
of the Lord in order to execute devotional service. It is also stated in 
Bhagavad-gétä (15.15), mattaù småtir jïänam apohanaà ca: from the Lord 
come remembrance, knowledge and forgetfulness. Thus if Lord 
Aniruddha is pleased, He can help the mind engage in the service of the 
Lord. It is also indicated in this verse that Lord Aniruddha is the sun-
god by virtue of His expansions. Since the predominating deity of the 
sun is an expansion of Lord Aniruddha, Lord Çiva also prays to the sun-
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god in this verse.
Lord Kåñëa, by His quadruple expansion (Väsudeva, Saìkarñaëa, 
Pradyumna and Aniruddha), is the Lord of psychic action—namely 
thinking, feeling, willing and acting. Lord Çiva prays to Lord Aniruddha 
as the sun-god, who is the controlling deity of the external material 
elements which constitute the construction of the material body. 
According to Çréla Viçvanätha Cakravarté Öhäkura, the word 
paramahaàsa is also another name for the sun-god. The sun-god is 
addressed herein as nibhåtätmane, which indicates that he always 
maintains the various planets by manipulating the rainfall. The sun-god 
evaporates water from the seas and oceans and then forms the water 
into clouds and distributes it over land. When there is sufficient rainfall 
grains are produced, and these grains maintain living entities in each 
and every planet. The sun-god is also addressed herein as pürëa, or 
complete, because the rays emanating from the sun have no end. For 
millions and millions of years since the creation of this universe, the 
sun-god has been supplying heat and light without diminution. The 
word paramahaàsa is applied to persons who are completely cleansed. 
When there is sufficient sunshine, the mind remains clear and 
transparent—in other words, the sun-god helps the mind of the living 
entity to become situated on the platform of paramahaàsa. Thus Lord 
Çiva prays to Aniruddha to be kind upon him so that his mind will 
always be in the perfect state of cleanliness and will be engaged in the 
devotional service of the Lord. Just as fire sterilizes all unclean things, 
the sun-god also keeps everything sterilized, especially dirty things 
within the mind, thus enabling one to attain elevation to the platform of 
spiritual understanding.

TEXT 37
SvGaaRPavGaRÜaraYa iNaTYa& éuiczde NaMa" )

NaMaae ihr<YavqYaaRYa caTauhaeR}aaYa TaNTave )) 37 ))

svargäpavarga-dväräya
nityaà çuci-ñade namaù
namo hiraëya-véryäya
cätur-hoträya tantave
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svarga—the heavenly planets; apavarga—the path of liberation; dväräya
—unto the door of; nityam—eternally; çuci-sade—unto the most 
purified; namaù—my obeisances unto You; namaù—my obeisances; 
hiraëya—gold; véryäya—semen; cätuù-hoträya—the Vedic sacrifices of 
the name; tantave—unto one who expands.

My Lord, O Aniruddha, You are the authority by which the doors of the 
higher planetary systems and liberation are opened. You are always 
within the pure heart of the living entity. Therefore I offer my obeisances 
unto You. You are the possessor of semen which is like gold, and thus, in 
the form of fire, You help the Vedic sacrifices, beginning with cätur-
hotra. Therefore I offer my obeisances unto You.
The word svarga indicates a position in the higher or heavenly planetary 
systems, and the word apavarga means "liberation." Those who are 
attached to the karma-käëòéya activities described in the Vedas are 
actually entangled in the three modes of material nature. The Bhagavad-
gétä therefore says that one should be above the dominion of fruitive 
activities. There are different kinds of liberation, or mukti. The best 
mukti is engagement in the devotional service of the Supreme Lord. Not 
only does Lord Aniruddha help fruitive actors by elevating them to the 
higher planetary systems, but He also helps the devotee engage in 
devotional service by dint of His inexhaustible energy. Just as heat is the 
source of material energy, the inspiration of Lord Aniruddha is the 
energy by which one can engage in executing devotional service.

TEXT 38
NaMa OJaR wze }aYYaa" PaTaYae YajreTaSae )

Ta*iádaYa c JaqvaNaa& NaMa" SavRrSaaTMaNae )) 38 ))

nama ürja iñe trayyäù
pataye yajïa-retase

tåpti-däya ca jévänäà
namaù sarva-rasätmane

namaù—I offer all obeisances unto You; ürje—unto the provider of the 
Pitåloka; iñe—the provider of all the demigods; trayyäù—of the three 
Vedas; pataye—unto the master; yajïa—sacrifices; retase—unto the 
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predominating deity of the moon planet; tåpti-däya—unto Him who 
gives satisfaction to everyone; ca—also; jévänäm—of the living entities; 
namaù—I offer my obeisances; sarva-rasa-ätmane—unto the all-
pervading Supersoul.

My Lord, You are the provider of the Pitålokas as well as all the 
demigods. You are the predominating deity of the moon and the master of 
all three Vedas. I offer my respectful obeisances unto You because You 
are the original source of satisfaction for all living entities.
When the living entity is born with this material world—especially as a 
human being—he has several obligations unto the demigods, unto the 
saintly persons and unto living entities in general. As enjoined in the 
çästras: devarñi-bhütäpta-nåëäà pitèëäm (SB 11.5.41). Thus one has an 
obligation to one's forefathers, the previous hierarchy. Lord Çiva prays 
to Lord Aniruddha to give him strength so he can become free from all 
obligation to the Pitäs, demigods, general living entities and saintly 
persons and completely engage himself in the devotional service of the 
Lord. As stated:

devarñi-bhütäpta-nåëäà pitèëäà
na kiìkaro näyam åëé ca räjan

sarvätmanä yaù çaraëaà çaraëyaà
gato mukundaà parihåtya kartam

One becomes free from all obligations to the demigods, saintly persons, 
pitäs, ancient forefathers, etc., if one is completely engaged in the 
devotional service of the Lord. Lord Çiva therefore prays to Lord 
Aniruddha to give him strength so that he can be free from such 
obligations and entirely engage in the Lord's service.

Soma, or the predominating deity of the moon, is responsible for the 
living entity's ability to relish the taste of food through the tongue. Lord 
Çiva prays to Lord Aniruddha to give him strength so that he will not 
taste anything but the prasäda of the Lord. Çréla Bhaktivinoda Öhäkura 
has sung a verse indicating that the tongue is the most formidable enemy 
among all the senses. If one can control the tongue, he can easily control 
the other senses. The tongue can be controlled only by eating prasäda 
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offered to the Deity. Lord Çiva's prayer to Lord Aniruddha is meant for 
this purpose (tåpti-däya); he prays to Lord Aniruddha to help him be 
satisfied by eating only prasäda offered to the Lord.

TEXT 39
SavRSatvaTMadehaYa ivXaezaYa SQavqYaSae )

NaMañEl/aeKYaPaal/aYa Sah AaeJaaebl/aYa c )) 39 ))

sarva-sattvätma-dehäya
viçeñäya sthavéyase

namas trailokya-päläya
saha ojo-baläya ca

sarva—all; sattva—existence; ätma—soul; dehäya—unto the body; 
viçeñäya—diversity; sthavéyase—unto the material world; namaù—
offering obeisances; trai-lokya—three planetary systems; päläya—
maintainer; saha—along with; ojaù—prowess; baläya—unto the 
strength; ca—also.

My dear Lord, You are the gigantic universal form which contains all the 
individual bodies of the living entities. You are the maintainer of the 
three worlds, and as such You maintain the mind, senses, body, and air of 
life within them. I therefore offer my respectful obeisances unto You.
As the individual body of the living entity is composed of millions of 
cells, germs and microbes, the universal body of the Supreme Lord 
similarly contains all the individual bodies of the living entities. Lord 
Çiva is offering his obeisances to the universal body, which includes all 
other bodies, so that everyone's body may fully engage in devotional 
service. Since this individual body is composed of senses, all the senses 
should be engaged in devotional service. For instance, the smelling 
instrument, the nose, can engage in smelling the flowers offered to the 
lotus feet of the Lord, the hands can engage in cleansing the temple of 
the Lord, etc. Indeed, being the life air of every living entity, the Lord is 
the maintainer of the three worlds. Consequently He can induce every 
living entity to engage in his real life's duty with full bodily and mental 
strength. Thus every living entity should serve the Supreme Personality 
of Godhead by his präëa (life), artha (wealth), intelligence and words. 
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As stated in the Çrémad-Bhägavatam (10.22.35):

etävaj janma-säphalyaà
dehinäm iha dehiñu

präëair arthair dhiyä väcä
çreya-äcaraëaà sadä

Even though one may desire to engage in the service of the Lord, 
without sanction one cannot do so. Lord Çiva is offering his prayers in so 
many different ways in order to show living entities how to engage in 
the devotional service of the Lord.

TEXT 40
AQaRil/(r)aYa Na>aSae NaMaae_NTabRihraTMaNae )

NaMa" Pau<YaaYa l/aek-aYa AMauZMaE >aUirvcRSae )) 40 ))

artha-liìgäya nabhase
namo 'ntar-bahir-ätmane
namaù puëyäya lokäya
amuñmai bhüri-varcase

artha—meaning; liìgäya—revealing; nabhase—unto the sky; namaù—
offering obeisances; antaù—within; bahiù—and without; ätmane—unto 
the self; namaù—offering obeisances; puëyäya—pious activities; lokäya
—for creation; amuñmai—beyond death; bhüri-varcase—the supreme 
effulgence.

My dear Lord, by expanding Your transcendental vibrations, You reveal 
the actual meaning of everything. You are the all-pervading sky within 
and without, and You are the ultimate goal of pious activities executed 
both within this material world and beyond it. I therefore offer my 
respectful obeisances again and again unto You.
Vedic evidence is called çabda-brahma. There are many things which are 
beyond the perception of our imperfect senses, yet the authoritative 
evidence of sound vibration is perfect. The Vedas are known as çabda-
brahma because evidence taken from the Vedas constitutes the ultimate 
understanding. This is because çabda-brahma, or the Vedas, represents 
the Supreme Personality of Godhead. However, the real essence of 
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çabda-brahma is the chanting of the Hare Kåñëa mantra. By vibrating 
this transcendental sound, the meaning of everything, both material and 
spiritual, is revealed. This Hare Kåñëa is nondifferent from the 
Personality of Godhead. The meaning of everything is received through 
the air through sound vibration. The vibration may be material or 
spiritual, but without sound vibration no one can understand the 
meaning of anything. In the Vedas it is said, antar bahiç ca tat sarvaà 
vyäya näräyaëaù sthitaù: "Näräyaëa is all-pervading, and He exists both 
within and without." This is also confirmed in Bhagavad-gétä (13.34):

yathä prakäçayaty ekaù
kåtsnaà lokam imaà raviù

kñetraà kñetré tathä kåtsnaà
prakäçayati bhärata

"O son of Bharata, as the sun alone illuminates all this universe, so do 
the living entity and the Supersoul illuminate the entire body by 
consciousness."

In other words, the consciousness of both the soul and Supersoul is all-
pervading; the limited consciousness of the living entity is pervading the 
entire material body, and the supreme consciousness of the Lord is 
pervading the entire universe. Because the soul is present within the 
body, consciousness pervades the entire body; similarly, because the 
supreme soul, or Kåñëa, is present within this universe, everything is 
working in order. Mayädhyakñeëa prakåtiù süyate sa-caräcaram: "This 
material nature is working under My direction, O son of Kunté, and it is 
producing all moving and unmoving beings." (Bg. 9.10)
Lord Çiva is therefore praying to the Personality of Godhead to be kind 
to us so that simply by chanting the Hare Kåñëa mantra we can 
understand everything in both the material and spiritual worlds. The 
word amuñmai is significant in this regard because it indicates the best 
target one can aim for after attaining the higher planetary systems. 
Those who are engaged in fruitive activities (karmés) attain the higher 
planetary systems as a result of their past activities, and the jïänés, who 
seek unification or a monistic merging with the effulgence of the 
Supreme Lord, also attain their desired end, but in the ultimate issue, 
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the devotees, who desire to personally associate with the Lord, are 
promoted to the Vaikuëöhalokas or Goloka Våndävana. The Lord is 
described in Bhagavad-gétä (10.12) as pavitraà paramam, the supreme 
pure. This is also confirmed in this verse. Çukadeva Gosvämé has stated 
that the cowherd boys who played with Lord Kåñëa were not ordinary 
living entities. Only after accumulating many pious activities in various 
births does one get the opportunity to personally associate with the 
Supreme Personality of Godhead. Since only the pure can reach Him, 
He is the supreme pure.

TEXT 41
Pa[v*taaYa iNav*taaYa iPaTa*devaYa k-MaR<ae )

NaMaae_DaMaRivPaak-aYa Ma*TYave du"%daYa c )) 41 ))

pravåttäya nivåttäya
pitå-deväya karmaëe

namo 'dharma-vipäkäya
måtyave duùkha-däya ca

pravåttäya—inclination; nivåttäya—disinclination; pitå-deväya—unto 
the master of Pitåloka; karmaëe—unto the resultant action of fruitive 
activities; namaù—offering respects; adharma—irreligious; vipäkäya—
unto the result; måtyave—unto death; duùkha-däya—the cause of all 
kinds of miserable conditions; ca—also.

My dear Lord, You are the viewer of the results of pious activities. You 
are inclination, disinclination and their resultant activities. You are the 
cause of the miserable conditions of life caused by irreligion, and 
therefore You are death. I offer You my respectful obeisances.
The Supreme Personality of Godhead is situated in everyone's heart, and 
from Him issue a living entity's inclinations and disinclinations. This is 
confirmed in Bhagavad-gétä (15.15):

sarvasya cähaà hådi sanniviñöo
mattaù småtir jïänam apohanaà ca

"I am seated in everyone's heart, and from Me come remembrance, 
knowledge and forgetfulness."
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The Supreme Personality of Godhead causes the asuras to forget Him 
and the devotees to remember Him. One's disinclinations are due to the 
Supreme Personality of Godhead. According to Bhagavad-gétä (16.7), 
pravåttià ca nivåttià ca janä na vidur äsuräù: the asuras do not know 
which way one should be inclined to act and which way one should not 
be inclined to act. Although the asuras oppose devotional service, it is to 
be understood that they are inclined that way due to the Supreme 
Personality of Godhead. Because the asuras do not like to engage in the 
Lord's devotional service, the Lord within gives them the intelligence to 
forget. Ordinary karmés desire promotion to Pitåloka, as confirmed in 
Bhagavad-gétä (9.25). Yänti deva-vratä devän pitèn yänti pitå-vratäù: 
"Those who worship the demigods will take birth among the demigods, 
and those who worship ancestors go to the ancestors."
In this verse the word duùkha-däya is also very significant, for those who 
are nondevotees are perpetually put into the cycle of birth and death. 
This is a very miserable condition. Because one's position in life is 
attained according to one's activities, the asuras, or nondevotees, are put 
into such miserable conditions.

TEXT 42
NaMaSTa AaiXazaMaqXa MaNave k-ar<aaTMaNae )
NaMaae DaMaaRYa b*hTae k*-Z<aaYaaku-<#=MaeDaSae )

PauåzaYa Paura<aaYa Saa&:YaYaaeGaeìraYa c )) 42 ))

namas ta äçiñäm éça
manave käraëätmane

namo dharmäya båhate
kåñëäyäkuëöha-medhase

puruñäya puräëäya
säìkhya-yogeçvaräya ca

namaù—offering obeisances; te—unto You; äçiñäm éça—O topmost of all 
bestowers of benediction; manave—unto the supreme mind or supreme 
Manu; käraëa-ätmane—the supreme cause of all causes; namaù—
offering obeisances; dharmäya—unto one who knows the best of all 
religion; båhate—the greatest; kåñëäya—unto Kåñëa; akuëöha-medhase—
unto one whose brain activity is never checked; puruñäya—the Supreme 
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Person; puräëäya—the oldest of the old; säìkhya-yoga-éçvaräya—the 
master of the principles of säìkhya-yoga; ca—and.

My dear Lord, You are the topmost of all bestowers of all benediction, the 
oldest and supreme enjoyer amongst all enjoyers. You are the master of all 
the worlds' metaphysical philosophy, for You are the supreme cause of all 
causes, Lord Kåñëa. You are the greatest of all religious principles, the 
supreme mind, and You have a brain which is never checked by any 
condition. Therefore I repeatedly offer my obeisances unto You.
The words kåñëäya akuëöha-medhase are significant in this verse. 
Modern scientists have stopped their brainwork by discovering the 
theory of uncertainty, but factually for a living being there cannot be 
any brain activity which is not checked by time and space limitations. A 
living entity is called aëu, an atomic particle of the supreme soul, and 
therefore his brain is also atomic. It cannot accommodate unlimited 
knowledge. This does not mean, however, that the Supreme Personality 
of Godhead, Kåñëa, has a limited brain. What Kåñëa says and does is not 
limited by time and space. In Bhagavad-gétä (7.26) the Lord says:

vedähaà samatétäni
vartamänäni cärjuna
bhaviñyäëi ca bhütäni

mäà tu veda na kaçcana

"O Arjuna, as the Supreme Personality of Godhead, I know everything 
that has happened in the past, all that is happening in the present, and 
all things that are yet to come. I also know all living entities; but Me no 
one knows."

Kåñëa knows everything, but one cannot know Kåñëa without being 
favored by Him. Thus for Kåñëa and His representative there is no 
question of a theory of uncertainty. What Kåñëa says is all perfect and 
certain and is applicable to the past, present and future. Nor is there any 
uncertainty for one who knows exactly what Kåñëa says. The Kåñëa 
consciousness movement is based on Bhagavad-gétä as it is, as spoken by 
Lord Kåñëa, and for those who are engaged in this movement, there is no 
question of uncertainty.
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Lord Kåñëa is also addressed herein as äçiñäm éça. The great saintly 
personalities, sages and demigods are able to offer benedictions to 
ordinary living entities, but they in turn are benedicted by the Supreme 
Personality of Godhead. Without being benedicted by Kåñëa, one 
cannot offer benediction to anyone else. The word manave, meaning 
"unto the supreme Manu," is also significant. The supreme Manu in 
Vedic literature is Sväyambhuva Manu, who is an incarnation of Kåñëa. 
All the Manus are empowered incarnations of Kåñëa (manvantara-
avatära). There are fourteen Manus in one day of Brahmä, 420 in one 
month, all the Manus are directors of human society, ultimately Kåñëa is 
the supreme director of human society. In another sense, the word 
manave indicates the perfection of all kinds of mantras. The mantra 
delivers the conditioned soul from his bondage; so simply by chanting 
the mantra Hare Kåñëa, Hare Kåñëa, Kåñëa Kåñëa, Hare Hare/ Hare 
Räma, Hare Räma, Räma Räma, Hare Hare, one can gain deliverance 
from any condition.
Käraëätmane: everything has a cause. The theory of chance is 
repudiated in this verse. Because everything has its cause, there is no 
question of chance. Because so-called philosophers and scientists are 
unable to find the real cause, they foolishly say that everything happens 
by chance. In Brahma-saàhitä Kåñëa is described as the cause of all 
causes; therefore He is addressed herein as käraëätmane. His very 
personality is the original cause of everything, the root of everything 
and the seed of everything. As described in the Vedänta-sütra (1.1.2), 
janmädy asya yataù: [SB 1.1.1] the Absolute Truth is the supreme cause of 
all emanations.
The word säìkhya-yogeçvaräya is also significant herein, for Kåñëa is 
described in Bhagavad-gétä as Yogeçvara, the master of all mystic powers. 
Without possessing inconceivable mystic powers, one cannot be 
accepted as God. In this age of Kali, those who have a little fragmental 
portion of mystic power claim to be God, but such pseudo Gods can only 
be accepted as fools, for only Kåñëa is the Supreme Person who possesses 
all mystic and yogic perfections. The säìkhya-yoga system popular at the 
present moment was propounded by the atheist Kapila, but the original 
säìkhya-yoga system was propounded by an incarnation of Kåñëa also 
named Kapila, the son of Devahüti. Similarly, Dattätreya, another 
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incarnation of Kåñëa, also explained the säìkhya-yoga system. Thus 
Kåñëa is the origin of all säìkhya-yoga systems and mystic yoga powers.
The words puruñäya puräëäya are also worthy of special attention. In 
Brahma-saàhitä, Kåñëa is accepted as the ädi-puruña, the original 
person, or the original enjoyer. In Bhagavad-gétä, Lord Kåñëa is also 
accepted as puräëa-puruña, the oldest person. Although He is the oldest 
of all personalities, He is also the youngest of all, or nava-yauvana. 
Another significant word is dharmäya. Since Kåñëa is the original 
propounder of all kinds of religious principles, it is said: dharmaà tu  
säkñäd bhagavat-praëétam (SB 6.3.19). No one can introduce a new type 
of religion, for religion is already there, having been established by Lord 
Kåñëa. In Bhagavad-gétä Kåñëa informs us of the original dharma and 
asks us to give up all kinds of religious principles. The real dharma is 
surrender unto Him. In the Mahäbhärata, it is also said:

ye ca veda-vido viprä
ye cädhyätma-vido janäù
te vadanti mahätmänaà

kåñëaà dharmaà sanätanam

The purport is that one who has studied the Vedas perfectly, who is a 
perfect vipra, or knower of the Vedas, who knows what spiritual life 
actually is, speaks about Kåñëa, the Supreme Person, as one's sanätana-
dharma. Lord Çiva therefore teaches us the principles of sanätana-
dharma.

TEXT 43
Xai¢-}aYaSaMaeTaaYa Maq!uze_hx(k*-TaaTMaNae )

ceTaAakU-iTaæPaaYa NaMaae vacaeiv>aUTaYae )) 43 ))

çakti-traya-sametäya
méòhuñe 'haìkåtätmane

ceta-äküti-rüpäya
namo väco vibhütaye

çakti-traya—three kinds of energies; sametäya—unto the reservoir; 
méòhuñe—unto Rudra; ahaìkåta-ätmane—the source of egotism; cetaù—
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knowledge; äküti—eagerness to work; rüpäya—unto the form of; namaù
—my obeisances; väcaù—unto the sound; vibhütaye—unto the different 
types of opulences.

My dear Lord, You are the supreme controller of the worker, sense 
activities and results of sense activities [karma]. Therefore You are the 
controller of the body, mind and senses. You are also the supreme 
controller of egotism, known as Rudra. You are the source of knowledge 
and the activities of the Vedic injunctions.
Everyone acts under the dictation of the ego. Therefore Lord Çiva is 
trying to purify false egotism through the mercy of the Supreme 
Personality of Godhead. Since Lord Çiva, or Rudra, is himself the 
controller of egotism, he indirectly wants to be purified by the mercy of 
the Lord so that his real egotism can be awakened. Of course, Lord 
Rudra is always spiritually awake, but for our benefit he is praying in this 
way. For the impersonalist, pure egotism is ahaà brahmäsmi—"I am not 
this body; I am spirit soul." But in its actual position, the spirit soul has 
devotional activities to perform. Therefore Lord Çiva prays to be 
engaged both in mind and in action in the devotional service of the 
Supreme Lord according to the direction of the Vedas. This is the 
process for purifying false egotism. Cetaù means "knowledge." Without 
perfect knowledge, one cannot act perfectly. The real source of 
knowledge is the väcaù, or sound vibration, given by Vedic instructions. 
Here the word väcaù, or vibration, means the Vedic vibration. The 
origin of creation is sound vibration, and if the sound vibration is clear 
and purified, perfect knowledge and perfect activities actually become 
manifest. This is enacted by the chanting of the mahä-mantra, Hare 
Kåñëa, Hare Kåñëa, Kåñëa Kåñëa, Hare Hare/ Hare Räma, Hare Räma, 
Räma Räma, Hare Hare. Thus Lord Çiva is praying again and again for 
the purification of body, mind and activities through the purification of 
knowledge and action under the pure directions of the Vedas. Lord Çiva 
prays to the Supreme Personality of Godhead so that his mind, senses 
and words will all turn toward devotional activities only.

TEXT 44
dXaRNa& Naae idd*+aU<aa& deih >aaGavTaaicRTaMa( )
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æPa& iPa[YaTaMa& SvaNaa& SaveRiNd]YaGau<aaÅNaMa( )) 44 ))

darçanaà no didåkñüëäà
dehi bhägavatärcitam

rüpaà priyatamaà svänäà
sarvendriya-guëäïjanam

darçanam—vision; naù—our; didåkñüëäm—desirous to see; dehi—kindly 
exhibit; bhägavata—of the devotees; arcitam—as worshiped by them; 
rüpam—form; priya-tamam—dearmost; svänäm—of Your devotees; 
sarva-indriya—all the senses; guëa—qualities; aïjanam—very much 
pleasing.

My dear Lord, I wish to see You exactly in the form that Your very dear 
devotees worship. You have many other forms, but I wish to see Your 
form that is especially liked by the devotees. Please be merciful upon me 
and show me that form, for only that form worshiped by the devotees can 
perfectly satisfy all the demands of the senses.
In the çruti, or veda-mantra, it is said that the Supreme Absolute Truth 
is sarva-kämaù sarva-gandhaù sarva-rasaù, or, in other words, He is 
known as raso vai saù, the source of all relishable relationships (rasas). 
We have various senses—the powers of seeing, tasting, smelling, 
touching, etc.—and all the propensities of our senses can be satisfied 
when the senses are engaged in the service of the Lord. Håñékeëa  
håñékeça-sevanaà bhaktir ucyate: "Bhakti means engaging all the senses in 
the service of the master of the senses, Håñékeça." (Närada-païcarätra) 
These material senses, however, cannot be engaged in the service of the 
Lord; therefore one has to become free from all designations. 
Sarvopädhi-vinirmuktaà tatparatvena nirmalam [Cc. Madhya 19.170]. One 
has to become free from all designation or false egotism and thus become 
purified. When we engage our senses in the service of the Lord, the 
desires or the inclinations of the senses can be perfectly fulfilled. Lord 
Çiva therefore wants to see the Lord in a form which is inconceivable to 
the Bauddha philosophers, or the Buddhists.
The impersonalists and the voidists also have to see the form of the 
Absolute. In Buddhist temples there are forms of Lord Buddha in 
meditation, but these are not worshiped like the forms of the Lord in 
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Vaiñëava temples (forms like Rädhä-Kåñëa, Sétä-Räma or Lakñmé-
Näräyaëa). Amongst the different sampradäyas (Vaiñëava sects) either 
Rädhä-Kåñëa or Lakñmé-Näräyaëa is worshiped. Lord Çiva wants to see 
that form perfectly, just as the devotees want to see it. I he words rüpaà 
priyatamaà svänäm are specifically mentioned here, indicating that 
Lord Çiva wants to see that form which is very dear to the devotees. The 
word svänäm is especially significant because only the devotees are very, 
very dear to the Supreme Personality of Godhead. The jïänés, yogés and 
karmés are not particularly dear, for the karmés simply want to see the 
Supreme Personality of Godhead as their order supplier. The jïänés want 
to see Him to become one with Him, and the yogés want to see Him 
partially represented within their heart as Paramätmä, but the bhaktas, 
or the devotees, want to see Him in His complete perfection. As stated 
in Brahma-saàhitä (5.30):

veëuà kvaëantam aravinda-daläyatäkñaà
barhävataàsam asitämbuda-sundaräìgam

kandarpa-koöi-kamanéya-viçeña-çobhaà
govindam ädi-puruñaà tam ahaà bhajämi

"I worship Govinda, the primeval Lord, who is adept at playing on His 
flute, whose eyes are blooming like lotus petals, whose head is bedecked 
with peacock feathers, whose beauty is tinged with the hue of blue 
clouds, and whose unique loveliness charms millions of Cupids." Thus 
Lord Çiva's desire is to see the Supreme Personality of Godhead as He is 
described in this way-that is, he wants to see Him as He appears to the 
bhägavatas, the devotees. The conclusion is that Lord Çiva wants to see 
Him in complete perfection and not in the impersonalist or voidist way. 
Although the Lord is one in His various forms (advaitam acyutam 
anädim), still His form as the young enjoyer of the gopés and companion 
of the cowherd boys (kiçora-mürti) is the most perfect form. Thus 
Vaiñëavas accept the form of the Lord in His Våndävana pastimes as the 
chief form.

TEXTS 45-46
iòGDaPa[av*@(gaNaXYaaMa& SavRSaaENdYaRSa°hMa( )

cavaRYaTacTaubaRhu SauJaaTaåicraNaNaMa( )) 45 ))
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PaÚk-aeXaPal/aXaa+a& SauNdr>a]u SauNaaiSak-Ma( )
SauiÜJa& Sauk-Paael/aSYa& SaMak-<aRiv>aUz<aMa( )) 46 ))

snigdha-prävåò-ghana-çyämaà
sarva-saundarya-saìgraham

cärv-äyata-catur-bähu
sujäta-ruciränanam

padma-koça-paläçäkñaà
sundara-bhru sunäsikam
sudvijaà sukapoläsyaà

sama-karëa-vibhüñaëam
snigdha—glistening; prävåö—rainy season; ghana-çyämam—densely 
cloudy; sarva—all; saundarya—beauty; saìgraham—collection; cäru—
beautiful; äyata—bodily feature; catuù-bähu—unto the four-armed; su-
jäta—ultimately beautiful; rucira—very pleasing; änanam—face; 
padma-koça—the whorl of the lotus flower; paläça—petals; akñam—
eyes; sundara—beautiful; bhru—eyebrows; su-näsikam—raised nose; su-
dvijam—beautiful teeth; su-kapola—beautiful forehead; äsyam—face; 
sama-karëa—equally beautiful ears; vibhüñaëam—fully decorated.

The Lord's beauty resembles a dark cloud during the rainy season. As the 
rainfall glistens, His bodily features also glisten. Indeed, He is the sum 
total of all beauty. The Lord has four arms and an exquisitely beautiful 
face with eyes like lotus petals, a beautiful highly raised nose, a mind-
attracting smile, a beautiful forehead and equally beautiful and fully 
decorated ears.
After the scorching heat of the summer season, it is very pleasing to see 
dark clouds in the sky. As confirmed in Brahma-saàhitä: 
barhävataàsam asitämbuda-sundaräìgam. The Lord wears a peacock 
feather in His hair, and His bodily complexion is just like a blackish 
cloud. The word sundara, or snigdha, means "very pleasing." Kandarpa-
koöi-kamanéya. Kåñëa's beauty is so pleasing that not even millions upon 
millions of Cupids can compare to it. The Lord's form as Viñëu is 
decorated in all opulence; therefore Lord Çiva is trying to see that most 
opulent form of Näräyaëa, or Viñëu. Generally the worship of the Lord 
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begins with the worship of Näräyaëa, or Viñëu, whereas the worship of 
Lord Kåñëa and Rädhä is most confidential. Lord Näräyaëa is 
worshipable by the päïcarätrika-vidhi, or regulative principles, whereas 
Lord Kåñëa is worshipable by the bhägavata-vidhi. No one can worship 
the Lord in the bhägavata-vidhi without going through the regulations of 
the päïcarätrika-vidhi. Actually, neophyte devotees worship the Lord 
according to the päïcarätrika-vidhi, or the regulative principles enjoined 
in the Närada-païcarätra. Rädhä-Kåñëa cannot be approached by the 
neophyte devotees; therefore temple worship according to regulative 
principles is offered to Lakñmé-Näräyaëa. Although there may be a 
Rädhä-Kåñëa vigraha, or form, the worship of the neophyte devotees is 
acceptable as Lakñmé-Näräyaëa worship. Worship according to the 
päïcarätrika-vidhi is called vidhi-märga, and worship according to the 
bhägavata-vidhi principles is called räga-märga. The principles of räga-
märga are especially meant for devotees who are elevated to the 
Våndävana platform.
The inhabitants of Våndävana—the gopés, mother Yaçodä, Nanda 
Mahäräja, the cowherd boys, the cows and everyone else—are actually 
on the räga-märga or bhägavata-märga platform. They participate in five 
basic rasas-däsya, sakhya, vätsalya, mädhurya and çänta. But although 
these five rasas are found in the bhägavata-märga, the bhägavata-märga 
is especially meant for vätsalya and mädhurya, or paternal and conjugal 
relationships. Yet there is the viçralambha-sakhya, the higher fraternal 
worship of the Lord especially enjoyed by the cowherd boys. Although 
there is friendship between Kåñëa and the cowherd boys, this friendship 
is different from the aiçvarya friendship between Kåñëa and Arjuna. 
When Arjuna saw the viçva-rüpa, the gigantic universal form of the 
Lord, he was afraid for having treated Kåñëa as an ordinary friend; 
therefore he begged Kåñëa's pardon. However, the cowherd boys who are 
friends of Kåñëa in Våndävana sometimes ride on the shoulders of 
Kåñëa. They treat Kåñëa equally, just as they treat one another, and they 
are never afraid of Him, nor do they ever beg His pardon. Thus the 
räga-märga, or bhägavata-märga, friendship exists on a higher platform 
with Kåñëa, namely the platform of vipralambha friendship. Paternal 
friendship, paternal service and conjugal service are visible in the 
Våndävana räga-märga relationships.
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Without serving Kåñëa according to the vidhi-märga regulative 
principles of the päïcarätrika-vidhi, unscrupulous persons want to jump 
immediately to the räga-märga principles. Such persons are called 
sahajiyä. There are also demons who enjoy depicting Kåñëa and His 
pastimes with the gopés, taking advantage of Kåñëa by their licentious 
character. These demons who print books and write lyrics on the räga-
märga principles are surely on the way to hell. Unfortunately, they lead 
others down with them. Devotees in Kåñëa consciousness should be very 
careful to avoid such demons. One should strictly follow the vidhi-märga 
regulative principles in the worship of Lakñmé-Näräyaëa, although the 
Lord is present in the temple as Rädhä-Kåñëa. Rädhä-Kåñëa includes 
Lakñmé-Näräyaëa; therefore when one worships the Lord according to 
the regulative principles, the Lord accepts the service in the role of 
Lakñmé-Näräyaëa. In The Nectar of Devotion full instructions are given 
about the vidhi-märga worship of Rädhä-Kåñëa, or Lakñmé-Näräyaëa. 
Although there are sixty-four kinds of offenses one can commit in vidhi-
märga worship, in räga-märga worship there is no consideration of such 
offenses because the devotees on that platform are very much elevated, 
and there is no question of offense. But if we do not follow the 
regulative principles on the vidhi-märga platform and keep our eyes 
trained to spot offenses, we will not make progress.
In his description of Kåñëa's beauty, Lord Çiva uses the words cärväyata-
catur-bähu sujäta-ruciränanam, indicating the beautiful four-armed form 
of Näräyaëa, or Viñëu. Those who worship Lord Kåñëa describe Him as 
sujäta-ruciränanam. In the viñëu-tattva there are hundreds and 
thousands and millions of forms of the Supreme Lord, but of all these 
forms, the form of Kåñëa is the most beautiful. Thus for those who 
worship Kåñëa, the word sujäta-ruciränanam is used.
The four arms of Lord Viñëu have different purposes. The hands holding 
a lotus flower and conchshell are meant for the devotees, whereas the 
other two hands, holding a disc and mace, or club, are meant for the 
demons. Actually all of the Lord's arms are auspicious, whether they are 
holding conchshells and flowers or clubs and discs. The demons killed by 
Lord Viñëu's cakra disc and club are elevated to the spiritual world, just 
like the devotees who are protected by the hands holding the lotus 
flower and conchshell. However, the demons who are elevated to the 
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spiritual world are situated in the impersonal Brahman effulgence, 
whereas the devotees are allowed to enter into the Vaikuëöha planets. 
Those who are devotees of Lord Kåñëa are immediately elevated to the 
Goloka Våndävana planet.
The Lord's beauty is compared to rainfall because when the rain falls in 
the rainy season, it becomes more and more pleasing to the people. After 
the scorching heat of the summer season, the people enjoy the rainy 
season very much. Indeed, they even come out of their doors in the 
villages and enjoy the rainfall directly. Thus the Lord's bodily features 
are compared to the clouds of the rainy season. The devotees enjoy the 
Lord's beauty because it is a collection of all kinds of beauties. Therefore 
the word sarva-saundarya-saìgraham is used. No one can say that the 
body of the Lord is wanting in beautiful parts. It is completely pürëam. 
Everything is complete: God's creation, God's beauty and God's bodily 
features. All these are so complete that all one's desires can become fully 
satisfied when one sees the beauty of the Lord. The word sarva-
saundarya indicates that there are different types of beauties in the 
material and spiritual worlds and that the Lord contains all of them. 
Both materialists and spiritualists can enjoy the beauty of the Lord. 
Because the Supreme Lord attracts everyone, including demons and 
devotees, materialists and spiritualists, He is called Kåñëa. Similarly, His 
devotees also attract everyone. As mentioned in the Sad-gosvämé-stotra: 
dhérädhéra-jana-priyau—the Gosvämés are equally dear to the dhéra 
(devotees) and adhéra (demons). Lord Kåñëa was not very pleasing to the 
demons when He was present in Våndävana, but the six Gosvämés were 
pleasing to the demons when they were present in Våndävana. That is 
the beauty of the Lord's dealings with His devotees; sometimes the Lord 
gives more credit to His devotees than He takes for Himself. For 
instance, on the Battlefield of Kurukñetra, Lord Kåñëa fought simply by 
giving directions. Yet it was Arjuna who took the credit for fighting. 
Nimitta-mätraà bhava savyasäcin: "You, O Savyasäcé [Arjuna], can be 
but an instrument in the fight." (Bg. 11.33) Everything was arranged by 
the Lord, but the credit of victory was given to Arjuna. Similarly, in the 
Kåñëa consciousness movement, everything is happening according to 
the predictions of Lord Caitanya, but the credit goes to Lord Caitanya's 
sincere servants. Thus the Lord is described herein as sarva-saundarya-
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saìgraham.
TEXTS 47-48

Pa[qiTaPa[hiSaTaaPaa(r)Mal/kE- æPaXaaei>aTaMa( )
l/SaTPaªJaik-ÅLk-dukU-l&/ Ma*íku-<@l/Ma( )) 47 ))

Sfu-riTk-rq$=vl/YaharNaUPaurMae%l/Ma( )
Xa«c§-GadaPaÚMaal/aMa<YautaMaiÖRMaTa( )) 48 ))

préti-prahasitäpäìgam
alakai rüpa-çobhitam

lasat-paìkaja-kiïjalka-
dukülaà måñöa-kuëòalam

sphurat-kiréöa-valaya-
hära-nüpura-mekhalam

çaìkha-cakra-gadä-padma-
mälä-maëy-uttamarddhimat

préti—merciful; prahasita—smiling; apäìgam—sidelong glance; alakaiù
—with curling hair; rüpa—beauty; çobhitam—increased; lasat—
glittering; paìkaja—of the lotus; kiïjalka—saffron; dukülam—clothing; 
måñöa—glittering; kuëòalam—earrings; sphurat—shiny; kiréöa—helmet; 
valaya—bangles; hära—necklace; nüpura—ankle bells; mekhalam—belt; 
çaìkha—conchshell; cakra—wheel; gadä—club; padma—lotus flower; 
mälä—garland; maëi—pearls; uttama—first class; åddhi-mat—still more 
beautified on account of this.

The Lord is superexcellently beautiful on account of His open and 
merciful smile and Mis sidelong glance upon His devotees. His black hair 
is curly, and His garments, waving in the wind, appear like flying saffron 
pollen from lotus flowers. His glittering earrings, shining helmet, bangles, 
garland, ankle bells, waist belt and various other bodily ornaments 
combine with conchshell, disc, club and lotus flower to increase the 
natural beauty of the Kaustubha pearl on His chest.
The word prahasitäpäìga, referring to Kåñëa's smile and sidelong glances 
at His devotees, specifically applies to His dealings with the gopés. Kåñëa 
is always in a joking mood when He increases the feelings of conjugal 
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rasa in the hearts of the gopés. The conchshell, club, disc and lotus 
flower can be either held in His hands or seen on the palms of His 
hands. According to palmistry, the signs of a conchshell, club, lotus 
flower and disc mark the palms of great personalities and especially 
indicate the Supreme Personality of Godhead.

TEXT 49
iSa&hSk-NDaiTvzae ib>a]TSaaE>aGaGa]qvk-aESTau>aMa( )

ié[YaaNaPaaiYaNYaa i+aáiNak-zaXMaaerSaaeçSaTa( )) 49 ))

siàha-skandha-tviño bibhrat
saubhaga-gréva-kaustubham

çriyänapäyinyä kñipta-
nikañäçmorasollasat

siàha—a lion; skandha—shoulders; tviñaù—the coils of hair; bibhrat—
bearing; saubhaga—fortunate; gréva—neck; kaustubham—the pearl of 
the name; çriyä—beauty; anapäyinyä—never decreasing; kñipta—
defeating; nikaña—the stone for testing gold; açma—stone; urasä—with 
the chest; ullasat—glittering.

The Lord has shoulders just like a lion's. Upon these shoulders are 
garlands, necklaces and epaulets, and all of these are always glittering. 
Besides these, there is the beauty of the Kaustubha-maëi pearl, and on 
the dark chest of the Lord there are streaks named Çrévatsa, which are 
signs of the goddess of fortune. The glittering of these streaks excels the 
beauty of the golden streaks on a gold-testing stone. Indeed, such beauty 
defeats a gold-testing stone.
The curling hair on the shoulders of a lion always appears very, very 
beautiful. Similarly, the shoulders of the Lord were just like a lion's, and 
the necklace and garlands, along with the Kaustubha pearl necklace, 
combined to excel the beauty of a lion. The chest of the Lord is streaked 
with Çrévatsa lines, the sign of the goddess of fortune. Consequently the 
Lord's chest excels the beauty of a testing stone for gold. The black 
siliceous stone on which gold is rubbed to test its value always looks very 
beautiful, being streaked with gold lines. Yet the chest of the Lord excels 
even such a stone in its beauty.
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TEXT 50
PaUrreck-Sa&ivGanvil/vLGaudl/aedrMa( )

Pa[iTaSa&k[=/aMaYaiÜì& Naa>YaavTaRGa>aqrYaa )) 50 ))

püra-recaka-saàvigna-
vali-valgu-dalodaram

pratisaìkrämayad viçvaà
näbhyävarta-gabhérayä

püra—inhaling; recaka—exhaling; saàvigna—agitated; vali—the 
wrinkles on the abdomen; valgu—beautiful; dala—like the banyan leaf; 
udaram—abdomen; pratisaìkrämayat—coiling down; viçvam—universe; 
näbhyä—navel; ävarta—screwing; gabhérayä—by deepness.

The Lord's abdomen is beautiful due to three ripples in the flesh. Being 
so round, His abdomen resembles the leaf of a banyan tree, and when He 
exhales and inhales, the movement of the ripples appears very, very 
beautiful. The coils within the navel of the Lord are so deep that it 
appears that the entire universe sprouted out of it and yet again wishes to 
go back.
The whole universe is born out of the lotus stem which sprouted from 
the navel of the Lord. Lord Brahmä sat on the top of this lotus stem to 
create the whole universe. The navel of the Lord is so deep and coiling 
that it appears that the whole universe again wants to withdraw into the 
navel, being attracted by the Lord's beauty. The Lord's navel and the 
ripples on His belly always increase the beauty of His bodily features. 
The details of the bodily features of the Lord especially indicate the 
Personality of Godhead. Impersonalists cannot appreciate the beautiful 
body of the Lord, which is described in these prayers by Lord Çiva. 
Although the impersonalists are always engaged in the worship of Lord 
Çiva, they are unable to understand the prayers offered by Lord Çiva to 
the bodily features of Lord Viñëu. Lord Viñëu is known as çiva-viriïci-
nutam (SB 11.5.33), for He is always worshiped by Lord Brahmä and Lord 
Çiva.

TEXT 51
XYaaMaé[ae<YaiDaraeicZ<audukU-l/Sv<aRMae%l/Ma( )
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SaMacavRx(ig]aJaºaeåiNaManJaaNauSaudXaRNaMa( )) 51 ))

çyäma-çroëy-adhi-rociñëu-
duküla-svarëa-mekhalam

sama-cärv-aìghri-jaìghoru-
nimna-jänu-sudarçanam

çyäma—blackish; çroëi—lower part of the waist; adhi—extra; rociñëu—
pleasing; duküla—garments; svarëa—golden; mekhalam—belt; sama—
symmetrical; cäru—beautiful; aìghri—lotus feet; jaìgha—calves; üru—
thighs; nimna—lower; jänu—knees; su-darçanam—very beautiful.

The lower part of the Lord's waist is dark and covered with yellow 
garments and a belt bedecked with golden embroidery work. His 
symmetrical lotus feet and the calves, thighs and joints of His legs are 
extraordinarily beautiful. Indeed, the Lord's entire body appears to be 
well built.
Lord Çiva is one of the twelve great authorities mentioned in Çrémad-
Bhägavatam (6.3.20). These authorities are Svayambhü, Närada, 
Çambhu, Kumära, Kapila, Manu, Prahläda, Janaka, Bhéñma, Bali, 
Vaiyäsaki, or Çukadeva Gosvämé, and Yamaräja. The impersonalists, 
who generally worship Lord Çiva, should learn of the transcendental 
sac-cid-änanda-vigraha [Bs. 5.1] of the Lord. Here Lord Çiva kindly 
describes the details of the Lord's bodily features. Thus the 
impersonalists' argument that the Lord has no form cannot be accepted 
under any circumstance.

TEXT 52
Pada XarTPaÚPal/aXaraeicza

 Na%Ûui>aNaaeR_NTarga& ivDauNvTaa )
Pa[dXaRYa SvqYaMaPaaSTaSaaßSa&

 Pad& Gaurae MaaGaRGauåSTaMaaeJauzaMa( )) 52 ))

padä çarat-padma-paläça-rociñä
nakha-dyubhir no 'ntar-aghaà vidhunvatä

pradarçaya svéyam apästa-sädhvasaà
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padaà guro märga-gurus tamo-juñäm
padä—by the lotus feet; çarat—autumn; padma—lotus flower; paläça—
petals; rociñä—very pleasing; nakha—nails; dyubhiù—by the effulgence; 
naù—our; antaù-agham—dirty things; vidhunvatä—which can cleanse; 
pradarçaya—just show; svéyam—Your own; apästa—diminishing; 
sädhvasam—the trouble of the material world; padam—lotus feet; guro
—O supreme spiritual master; märga—the path; guruù—spiritual 
master; tamaù-juñäm—of the persons suffering in ignorance.

My dear Lord, Your two lotus feet are so beautiful that they appear like 
two blossoming petals of the lotus flower which grows during the autumn 
season. Indeed, the nails of Your lotus feet emanate such a great 
effulgence that they immediately dissipate all the darkness in the heart of 
a conditioned soul. My dear Lord, kindly show me that form of Yours 
which always dissipates all kinds of darkness in the heart of a devotee. 
My dear Lord, You are the supreme spiritual master of everyone; 
therefore all conditioned souls covered with the darkness of ignorance can 
be enlightened by You as the spiritual master.
Lord Çiva has thus described the bodily features of the Lord 
authoritatively. Now he wants to see the lotus feet of the Lord. When a 
devotee wants to see the transcendental form of the Lord, he begins his 
meditation on the Lord's body by first looking at the feet of the Lord. 
Çrémad-Bhägavatam is considered to be the transcendental sound form 
of the Lord, and the twelve cantos are divided in accordance with the 
transcendental form of the Lord. The First and Second Cantos of 
Çrémad-Bhägavatam are called the two lotus feet of the Lord. It is 
therefore suggested by Lord Çiva that one should first try to see the lotus 
feet of the Lord. This also means that if one is serious about reading 
Çrémad-Bhägavatam, he must begin by seriously studying the First and 
Second Cantos.
The beauty of the lotus feet of the Lord is compared to the petals of a 
lotus flower which grows in the autumn season. By nature's law, in 
autumn the dirty or muddy waters of rivers and lakes become very clean. 
At that time the lotus flowers growing in the lakes appear very bright 
and beautiful. The lotus flower itself is compared to the lotus feet of the 
Lord, and the petals are compared to the nails of the feet of the Lord. 
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The nails of the feet of the Lord are very bright, as Brahma-saàhitä 
testifies. Änanda-cinmaya-sad-ujjvala-vigrahasya: [Bs. 5.32] every limb of 
the transcendental body of the Lord is made of änanda-cinmaya-sad-
ujjvala. Thus every limb is eternally bright. As sunshine dissipates the 
darkness of this material world, the effulgence emanating from the body 
of the Lord immediately dries up the darkness in the heart of the 
conditioned soul. In other words, everyone serious about understanding 
the transcendental science and seeing the transcendental form of the 
Lord must first of all attempt to see the lotus feet of the Lord by studying 
the First and Second Cantos of Çrémad-Bhägavatam. When one sees the 
lotus feet of the Lord, all kinds of doubts and fears within the heart are 
vanquished.
In Bhagavad-gétä it is said that in order to make spiritual progress, one 
must become fearless. Abhayaà sattva-saàçuddhiù (Bg. 16.1). Fearfulness 
is the result of material involvement. It is also said in Çrémad-
Bhägavatam (11.2.37), bhayaà dvitéyäbhiniveçataù syät: fearfulness is a 
creation of the bodily conception of life. As long as one is absorbed in 
the thought that he is this material body, he is fearful, and as soon as one 
is freed from this material conception, he becomes brahma-bhüta [SB 
4.30.20], or self-realized, and immediately becomes fearless. Brahma-
bhütaù prasannätmä (Bg. 18.54). Without being fearless, one cannot be 
joyful. The bhaktas, the devotees, are fearless and always joyful because 
they are constantly engaged in the service of the lotus feet of the Lord. 
It is also said:

evaà prasanna-manaso
bhagavad-bhakti-yogataù
bhagavat-tattva-vijïänaà

mukta-saìgasya jäyate
(SB 1.2.20)

By practicing bhagavad-bhakti-yoga, one becomes fearless and joyful. 
Unless one becomes fearless and joyful, he cannot understand the 
science of God. Bhagavat-tattva-vijïänaà mukta-saìgasya jäyate. This 
verse refers to those who are completely liberated from the fearfulness of 
this material world. When one is so liberated, he can really understand 
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the transcendental features of the form of the Lord. Lord Çiva therefore 
advises everyone to practice bhagavad-bhakti-yoga. As will be clear in the 
following verses, by doing so one can become really liberated and enjoy 
spiritual bliss.

It is also stated:

oà ajïäna-timirändhasya
jïänäïjana-çaläkayä

cakñur unmélitaà yena
tasmai çré-gurave namaù

The Lord is the supreme spiritual master, and the bona fide 
representative of the Supreme Lord is also a spiritual master. The Lord 
from within enlightens the devotees by the effulgence of the nails of His 
lotus feet, and His representative, the spiritual master, enlightens from 
without. Only by thinking of the lotus feet of the Lord and always 
taking the spiritual master's advice can one advance in spiritual life and 
understand Vedic knowledge.

yasya deve parä bhaktir
yathä deve tathä gurau

tasyaite kathitä hy arthäù
prakäçante mahätmanaù

 [ÇU 16.23]

1yasya deve parä bhaktir
yathä deve tathä gurau

tasyaite kathitä hy arthäù
prakäçante mahätmanaù

"Unto those great souls who have implicit faith in both the Lord and the 
spiritual master, all the imports of Vedic knowledge are automatically 
revealed." (Çvetäçvatara Upaniñad 6.23)

ataù çré-kåñëa-nämädi
na bhaved grähyam indriyaiù

sevonmukhe hi jihvädau
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Thus the Vedas (Çvetäçvatara Upaniñad 6.23) enjoin that for one who 
has unflinching faith in the lotus feet of the Lord, as well as in the 
spiritual master, the real import of Vedic knowledge can be revealed.

TEXT 53
WTad]UPaMaNauDYaeYaMaaTMaéuiÖMa>aqPSaTaaMa( )

YaÙi¢-YaaeGaae_>aYad" SvDaMaRMaNauiTaïTaaMa( )) 53 ))

etad rüpam anudhyeyam
ätma-çuddhim abhépsatäm
yad-bhakti-yogo 'bhayadaù
sva-dharmam anutiñöhatäm

etat—this; rüpam—form; anudhyeyam—must be meditated upon; ätma

svayam eva sphuraty adaù

"No one can understand Kåñëa as He is by the blunt material senses. But 
He reveals Himself to the devotees, being pleased with them for their 
transcendental loving service unto Him." (Bhakti-rasämåta-sindhu 
1.2.234)

bhaktyä mäm abhijänäti
yävän yaç cäsmi tattvataù
tato mäà tattvato jïätvä

viçate tad-anantaram

"One can understand the Supreme Personality as He is only by 
devotional service. And when one is in full consciousness of the 
Supreme Lord by such devotion, he can enter into the kingdom of God." 

These are Vedic instructions. One must have full faith in the words of 
the spiritual master and similar faith in the Supreme Personality of 
Godhead. Then the real knowledge of ätmä and Paramätmä and the 
distinction between matter and spirit will be automatically revealed. 
This ätma-tattva, or spiritual knowledge, will be revealed within the core 
of a devotee's heart because of his having taken shelter of the lotus feet 
of a mahäjana such as Prahläda Mahäräja.
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—self; çuddhim—purification; abhépsatäm—of those who are desiring so; 
yat—that which; bhakti-yogaù—the devotional service; abhaya-daù—
factual fearlessness; sva-dharmam—one's own occupational duties; 
anutiñöhatäm—executing.

My dear Lord, those who desire to purify their existence must always 
engage in meditation upon Your lotus feet, as described above. Those who 
are serious about executing their occupational duties and who want 
freedom from fear must take to this process of bhakti-yoga.
It is said that the transcendental name, form, pastimes and entourage of 
the Lord cannot be appreciated by the blunt material senses; therefore 
one has to engage himself in devotional service so that the senses may be 
purified and one can see the Supreme Personality of Godhead. Here, 
however, it is indicated that those who are constantly engaged in 
meditating on the lotus feet of the Lord are certainly purified of the 
material contamination of the senses and are thus able to see the 
Supreme Lord face to face. The word "meditation" is very popular in this 
age amongst the common people, but they do not know the actual 
meaning of meditation. However, from Vedic literature we learn that 
the yogés are always absorbed in meditation upon the lotus feet of the 
Lord. Dhyänävasthita-tad-gatena manasä paçyanti yaà yoginaù (SB 
12.13.1). This is the real business of the yogés: to think of the lotus feet of 
the Lord. Lord Çiva therefore advises that one who is actually serious 
about purification must engage himself in this type of meditation or in 
the mystic yoga system, which will help him not only to see the Lord 
within constantly but to see Him face to face and become His associate 
in Vaikuëöhaloka or Goloka Våndävana.
The word sva-dharmam (as in sva-dharmam anutiñöhatäm) indicates that 
the system of varëäçrama—which indicates the occupational duties of 
the brähmaëa, kñatriya, vaiçya and çüdra and which is the perfect 
institution for humanity—must be supported by bhakti-yoga if one at all 
wants security in life. Generally people think that simply by executing 
the occupational duties of a brähmaëa, kñatriya, vaiçya or çüdra or the 
duty of a brahmacäré, gåhastha, vänaprastha or sannyäsé one becomes 
fearless or securely attains liberation, but factually unless all these 
occupational duties are accompanied by bhakti-yoga, one cannot become 
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fearless. In Bhagavad-gétä there are descriptions of karma-yoga, jïäna-
yoga, bhakti-yoga, dhyäna-yoga, etc., but unless one comes to the point of 
bhakti-yoga, these other yogas cannot help one attain the highest 
perfection of life. In other words, bhakti-yoga is the only means for 
liberation. We find this conclusion also in Caitanya-caritämåta in a 
discussion between Lord Caitanya and Rämänanda Räya regarding a 
human being's liberation from this material world. In that discussion 
Rämänanda Räya referred to the execution of varëäçrama-dharma, and 
Lord Caitanya indicated that the varëäçrama-dharma was simply 
external (eho bähya). Lord Caitanya wanted to impress upon 
Rämänanda Räya that simply by executing the duties of varëäçrama-
dharma one is not guaranteed liberation. Finally Rämänanda Räya 
referred to the process of bhakti-yoga: sthäne sthitäù çruti-gatäà tanu-
väì-manobhiù (SB 10.14.3). Regardless of one's condition of life, if he 
practices bhakti-yoga, which begins with hearing (çruti-gatäm) the 
transcendental messages of the Lord through the mouths of devotees, he 
gradually conquers the unconquerable God.
God is known to be unconquerable, but one who submissively hears the 
words of a self-realized soul conquers the unconquerable. The conclusion 
is that if one is serious about liberation, he not only should execute the 
occupational duties of varëäçrama-dharma but should also engage in 
bhakti-yoga by beginning hearing from a realized soul. This process will 
help the devotee conquer the unconquerable Supreme Personality of 
Godhead and become His associate after giving up the material body.

TEXT 54
>avaNa( >ai¢-MaTaa l/>Yaae dulR=>a" SavRdeihNaaMa( )

SvaraJYaSYaaPYai>aMaTa Wk-aNTaeNaaTMaivÓiTa" )) 54 ))

bhavän bhaktimatä labhyo
durlabhaù sarva-dehinäm
sväräjyasyäpy abhimata
ekäntenätma-vid-gatiù

bhavän—Your Grace; bhakti-matä—by the devotee; labhyaù—
obtainable; durlabhaù—very difficult to be obtained; sarva-dehinäm—of 
all other living entities; sväräjyasya—of the King of heaven; api—even; 
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abhimataù—the ultimate goal; ekäntena—by oneness; ätma-vit—of the 
self-realized; gatiù—the ultimate destination.

My dear Lord, the king in charge of the heavenly kingdom is also desirous 
of obtaining the ultimate goal of life-devotional service. Similarly, You are 
the ultimate destination of those who identify themselves with You [ahaà 
brahmäsmi]. However, it is very difficult for them to attain You, whereas 
a devotee can very easily attain Your Lordship.
As stated in Brahma-saàhitä: vedeñu durlabham adurlabham ätma-
bhaktauvedeñu durlabham adurlabham ätma-bhaktau [Bs. 5.33]. This 
indicates that it is very difficult for one to attain the ultimate goal of life 
and reach the supreme destination, Vaikuëöhaloka or Goloka 
Våndävana, simply by studying Vedänta philosophy or Vedic literature. 
However, this highest perfectional stage can be attained by the devotees 
very easily. That is the meaning of vedeñu durlabham adurlabham ätma-
bhaktau. The same point is confirmed by Lord Çiva in this verse. The 
Lord is very difficult for the karma-yogés, jïäna-yogés and dhyäna-yogés to 
attain. Those who are bhakti-yogés, however, have no difficulty at all. In 
the word sväräjyasya, svar refers to Svargaloka, the heavenly planet, and 
sväräjya refers to the ruler of the heavenly planet, Indra. Generally, 
karmés desire elevation to heavenly planets, but King Indra desires to 
become perfect in bhakti-yoga. Those who identify themselves as ahaà 
brahmäsmi ("I am the Supreme Brahman, one with the Absolute Truth") 
also ultimately desire to attain perfect liberation in the Vaikuëöha 
planets or Goloka Våndävana. In Bhagavad-gétä (18.55) it is said:

bhaktyä mäm abhijänäti
yävän yaç cäsmi tattvataù
tato mäà tattvato jïätvä

viçate tad-anantaram

"One can understand the Supreme Personality as He is only by 
devotional service. And when one is in full consciousness of the 
Supreme Lord by such devotion, he can enter into the kingdom of God."

Thus if one desires to enter into the spiritual world, he must try to 
understand the Supreme Personality of Godhead by practicing bhakti-
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yoga. Simply by practicing bhakti-yoga one can understand the Supreme 
Lord in truth, but without such understanding, one cannot enter the 
spiritual kingdom. One may be elevated to the heavenly planets or may 
realize himself as Brahman (ahaà brahmäsmi), but that is not the end of 
realization. One must realize the position of the Supreme Personality of 
Godhead by bhakti-yoga; then real perfection of life is attained.

TEXT 55
Ta& duraraDYaMaaraDYa SaTaaMaiPa duraPaYaa )

Wk-aNTa>a¢-ya k-ae vaH^eTPaadMaUl&/ ivNaa bih" )) 55 ))

taà durärädhyam ärädhya
satäm api duräpayä

ekänta-bhaktyä ko väïchet
päda-mülaà vinä bahiù

tam—unto You; durärädhyam—very difficult to worship; ärädhya—
having worshiped; satäm api—even for the most exalted persons; 
duräpayä—very difficult to attain; ekänta—pure; bhaktyä—by 
devotional service; kaù—who is that man; väïchet—should desire; päda-
mülam—lotus feet; vinä—without; bahiù—outsiders.

My dear Lord, pure devotional service is even difficult for liberated 
persons to discharge, but devotional service alone can satisfy You. Who 
will take to other processes of self-realization if he is actually serious 
about the perfection of life?
The word satäm refers to transcendentalists. There are three kinds of 
transcendentalists: the jïäné, yogé and bhakta. Out of these three, the 
bhakta is selected as the most suitable candidate to approach the 
Supreme Personality of Godhead. It is emphasized herein that only one 
who is outside devotional service would not engage in searching for the 
lotus feet of the Lord. Foolish people sometimes maintain that God may 
be attained in any way—either by karma-yoga, jïäna-yoga, dhyäna-yoga, 
etc.—but here it is clearly stated that it is impossible to obtain the mercy 
of the Lord by any means but bhakti-yoga. The word durärädhya is 
especially significant. It is very difficult to attain the lotus feet of the 
Lord by any method other than bhakti-yoga.
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TEXT 56
Ya}a iNaivRíMar<a& k*-TaaNTaae Naai>aMaNYaTae )

ivì& ivß&SaYaNa( vqYaRXaaEYaRivSfU-iJaRTa>a]uva )) 56 ))

yatra nirviñöam araëaà
kåtänto näbhimanyate

viçvaà vidhvaàsayan vérya-
çaurya-visphürjita-bhruvä

yatra—wherein; nirviñöam araëam—a completely surrendered soul; kåta-
antaù—invincible time; na abhimanyate—does not go to attack; viçvam
—the entire universe; vidhvaàsayan—by vanquishing; vérya—prowess; 
çaurya—influence; visphürjita—simply by expansion; bhruvä—of the 
eyebrows.

Simply by expansion of His eyebrows, invincible time personified can 
immediately vanquish the entire universe. However, formidable time does 
not approach the devotee who has taken complete shelter at Your lotus 
feet.
In Bhagavad-gétä (10.34) it is said that the Lord in the shape and form of 
death destroys all a person's possessions. Måtyuù sarva-haraç cäham: "I 
am all-devouring death." The Lord in the shape of death takes away 
everything that is created by the conditioned soul. Everything in this 
material world is subject to perish in due course of time. However, all the 
strength of time cannot hamper the activities of a devotee, for a devotee 
takes complete shelter under the lotus feet of the Lord. For this reason 
only is a devotee free from formidable time. All the activities of the 
karmés and jïänés, which have no touch of devotional service, are spoiled 
in due course of time. The material success of the karmés is destined to 
be destroyed; similarly, the impersonal realization attained by the jïänés 
is also destroyed in the course of time.

äruhya kåcchreëa paraà padaà tataù
patanty adho 'nädåta-yuñmad-aìghrayaù

(SB 10.2.32)

To say nothing of the karmés, the jïänés undergo severe austerities to 
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attain the impersonal brahmajyoti, but because they do not find the lotus 
feet of the Lord, they fall down again into this material existence. 
Unless one is fully situated in unalloyed devotional service, there is no 
guarantee of liberation, even if one is elevated to the heavenly planets 
or to the impersonal Brahman effulgence. A devotee's achievement, 
however, is never lost by the influence of time. Even if a devotee cannot 
completely execute devotional service, in his next life he begins from 
the point where he left off. Such an opportunity is not given to the 
karmés and jïänés, whose achievements are destroyed. The bhakta's 
achievement is never destroyed, for it goes on perpetually, be it complete 
or incomplete. This is the verdict of all Vedic literatures. Çucénäà 
çrématäà gehe yoga-bhrañöo'bhijäyate [Bg. 6.41]. If one is unable to 
complete the process of bhakti-yoga, he is given a chance in his next life 
to take birth in a pure family of devotees or in a rich family. In such 
families a person can have a good opportunity to further progress in 
devotional service.

When Yamaräja, the superintendent of death, was instructing his 
assistants, he told them not to approach the devotees. "The devotees 
should be offered respect," he said, "but do not go near them." Thus the 
devotees of the Lord are not under the jurisdiction of Yamaräja. 
Yamaräja is a representative of the Supreme Personality of Godhead, 
and he controls the death of every living entity. Yet he has nothing to 
do with the devotees. Simply by blinking his eyes, time personified can 
destroy the entire cosmic manifestation, but he has nothing to do with 
the devotee. In other words, devotional service which is rendered by the 
devotee in this lifetime can never be destroyed by time. Such spiritual 
assets remain unchanged, being beyond the influence of time.

TEXT 57
+a<aaDaeRNaaiPa Taul/Yae Na SvGa| NaaPauNa>aRvMa( )

>aGavTSai(r)Sa(r)SYa MaTYaaRNaa& ik-MauTaaiXaz" )) 57 ))

kñaëärdhenäpi tulaye
na svargaà näpunar-bhavam

bhagavat-saìgi-saìgasya
martyänäà kim utäçiñaù
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kñaëa-ardhena—by half a moment; api—even; tulaye—compare; na—
never; svargam—heavenly planets; na—neither; apunaù-bhavam—
merging into the Supreme; bhagavat—the Supreme Personality of 
Godhead; saìgi—associate; saìgasya—one who takes advantage of 
associating; martyänäm—of the conditioned soul; kim uta—what is 
there; äçiñaù—blessings.

If one by chance associates with a devotee, even for a fraction of a 
moment, he no longer is subject to attraction by the results of karma or 
jïäna. What interest then can he have in the benedictions of the 
demigods, who are subject to the laws of birth and death?
Out of three kinds of men—the karmés, jïänés and bhaktas—the bhakta 
is described herein as the most exalted. Çréla Prabodhänanda Sarasvaté 
has sung: kaivalyaà narakäyate tridaça-pür äkäça-puñpäyate (Caitanya-
candrämåta). The word kaivalya means to merge into the effulgence of 
the Supreme Personality of Godhead, and the word tridaça-pür refers to 
the heavenly planets where the demigods live. Thus for a devotee, 
kaivalya-sukha, or merging into the existence of the Lord, is hellish 
because the bhakta considers it suicidal to lose his individuality and 
merge into the effulgence of Brahman. A bhakta always wants to retain 
his individuality in order to render service to the Lord. Indeed, he 
considers promotion to the upper planetary systems to be no better than 
a will-o'-the-wisp. Temporary, material happiness holds no value for a 
devotee. The devotee is in such an exalted position that he is not 
interested in the actions of karma or jïäna. The resultant actions of 
karma and jïäna are so insignificant to a devotee situated on the 
transcendental platform that he is not in the least interested in them. 
Bhakti-yoga is sufficient to give the bhakta all happiness. As stated in 
Çrémad-Bhägavatam (1.2.6): yayätmä suprasédati. One can be fully 
satisfied simply by devotional service, and that is the result of 
association with a devotee. Without being blessed by a pure devotee, no 
one can be fully satisfied, nor can anyone understand the transcendental 
position of the Supreme Personality of Godhead.

TEXT 58
AQaaNagaax(ga[eSTav k-IiTaRTaqQaRYaae‚

48



 rNTabRih"òaNaivDaUTaPaaPMaNaaMa( )
>aUTaeZvNau§-aeXaSauSatvXaqil/Naa&

 SYaaTSa(r)Maae_NauGa]h Wz NaSTav )) 58 ))

athänaghäìghres tava kérti-térthayor
antar-bahiù-snäna-vidhüta-päpmanäm

bhüteñv anukroça-susattva-çélinäà
syät saìgamo 'nugraha eña nas tava

atha—therefore; anagha-aìghreù—of my Lord, whose lotus feet destroy 
all inauspiciousness; tava—Your; kérti—glorification; térthayoù—the 
holy Ganges water; antaù—within; bahiù—and outside; snäna—taking 
bath; vidhüta—washed; päpmanäm—contaminated state of mind; 
bhüteñu—unto the ordinary living beings; anukroça—benediction or 
mercy; su-sattva—completely in goodness; çélinäm—of those who possess 
such characteristics; syät—let there be; saìgamaù—association; 
anugrahaù—mercy; eñaù—this; naù—unto us; tava—Your.

My dear Lord, Your lotus feet are the cause of all auspicious things and 
the destroyer of all the contamination of sin. I therefore beg Your 
Lordship to bless me by the association of Your devotees, who are 
completely purified by worshiping Your lotus feet and who are so 
merciful upon the conditioned souls. I think that Your real benediction 
will be to allow me to associate with such devotees.
The Ganges water is celebrated as being able to eradicate all kinds of 
sinful reactions. In other words, when a person takes his bath in the 
Ganges, he becomes freed from all life's contaminations. The Ganges 
water is celebrated in this way because it emanates from the lotus feet of 
the Supreme Personality of Godhead. Similarly, those who are directly 
in touch with the lotus feet of the Supreme Personality of Godhead and 
who are absorbed in the chanting of His glories are freed from all 
material contamination. Such unalloyed devotees are able to show mercy 
to the common conditioned soul. Çréla Våndävana däsa Öhäkura has 
sung that the devotees of Lord Caitanya are so powerful that each one of 
them can deliver a universe. In other words, it is the business of devotees 
to preach the glories of the Lord and deliver all conditioned souls to the 
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platform of çuddha-sattva, pure goodness. Here the word su-sattva means 
çuddha-sattva, the transcendental stage beyond material goodness. By his 
exemplary prayers, Lord Çiva teaches us that our best course it to take 
shelter of Lord Viñëu and His Vaiñëava devotees.

TEXT 59
Na YaSYa icta& bihrQaRiv>a]Ma&

 TaMaaeGauhaYaa& c ivéuÖMaaivXaTa( )
YaÙi¢-YaaeGaaNauGa*hqTaMaÅSaa

 MauiNaivRcíe NaNau Ta}a Tae GaiTaMa( )) 59 ))

na yasya cittaà bahir-artha-vibhramaà
tamo-guhäyäà ca viçuddham äviçat
yad-bhakti-yogänugåhétam aïjasä
munir vicañöe nanu tatra te gatim

na—never; yasya—whose; cittam—heart; bahiù—external; artha—
interest; vibhramam—bewildered; tamaù—darkness; guhäyäm—in the 
hole; ca—also; viçuddham—purified; äviçat—entered; yat—that; bhakti-
yoga—devotional service; anugåhétam—being favored by; aïjasä—
happily; muniù—the thoughtful; vicañöe—sees; nanu—however; tatra—
there; te—Your; gatim—activities.

The devotee whose heart has been completely cleansed by the process of 
devotional service and who is favored by Bhaktidevé does not become 
bewildered by the external energy, which is just like a dark well. Being 
completely cleansed of all material contamination in this way, a devotee is 
able to understand very happily Your name, fame, form, activities, etc.
As stated in Çrémad-Bhägavatam (3.25.25):

satäà prasaìgän mama vérya-saàvido
bhavanti håt-karëa-rasäyanäù kathäù

taj-joñaëäd äçv apavarga-vartmani
çraddhä ratir bhaktir anukramiñyati

Simply by the association of pure devotees one can understand the 
transcendental name, fame, quality and activities of the Supreme 
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Personality of Godhead. Çré Caitanya Mahäprabhu has repeatedly said:

'sädhu-saìga', 'sädhu-saìga'—sarva-çästre kaya
lava-mätra sädhu-saìge sarva-siddhi haya

(Cc. Madhya 22.54)

Simply by associating with a pure devotee, one becomes wonderfully 
advanced in Kåñëa consciousness. Sädhu-saìga, or association with a 
devotee, means always engaging in Kåñëa consciousness by chanting the 
Hare Kåñëa mantra and by acting for Kåñëa. Specifically, chanting the 
Hare Kåñëa mantra purifies one, and this chanting is therefore 
recommended by Çré Caitanya Mahäprabhu. Ceto-darpaëa-märjanam: 
[Cc. Antya 20.12] by chanting the names of Kåñëa, the mirror of the 
heart is cleansed, and the devotee loses interest in everything external. 
When one is influenced by the external energy of the Lord, his heart is 
impure. When one's heart is not pure, he cannot see how things are 
related to the Supreme Personality of Godhead. Idaà hi viçvaà 
bhagavän ivetaraù (SB 1.5.20). He whose heart is purified can see that 
the whole cosmic manifestation is but the Supreme Personality of 
Godhead, but he whose heart is contaminated sees things differently. 
Therefore by sat-saìga, or association with devotees, one becomes 
perfectly pure in heart.

One who is pure in heart is never attracted by the external energy, 
which urges the individual soul to try to dominate material nature. The 
pure heart of a devotee is never disturbed when he executes devotional 
service in the form of hearing, chanting, remembering, etc. In all, there 
are nine processes one can follow in the execution of devotional service. 
In any case, a pure-hearted devotee is never disturbed. The bhakti-yoga 
process must be carried out by avoiding the ten offenses one can commit 
while chanting the mahä-mantra and the sixty-four offenses one can 
commit while worshiping the Deity. When a devotee strictly follows the 
rules and regulations, Bhaktidevé becomes very much satisfied with him, 
and at that time he is never disturbed by anything external. A devotee is 
also called a muni. The word muni means "thoughtful." A devotee is as 
thoughtful as a nondevotee is speculative. The nondevotee's speculation 
is impure, but a devotee's thoughts are pure. Lord Kapila and Çukadeva 
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Gosvämé are also called muni, and Vyäsadeva is addressed as Mahämuni. 
A devotee is addressed as muni, or thoughtful, when he purely 
understands the Supreme Personality of Godhead. The conclusion is 
that when one's heart is purified by the association of devotees and by 
the avoidance of the offenses committed when chanting and worshiping 
the Lord, the transcendental name, form and activities of the Lord are 
revealed by the Lord.

TEXT 60
Ya}aed& VYaJYaTae ivì& ivìiSMaàv>aaiTa YaTa( )

TaTa( Tv& b]ø Par& JYaaeiTarak-aXaiMav ivSTa*TaMa( )) 60 ))

yatredaà vyajyate viçvaà
viçvasminn avabhäti yat

tat tvaà brahma paraà jyotir
äkäçam iva viståtam

yatra—where; idam—this; vyajyate—manifested; viçvam—the universe; 
viçvasmin—in the cosmic manifestation; avabhäti—is manifested; yat—
that; tat—that; tvam—You; brahma—the impersonal Brahman; param
—transcendental; jyotiù—effulgence; äkäçam—sky; iva—like; viståtam
—spread.

My dear Lord, the impersonal Brahman spreads everywhere, like the 
sunshine or the sky. And that impersonal Brahman, which spreads 
throughout the universe and in which the entire universe is manifested, 
is You.
In Vedic literature it is said that everything is Brahman and nothing 
else. The whole cosmic manifestation rests on the Brahman effulgence. 
The impersonalists, however, cannot understand how such a huge 
cosmic manifestation can rest on a person. Thus this inconceivable 
power of the Supreme Personality of Godhead is not understood by the 
impersonalists; therefore they are puzzled and always denying that the 
Absolute Truth is a person. This wrong impression is cleared by Lord 
Çiva himself, who says that the impersonal Brahman, which is spread all 
over the universe, is nothing but the Supreme Lord Himself. Here it is 
clearly said that the Lord is spread everywhere, just like the sunshine, by 
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virtue of His Brahman feature. This example is very easy to understand. 
All the planetary systems are resting upon the sunshine, yet the 
sunshine and the source of sunshine are aloof from the planetary 
manifestations. Similarly, the sky or air is spread everywhere; air is 
within a pot, but it also touches filthy places and sanctified places alike. 
In any case, the sky is uncontaminated. The sunshine also touches filthy 
places and sanctified places, and both are actually produced by the sun, 
but in any case the sun is aloof from all filthy things. Similarly, the Lord 
exists everywhere. There are pious things and impious things, but in the 
çästras the pious things are described as the front of the Supreme Lord, 
whereas impious things are described as the back of the Supreme 
Personality of Godhead. In Bhagavad-gétä (9.4) the Lord clearly says:

mayä tatam idaà sarvaà
jagad avyakta-mürtinä

mat-sthäni sarva-bhütäni
na cähaà teñv avasthitaù

"By Me, in My unmanifested form, this entire universe is pervaded. All 
beings are in Me, but I am not in them."

This verse of Bhagavad-gétä explains that the Lord is spread everywhere 
by virtue of His Brahman feature. Everything rests in Him, yet He is not 
there. The conclusion is that without bhakti-yoga, without rendering 
devotional service to the Lord, even an impersonalist cannot understand 
the brahma-tattva, the Brahman feature. In the Vedänta-sütra it is 
stated: athäto brahma jijïäsä. This means that Brahman, Paramätmä or 
Parabrahman should be understood. In Çrémad-Bhägavatam also the 
Absolute Truth is described as the one without a second, but He is 
realized in three features—impersonal Brahman, localized Paramätmä 
and the Supreme Personality of Godhead. The Supreme Personality of 
Godhead is the ultimate issue, and in this verse Lord Çiva confirms that 
ultimately the Absolute Truth is a person. He clearly says: tat tvaà 
brahma paraà jyotir äkäçam iva viståtam. Here is a common example: a 
successful businessman may have many factories and offices, and 
everything rests on his order. If someone says that the entire business 
rests on such-and-such a person, it does not mean that the person is 
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bearing all the factories and offices on his head. Rather, it is understood 
that by his brain or his energetic expansion, the business is running 
without interruption. Similarly, it is the brain and energy of the 
Supreme Personality of Godhead that carry on the complete 
manifestation of the material and spiritual worlds. The philosophy of 
monism, explained here very clearly, adjusts itself to the fact that the 
supreme source of all energy is the Supreme Personality of Godhead, 
Kåñëa. This is described very clearly. It is also stated how the impersonal 
feature of Kåñëa can be understood:

raso 'ham apsu kaunteya
prabhäsmi çaçi-süryayoù
praëavaù sarva-vedeñu

çabdaù khe pauruñaà nåñu

"O son of Kunté [Arjuna], I am the taste of water, the light of the sun 
and moon, the syllable oà in the Vedic mantras; I am the sound in ether 
and ability in man." (Bg. 7.8)

In this way Kåñëa can be understood as the mystic power in everything.
TEXT 61

Yaae MaaYaYaed& PauåæPaYaaSa*Jad(
 ib>aiTaR >aUYa" +aPaYaTYaivi§-Ya" )
YaÙedbuiÖ" SaidvaTMadu"SQaYaa

 TvMaaTMaTaN}a& >aGavNa( Pa[TaqMaih )) 61 ))

yo mäyayedaà puru-rüpayäsåjad
bibharti bhüyaù kñapayaty avikriyaù

yad-bheda-buddhiù sad ivätma-duùsthayä
tvam ätma-tantraà bhagavan pratémahi

yaù—one who; mäyayä—by His energy; idam—this; puru—manifold; 
rüpayä—manifestation; asåjat—created; bibharti—maintains; bhüyaù—
again; kñapayati—annihilates; avikriyaù—without being altered; yat—
that; bheda-buddhiù—sense of differentiation; sat—eternal; iva—like; 
ätma-duùsthayä—giving trouble to oneself; tvam—unto You; ätma-
tantram—fully self-independent; bhagavan—O Lord, Supreme 
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Personality of Godhead; pratémahi—I can understand.

My dear Lord, You have manifold energies, and these energies are 
manifested in manifold forms. With such energies You have also created 
this cosmic manifestation, and although You maintain it as if it were 
permanent, You ultimately annihilate it. Although You are never 
disturbed by such changes and alterations, the living entities are disturbed 
by them, and therefore they find the cosmic manifestation to be different 
or separated from You. My Lord, You are always independent, and I can 
clearly see this fact.
It is clearly explained that Lord Kåñëa has multienergies, which can be 
grouped into three: namely the external energy, the internal energy and 
the marginal energy. There are also different cosmic manifestations—
namely the spiritual world and the material world—as well as different 
types of living entities. Some living entities are conditioned, and others 
are eternally free. The eternally free living entities are called nitya-
mukta, for they never come in contact with the material energy. 
However, some living entities are conditioned in this material world, 
and thus they think themselves separated from the Supreme Lord. Due 
to their contact with the material energy, their existence is always 
troublesome. Being always in distress, the conditioned soul considers the 
material energy to be very much disturbing. This fact is explained by a 
Vaiñëava kavi, or poet:

kåñëa bhuli' sei jéva anädi-bahirmukha
ataeva mäyä täre deya saàsära-duùkha

  [Cc. Madhya 20.117]

When the living entity forgets the Supreme Lord and wants to enjoy 
himself independently, imitating the Supreme Lord, he is captured by 
the false notion that he is the enjoyer and is separated from the 
Supreme Lord. This material energy is therefore very much troublesome 
to the spiritual energy, the living entity, but the material energy is never 
troublesome to the Supreme Lord. Indeed, for the Supreme Lord, both 
material and spiritual energy are the same. In this verse Lord Çiva 
explains that the material energy is never troublesome to the Supreme 
Lord. The Supreme Lord is always independent, but because the living 
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entities are not independent—due to their false idea of becoming 
independently happy—the material energy is troublesome. 
Consequently the material energy creates differentiation.

Because the Mäyävädé philosophers cannot understand this, they want 
to be relieved from the material energy. However, because a Vaiñëava 
philosopher is in full knowledge of the Supreme Personality of Godhead, 
he finds no disturbance even in the material energy. This is because he 
knows how to utilize the material energy for the service of the Lord. In 
the government, the criminal department and civil department may 
appear different in the eyes of the citizens, but in the eyes of the 
government both departments are one and the same. The criminal 
department is troublesome for the criminal but not for the obedient 
citizen. Similarly, this material energy is troublesome for the 
conditioned soul, but it has nothing to do with the liberated souls who 
are engaged in the service of the Lord. Through the puruña-avatära 
Mahä-Viñëu, the Supreme Personality of Godhead created the whole 
cosmic manifestation. Simply by breathing out all the universes, the 
Lord creates and maintains the cosmic manifestation as Lord Viñëu. 
Then as Saìkarñaëa, He annihilates the cosmic manifestation. Yet 
despite the creation, maintenance and destruction of the cosmos, the 
Lord is not affected. The various activities of the Lord must be very 
disturbing to the tiny living entities, but since the Lord is supremely 
great, He is never affected. Lord Çiva or any other pure devotee can see 
this clearly without being blinded by bheda-buddhi, or differentiation. 
For a devotee, the Lord is the supreme spirit soul. Since He is supremely 
powerful, His various powers are also spiritual. For a devotee, there is 
nothing material, for material existence only means forgetfulness of the 
Supreme Personality of Godhead.

TEXT 62
i§-Yaak-l/aPaEirdMaev YaaeiGaNa"

 é[ÖaiNvTaa" SaaDau YaJaiNTa iSaÖYae )
>aUTaeiNd]YaaNTa"k-r<aaePal/i+aTa&

 vede c TaN}ae c Ta Wv k-aeivda" )) 62 ))
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kriyä-kaläpair idam eva yoginaù
çraddhänvitäù sädhu yajanti siddhaye
bhütendriyäntaù-karaëopalakñitaà

vede ca tantre ca ta eva kovidäù
kriyä—activities; kaläpaiù—by processes; idam—this; eva—certainly; 
yoginaù—transcendentalists; çraddhä-anvitäù—with faith and 
conviction; sädhu—properly; yajanti—worship; siddhaye—for 
perfection; bhüta—the material energy; indriya—senses; antaù-karaëa
—heart; upalakñitam—symptomized by; vede—in the Vedas; ca—also; 
tantre—in the corollaries of the Vedas; ca—also; te—Your Lordship; eva
—certainly; kovidäù—those who are experts.

My dear Lord, Your universal form consists of all five elements, the 
senses, mind, intelligence, false ego (which is material) and the 
Paramätmä, Your partial expansion, who is the director of everything. 
Yogis other than the devotees—namely the karma-yogé and jïäna-yogé—
worship You by their respective actions in their respective positions. It is 
stated both in the Vedas and in the çästras that are corollaries of the 
Vedas, and indeed everywhere, that it is only You who are to be 
worshiped. That is the expert version of all the Vedas.
In a previous verse Lord Çiva wanted to see the form of the Lord which 
the devotees are always interested in. There are other forms of the Lord 
manifest in the material world, including Brahmä and other demigods, 
and these are worshiped by materialistic persons. In the Second Canto, 
Third Chapter, of Çrémad-Bhägavatam, it is stated that those who desire 
material benefits are recommended to worship different types of 
demigods, and in conclusion the Bhägavatam recommends:

akämaù sarva-kämo vä
mokña-käma udära-dhéù

tévreëa bhakti-yogena
yajeta puruñaà param

(SB 2.3.10)

The devotees, the jïänés, who are known as mokña-käma, and the 
karmés, who are known as sarva-käma, are all aspiring to worship the 
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Supreme Personality of Godhead, Viñëu. Even when one performs 
yajïas, as stated here (kriyä-kaläpaiù), he should always remember that 
the demigods are but agents of the Supreme Lord. Actually the 
worshipful Lord is Viñëu, Yajïeçvara. Thus even when different 
demigods are worshiped in the Vedic and Tantric sacrifices, the actual 
goal of sacrifice is Lord Viñëu. Therefore in Bhagavad-gétä (9.23) it is 
said:

ye 'py anya-devatä-bhaktä
yajante çraddhayänvitäù
te 'pi mäm eva kaunteya
yajanty avidhi-pürvakam

"Whatever a man may sacrifice to other gods, O son of Kunté, is really 
meant for Me alone, but is offered without true understanding."

Thus the worshipers of various demigods also worship the Supreme Lord, 
but they do so against the regulative principles. The purpose of the 
regulative principles is to satisfy Lord Viñëu. In the Viñëu Puräëa (3.8.9) 
the very same thing is confirmed:

varëäçramäcäravatä
puruñeëa paraù pumän
viñëur ärädhyate panthä
nänyat tat-toña-käraëam

 [Cc. Madhya 8.58]

Here it is clearly mentioned that the karmé, jïäné or yogé—in fact, 
everyone—worships Lord Viñëu if he is actually expert in knowledge of 
the Vedas and Tantras. The word kovidäù is very significant, for it 
indicates the devotees of the Lord. Only the devotees know perfectly 
that the Supreme Personality of Godhead, Viñëu, is all-pervading. 
Within the material energy, He is represented by the five material 
elements as well as the mind, intelligence and ego. He is also represented 
by another energy—the living entities—and all these manifestations in 
the spiritual and material world combined are but representations of the 
different energies of the Lord. The conclusion is that the Lord is one 
and that He is expanded in everything. This is understood by the Vedic 
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version: sarvaà khalv idaà brahma. One who knows this concentrates all 
his energy in worshiping Lord Viñëu.

TEXT 63
TvMaek- AaÛ" Pauåz" SauáXai¢-‚
 STaYaa rJa"SatvTaMaae ivi>aÛTae )
MahaNah& %& MaådiGanvaDaRra"

 SaurzRYaae >aUTaGa<aa wd& YaTa" )) 63 ))

tvam eka ädyaù puruñaù supta-çaktis
tayä rajaù-sattva-tamo vibhidyate

mahän ahaà khaà marud agni-vär-dharäù
surarñayo bhüta-gaëä idaà yataù

tvam—Your Lordship; ekaù—one; ädyaù—the original; puruñaù—
person; supta—dormant; çaktiù—energy; tayä—by which; rajaù—the 
passion energy; sattva—goodness; tamaù—ignorance; vibhidyate—is 
diversified; mahän—the total material energy; aham—egotism; kham—
the sky; marut—the air; agni—fire; väù—water; dharäù—earth; sura-
åñayaù—the demigods and the great sages; bhüta-gaëäù—the living 
entities; idam—all this; yataù—from whom.

My dear Lord, You are the only Supreme Person, the cause of all causes. 
Before the creation of this material world, Your material energy remains 
in a dormant condition. When Your material energy is agitated, the three 
qualities—namely goodness, passion and ignorance—act, and as a result 
the total material energy—egotism, ether, air, fire, water, earth and all 
the various demigods and saintly persons—becomes manifest. Thus the 
material world is created.
If the whole creation is one—that is, nothing but the Supreme Lord, or 
Viñëu—then why do the expert transcendentalists make such categories 
as are found in the above verse:? Why do learned and expert scholars 
distinguish between matter and spirit? In answer to these questions, 
Lord Çiva says that spirit and matter are not creations of various 
philosophers, but are manifested by Lord Viñëu, as described in this 
verse: tvam eka ädyaù puruñaù. Spiritual and material categories are 
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made possible by the Supreme Personality of Godhead, but actually 
there are no such distinctions for the living entities who are eternally 
engaged in the service of the Lord. There is only a material world for 
those who want to imitate the Lord and become enjoyers. Indeed, the 
material world is nothing but forgetfulness of the original Supreme 
Personality of Godhead, the creator of everything. The distinction 
between matter and spirit is created by the sleeping energy of the Lord 
when the Lord wants to give some facility to those living entities who 
want to imitate the Lord in His enjoyment. It is only for them that this 
material world is created by the dormant energy of the Lord. For 
instance, sometimes children want to imitate their mother and cook in 
the kitchen, and at such a time the mother supplies them with some toys 
so that the children can imitate her cooking. Similarly, when some of 
the living entities want to imitate the activities of the Lord, this 
material cosmic manifestation is created for them by the Lord. The 
material creation is therefore caused by the Lord through His material 
energy. It is by the glance of the Lord that the material energy is 
activated. At that time the three material qualities are set into motion, 
and the material energy is manifested first in the form of the mahat-
tattva, then egotism, then ether, then air, fire, water and earth. After 
the creation, the living entities are impregnated in the cosmic 
manifestation, and they emerge as Lord Brahmä and the seven great åñis, 
then as different demigods. From the demigods come human beings, 
animals, trees, birds, beasts and everything else. The original cause, 
however, is the Supreme Personality of Godhead, as verified herein-
tvam eka ädyaù puruñaù. This is also confirmed in Brahma-saàhitä (5.1):

éçvaraù paramaù kåñëaù
sac-cid-änanda-vigrahaù

anädir ädir govindaù
sarva-käraëa-käraëam

Those who are covered by the material energy cannot understand that 
the origin of everything is the Supreme Personality of Godhead, Kåñëa. 
This is summarized in the Vedänta aphorism janmädy asya yataù [SB 1.1.1] 
(Vedänta-sütra 1.1.2). Kåñëa also confirms this in Bhagavad-gétä (10.8):

60



ahaà sarvasya prabhavo
mattaù sarvaà pravartate
iti matvä bhajante mäà

budhä bhäva-samanvitäù

"I am the source of all spiritual and material worlds. Everything 
emanates from Me. The wise who know this perfectly engage in My 
devotional service and worship Me with all their hearts."

When Kåñëa says that He is the origin of everything (ahaà sarvasya  
prabhavaù [Bg. 10.8]), He means that He is even the source of Lord 
Brahmä, Lord Çiva, the puruña-avatäras, the material manifestation and 
all the living entities within the material world. Actually the word 
prabhava ("creation") only refers to this material world, for since the 
spiritual world is eternally existing, there is no question of creation. In 
the Catuù-çloké of Çrémad-Bhägavatam, the Lord says, aham eväsam 
evägre: "I was existing in the beginning before the creation." (SB 2.9.33) 
In the Vedas it is also said, eko näräyaëa äsét: "Before the creation there 
was only Näräyaëa." This is also confirmed by Çaìkaräcärya. Näräyaëaù 
paro 'vyaktät: "Näräyaëa is transcendental to the creation." (Géta-
bhäñya) Since all the activities of Näräyaëa are spiritual, when Näräyaëa 
said, "Let there be creation," that creation was all-spiritual. The 
"material" only exists for those who have forgotten that Näräyaëa is the 
original cause.

TEXT 64
Sa*í& SvXa¢-yedMaNauPa[iví‚
 êTauivRDa& PaurMaaTMaa&Xake-Na )

AQaae ivduSTa& Pauåz& SaNTaMaNTa‚
 >auR»e ôzqkE-MaRDau Saarga& Ya" )) 64 ))

såñöaà sva-çaktyedam anupraviñöaç
catur-vidhaà puram ätmäàçakena

atho vidus taà puruñaà santam antar
bhuìkte håñékair madhu sära-ghaà yaù

såñöam—in the creation; sva-çaktyä—by Your own potency; idam—this 

61



cosmic manifestation; anupraviñöaù—entering afterward; catuù-vidham
—four kinds of; puram—bodies; ätma-aàçakena—by Your own part and 
parcel; atho—therefore; viduù—know; tam—him; puruñam—the 
enjoyer; santam—existing; antaù—within; bhuìkte—enjoys; håñékaiù—
by the senses; madhu—sweetness; sära-gham—honey; yaù—one who.

My dear Lord, after creating by Your own potencies, You enter within 
the creation in four kinds of forms. Being within the hearts of the living 
entities, You know them and know how they are enjoying their senses. 
The so-called happiness of this material creation is exactly like the bees' 
enjoyment of honey after it has been collected in the honeycomb.
The material cosmic manifestation is an exhibition of the external 
energy of the Supreme Personality of Godhead, but because dull matter 
cannot work independently, the Lord Himself enters within this 
material creation in the form of a partial expansion (Paramätmä), and 
He enters also by His separated parts and parcels (the living entities). In 
other words, both the living entities and the Supreme Personality of 
Godhead enter into the material creation just to make it active. As 
stated in Bhagavad-gétä (7.5):

apareyam itas tv anyäà
prakåtià viddhi me paräm
jéva-bhütäà mahä-bäho
yayedaà dhäryate jagat

"Besides this inferior nature, O mighty-armed Arjuna, there is a superior 
energy of Mine, which consists of all living entities who are struggling 
with the material nature and are sustaining the universe."

Since the material world cannot work independently, the living entities 
enter into the material manifestation in four different types of bodies. 
The word catur-vidham is significant in this verse. There are four types 
of living entities born within this material world. Some are born by way 
of an embryo (jaräyu ja), by way of eggs (aëòa ja), perspiration (sveda ja) 
and, like the trees, by way of seeds (udbhijja). Regardless of how these 
living entities appear, they are all busy in the pursuit of sense 
enjoyment.
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The materialistic scientists' contention that living entities other than 
human beings have no soul is nullified herein. Whether they are born 
through an embryo, eggs, perspiration or seeds, all living entities in the 
8,400,000 species of life are parts and parcels of the Supreme Personality 
of Godhead, and each therefore is an individual spiritual spark and soul. 
The Supreme Personality of Godhead also remains within the heart of 
the living entity, regardless of whether the living entity is a man, 
animal, tree, germ or microbe. The Lord resides in everyone's heart, and 
because all living entities who come to this material world do so in order 
to fulfill their desire for sense enjoyment, the Lord directs the living 
entities to enjoy their senses. Thus the Paramätmä, the Supreme 
Personality of Godhead, knows everyone's desires. As stated in 
Bhagavad-gétä (15.15):

sarvasya cähaà hådi sanniviñöo
mattaù småtir jïänam apohanaà ca

"I am seated in everyone's heart, and from Me come remembrance, 
knowledge and forgetfulness."

Remaining within the hearts of all living entities, the Lord bestows 
remembrance by which the living entities can enjoy certain things. Thus 
the living entities create their enjoyable honeycombs and then enjoy 
them. The example of the bees is appropriate because when bees try to 
enjoy their honeycomb, they have to suffer the bites of other bees. 
Because bees bite one another when they enjoy honey, they are not 
exclusively enjoying the sweetness of the honey, for there is also 
suffering. In other words, the living entities are subjected to the pains 
and pleasures of material enjoyment, whereas the Supreme Personality 
of Godhead, knowing their plans for sense enjoyment, is aloof from 
them. In the Upaniñads the example is given of two birds sitting on a 
tree. One bird (the jéva, or living entity) is enjoying the fruits of that 
tree, and the other bird (Paramätmä) is simply witnessing. In the 
Bhagavad-gétä (13.23) the Supreme Personality of Godhead as 
Paramätmä is described as upadrañöä (the overseer) and anumantä (the 
permitter).
Thus the Lord simply witnesses and gives the living entity sanction for 
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sense enjoyment. It is the Paramätmä also who gives the intelligence by 
which the bees can construct a hive, collect honey from various flowers, 
store it and enjoy it. Although the Paramätmä is aloof from the living 
entities, He knows their intentions, and He gives them facilities by 
which they can enjoy or suffer the results of their actions. Human 
society is exactly like a beehive, for everyone is engaged in collecting 
honey from various flowers, or collecting money from various sources, 
and creating large empires for common enjoyment. However, after these 
empires are created, the bites of other nations have to be suffered. 
Sometimes nations declare war upon one another, and the human 
beehives become sources of misery. Although human beings are creating 
their beehives in order to enjoy the sweetness of their senses, they are at 
the same time suffering from the bites of other persons or nations. The 
Supreme Personality of Godhead as Paramätmä is simply witnessing all 
these activities. The conclusion is that both the Supreme Personality of 
Godhead and the jévas enter into this material world. However, the 
Paramätmä, or Supreme Personality of Godhead, is worshipable because 
He has arranged for the happiness of the living entity in the material 
world. Because it is the material world, however, no one can enjoy any 
kind of happiness without inebriety. Material enjoyment means 
inebriety, whereas spiritual enjoyment means pure enjoyment under the 
protection of the Supreme Personality of Godhead.

TEXT 65
Sa Wz l/aek-aNaiTac<@veGaae

 ivk-zRiSa Tv& %lu/ k-al/YaaNa" )
>aUTaaiNa >aUTaErNauMaeYaTatvae

 gaNaavl/IvaRYauirvaivzù" )) 65 ))

sa eña lokän aticaëòa-vego
vikarñasi tvaà khalu käla-yänaù
bhütäni bhütair anumeya-tattvo

ghanävalér väyur iväviñahyaù
saù—that; eñaù—this; lokän—all the planetary systems; ati—very much; 
caëòa-vegaù—the great force; vikarñasi—destroys; tvam—Your 
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Lordship; khalu—however; käla-yänaù—in due course of time; bhütäni
—all living entities; bhütaiù—by other living entities; anumeya-tattvaù
—the Absolute Truth can be guessed; ghana-ävaléù—the clouds; väyuù
—air; iva—like; aviñahyaù—unbearable.

My dear Lord, Your absolute authority cannot be directly experienced, 
but one can guess by seeing the activities of the world that everything is 
being destroyed in due course of time. The force of time is very strong, 
and everything is being destroyed by something else—just as one animal 
is being eaten by another animal. Time scatters everything, exactly as the 
wind scatters clouds in the sky.
The process of destruction is going on according to the law of nature. 
Nothing within this material world can be permanent, although 
scientists, philosophers, workers and everyone else are trying to make 
things permanent. One foolish scientist recently declared that 
eventually life will be made permanent through science. Some so-called 
scientists are also trying to manufacture living entities within the 
laboratory. Thus in one way or another everyone is busy denying the 
existence of the Supreme Personality of Godhead and rejecting the 
supreme authority of the Lord. However, the Lord is so powerful that He 
destroys everything in the form of death. As Kåñëa says in Bhagavad-gétä 
(10.34), måtyuù sarva-haraç cäham: "I am all-devouring death." The Lord 
is just like death to the atheists, for He takes away everything they 
accumulate in the material world. Hiraëyakaçipu, the father of Prahläda, 
always denied the existence of the Lord, and he tried to kill his five-
year-old boy due to the boy's unflinching faith in God. However, in due 
course of time the Lord appeared as Nåsiàhadeva and killed 
Hiraëyakaçipu in the presence of his son. As stated in Çrémad-
Bhägavatam (1.13.47), this killing process is natural. Jévo jévasya jévanam: 
"one animal is food for another animal." A frog is eaten by a snake, a 
snake is eaten by a mongoose, and the mongoose is eaten by another 
animal. In this way the process of destruction goes on by the supreme 
will of the Lord. Although we do not see the hand of the Supreme Lord 
directly, we can feel the presence of that hand through the Lord's 
process of destruction. We can see the clouds scattered by the wind, 
although we cannot see how this is being done because it is not possible 
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to see the wind. Similarly, although we do not directly see the Supreme 
Personality of Godhead, we can see that He controls the process of 
destruction. The destructive process is going on fiercely under the 
control of the Lord, but the atheists cannot see it.

TEXT 66
Pa[MataMauÀEiriTak*-TYaicNTaYaa

 Pa[v*Öl/ae>a& ivzYaezu l/al/SaMa( )
TvMaPa[Mata" SahSaai>aPaÛSae

 +auçeil/haNaae_ihirva%uMaNTak-" )) 66 ))

pramattam uccair iti kåtya-cintayä
pravåddha-lobhaà viñayeñu lälasam
tvam apramattaù sahasäbhipadyase
kñul-lelihäno 'hir iväkhum antakaù

pramattam—persons who are mad; uccaiù—loudly; iti—thus; kåtya—to 
be done; cintayä—by such desire; pravåddha—very much advanced; 
lobham—greed; viñayeñu—in material enjoyment; lälasam—so desiring; 
tvam—Your Lordship; apramattaù—completely in transcendence; 
sahasä—all of a sudden; abhipadyase—seizes them; kñut—hungry; 
lelihänaù—by the greedy tongue; ahiù—snake; iva—like; äkhum—
mouse; antakaù—destroyer.

My dear Lord, all living entities within this material world are mad after 
planning for things, and they are always busy with a desire to do this or 
that. This is due to uncontrollable greed. The greed for material 
enjoyment is always existing in the living entity, but Your Lordship is 
always alert, and in due course of time You strike him, just as a snake 
seizes a mouse and very easily swallows him.
Everyone is greedy, and everyone makes plans for material enjoyment. 
In his lust for material enjoyment, the living entity is described as a 
madman. As stated in Bhagavad-gétä (3.27):

prakåteù kriyamäëäni
guëaiù karmäëi sarvaçaù
ahaìkära-vimüòhätmä
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kartäham iti manyate

"The bewildered spirit soul, under the influence of the three modes of 
material nature, thinks himself to be the doer of activities which are in 
actuality carried out by nature."

Everything is enacted by the laws of nature, and these laws are under 
the direction of the Supreme Personality of Godhead. The atheists, or 
unintelligent men, do not know this. They are busy making their own 
plans, and big nations are busy expanding their empires. And yet we 
know that in due course of time many empires have come into existence 
and been destroyed. Many aristocratic families were created by people in 
their extreme madness, but we can see that in the course of time those 
families and empires have all been destroyed. But still the foolish 
atheists do not accept the supreme authority of the Lord. Such foolish 
people unnecessarily concoct their own duties without referring to the 
supreme authority of the Lord. The so-called political leaders are busy 
making plans to advance the material prosperity of their nation, but 
factually these political leaders only want an exalted position for 
themselves. Due to their greed for material position, they falsely present 
themselves as leaders before the people and collect their votes, although 
they are completely under the grip of the laws of material nature. These 
are some of the faults of modern civilization. Without taking to God 
consciousness and accepting the authority of the Lord, the living 
entities become ultimately confused and frustrated in their planmaking 
attempts. Due to their unauthorized plans for economic development, 
the price of commodities is rising daily all over the world, so much so 
that is has become difficult for the poorer classes, and they are suffering 
the consequences. And due to lack of Kåñëa consciousness, people are 
being fooled by so-called leaders and planmakers. Consequently, the 
sufferings of the people are increasing. According to the laws of nature, 
which are backed by the Lord, nothing can be permanent within this 
material world; therefore everyone should be allowed to take shelter of 
the Absolute in order to be saved. In this regard, Lord Kåñëa says in 
Bhagavad-gétä (5.29):

bhoktäraà yajïa-tapasäà
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sarva-loka-maheçvaram
suhådaà sarva-bhütänäà
jïätvä mäà çäntim åcchati

"The sages, knowing Me as the ultimate purpose of all sacrifices and 
austerities, the Supreme Lord of all planets and demigods and the 
benefactor and well-wisher of all living entities, attains peace from the 
pangs of material miseries."

If one wants peace of mind and tranquillity in society, he must accept 
the fact that the real enjoyer is the Supreme Personality of Godhead. 
The Lord is the proprietor of everything all over the universe, and He is 
the supreme friend of all living entities as well. By understanding this, 
people can become happy and peaceful individually and collectively.

TEXT 67
k-STvTPadaBJa& ivJahaiTa Pai<@Taae
 YaSTae_vMaaNaVYaYaMaaNake-TaNa" )
ivXaªYaaSMad(GauårcRiTa SMa Yad(

 ivNaaePaPaita& MaNavêTaudRXa )) 67 ))

kas tvat-padäbjaà vijahäti paëòito
yas te 'vamäna-vyayamäna-ketanaù
viçaìkayäsmad-gurur arcati sma yad

vinopapattià manavaç caturdaça
kaù—who; tvat—Your; pada-abjam—lotus feet; vijahäti—avoids; 
paëòitaù—learned; yaù—who; te—unto You; avamäna—deriding; 
vyayamäna—decreasing; ketanaù—this body; viçaìkayä—without any 
doubt; asmat—our; guruù—spiritual master, father; arcati—worships; 
sma—in the past; yat—that; vinä—without; upapattim—agitation; 
manavaù—the Manus; catuù-daça—fourteen.

My dear Lord, any learned person knows that unless he worships You, his 
entire life is spoiled. Knowing this, how could he give up worshiping 
Your lotus feet? Even our father and spiritual master, Lord Brahmä, 
unhesitatingly worshiped You, and the fourteen Manus followed in his 
footsteps.
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The word paëòita means "a wise man." Who is actually a wise man? The 
wise man is described in Bhagavad-gétä (7.19) in this way:

bahünäà janmanäm ante
jïänavän mäà prapadyate

väsudevaù sarvam iti
sa mahätmä sudurlabhaù

"After many births and deaths, he who is actually in knowledge 
surrenders unto Me, knowing Me to be the cause of all causes and all 
that is. Such a great soul is very rare."

Thus when the wise man actually becomes wise after many births and 
whimsical attempts at self-realization, he surrenders unto the Supreme 
Personality of Godhead, Kåñëa. Such a mahätmä, or learned person, 
knows that Kåñëa, Väsudeva, is everything (väsudevaù sarvam iti [Bg. 
7.19]). Learned persons always think that life is wasted unless they 
worship Lord Kåñëa or become His devotee. Çréla Rüpa Gosvämé also 
says that when one becomes an advanced devotee, he understands that 
he should be reserved and perseverant (kñäntiù) and that he should 
engage in the service of the Lord and not waste time (avyartha-kälatvam 
[Cc. Madhya 23.18-19]). He should also be detached from all material 
attraction (viraktiù), and he should not long for any material respect in 
return for his activities (mäna-çünyatä). He should be certain that Kåñëa 
will bestow His mercy upon him (äçä-bandhaù), and he should always be 
very eager to serve the Lord faithfully (samutkaëöhä). The wise man is 
always very eager to glorify the Lord by chanting and hearing (näma-
gäne sadä ruciù), and he is always eager to describe the transcendental 
qualities of the Lord (äsaktis tad-guëäkhyäne). He should also be 
attracted to those places where the Lord had His pastimes (prétis tad-
vasati-sthaleprétis tad vasati sthäle). These are symptoms of an advanced 
devotee.
An advanced devotee, or a perfect human being who is actually wise and 
learned, cannot give up his service at the lotus feet of the Lord. 
Although Lord Brahmä has a long life-span (4,320,000,000 years 
constitute twelve hours in a day of Brahmä), Brahmä is afraid of death 
and consequently engages in the devotional service of the Lord. 
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Similarly, all the Manus who appear and disappear during the day of 
Brahmä are also engaged in the Lord's devotional service. In Brahmä's 
one day, fourteen Manus appear and disappear. The first Manu is 
Sväyambhuva Manu. Each Manu lives for seventy-one yugas, each 
consisting of some 4,320,000 years. Although the Manus have such a 
long life-span, they still prepare for the next life by engaging in the 
devotional service of the Lord. In this age human beings only live for 
sixty or eighty years, and even this small life-span is gradually 
decreasing. Therefore it is even more imperative for human beings to 
take to the worship of the lotus feet of the Lord by constantly chanting 
the Hare Kåñëa mantra, as recommended by Lord Caitanya 
Mahäprabhu.

tåëäd api sunécena
taror iva sahiñëunä
amäninä mänadena

kértanéyaù sadä hariù
 [Cc. Ädi 17.31]

When one is engaged in devotional service, he is often surrounded by 
envious people, and often many enemies come to try to defeat him or 
stop him. This is not new in this present age, for even in the days of yore 
Prahläda Mahäräja, who was engaged in the devotional service of the 
Lord, was harassed by his demoniac father, Hiraëyakaçipu. The atheists 
are always prepared to harass a devotee; therefore Caitanya Mahäprabhu 
suggested that one be very tolerant of these people. Nonetheless, one has 
to continue chanting the Hare Kåñëa mantra and preaching the 
chanting of this mantra because such preaching and chanting constitute 
the perfection of life. One should chant and preach about the urgency of 
making this life perfect in all respects. One should thus engage in the 
devotional service of the Lord and follow in the footsteps of previous 
äcäryas, beginning with Lord Brahmä and others.

TEXT 68
AQa TvMaiSa Naae b]øNa( ParMaaTMaNa( ivPaiêTaaMa( )
ivì& åd]>aYaßSTaMaku-TaiêÙYaa GaiTa" )) 68 ))
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atha tvam asi no brahman
paramätman vipaçcitäm

viçvaà rudra-bhaya-dhvastam
akutaçcid-bhayä gatiù

atha—therefore; tvam—You, my Lord; asi—are; naù—our; brahman—O 
Supreme Brahman; parama-ätman—O Supersoul; vipaçcitäm—for the 
learned wise men; viçvam—the whole universe; rudra-bhaya—being 
afraid of Rudra; dhvastam—annihilated; akutaçcit-bhayä—undoubtedly 
fearless; gatiù—destination.

My dear Lord, all actually learned persons know You as the Supreme 
Brahman and the Supersoul. Although the entire universe is afraid of 
Lord Rudra, who ultimately annihilates everything, for the learned 
devotees You are the fearless destination of all.
For the purpose of creation, maintenance and annihilation of this 
cosmic manifestation, there are three lords—Brahmä, Viñëu and Çiva 
(Maheçvara). The material body is finished at the time of annihilation. 
Both the universal body and the small unit, the individual living entity's 
body, are susceptible to annihilation at the ultimate end. However, the 
devotees do not fear the annihilation of the body, for they are confident 
that after the annihilation they will go back home, back to Godhead 
(tyaktvä dehaà punar janma naiti mäm eti so 'rjuna [Bg. 4.9]).
If one strictly follows the process of devotional service, he has no fear of 
death, for he is predestined to go back home, back to Godhead. The 
nondevotees are fearful of death because they have no guarantee of 
where they are going or of the type of body they are going to get in their 
next life. The word rudra-bhaya is significant in this verse because 
Rudra himself, Lord Çiva, is speaking of "fear of Rudra." This indicates 
that there are many Rudras—eleven Rudras—and the Rudra (Lord 
Çiva) who was offering this prayer to the Supreme Personality of 
Godhead is different from the other Rudras, although he is as powerful 
as they are. The conclusion is that one Rudra is afraid of another Rudra 
because each and every one of them is engaged in the destruction of this 
cosmic manifestation. But for the devotee, everyone is afraid of Rudra, 
even Rudra himself. A devotee is never afraid of Rudra because he is 
always secure, being protected by the lotus feet of the Lord. As Çré Kåñëa 
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says in Bhagavad-gétä (9.31), kaunteya pratijänéhi na me bhaktaù  
praëaçyati: "My dear Arjuna, you may declare publicly that My pure 
devotee will not be vanquished under any circumstances."
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