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$ri-brahmovaca

avikriyam satyam anantam adyam

guha-sayam niskalam apratarkyam

mano-'grayanam vacasaniruktam

namdamahe deva-varam varenyam
$ri-brahma uvaca—Lord Brahma said; avikriyam—unto the Personality
of Godhead, who never changes (as opposed to material existence);
satyam—the eternal supreme truth; anantam—unlimited; adyam—the
original cause of all causes; guha-sayam—present in everyone's heart;
niskalam—without any decrease in potency; apratarkyam—
inconceivable, not within the jurisdiction of material arguments;
manah-agrayanam—more quick than the mind, inconceivable to mental
speculation; vacasa—by jugglery of words; aniruktam—indescribable;
namamahe—all of us demigods offer our respectful obeisances; deva-
varam—unto the Supreme Lord, who is not equaled or surpassed by
anyone; varenyam—the supreme worshipable, who is worshiped by the
Gayatri mantra.

Lord Brahma said: O Supreme Lord, O changeless, unlimited supreme
truth. You are the origin of everything. Being all-pervading, You are in
everyone's heart and also in the atom. You have no material qualities.
Indeed, You are inconceivable. The mind cannot catch You by
speculation, and words fail to describe You. You are the supreme master
of everyone, and therefore You are worshipable for everyone. We offer
our respectful obeisances unto You.

The Supreme Personality of Godhead is not anything of material
creation. Everything material must change from one form to another—



for example, from earth to earthen pot and from earthen pot to earth
again. All our creations are temporary, impermanent. The Supreme
Personality of Godhead, however, is eternal, and similarly the living
entities, who are parts of Him, are also eternal (mamaivamso jiva-loke
jiva-bhiitah sanatanah [Bg. 15.7]). The Supreme Personality of Godhead is
sandtana, eternal, and the individual living entities are also eternal. The
difference is that Krsna, or God, is the supreme eternal, whereas the
individual souls are minute, fragmental eternals. As stated in Bhagavad-
gita (13.3), ksetra-jiiam capi mam viddhi sarva-ksetresu bharata. Although
the Lord is a living being and the individual souls are living beings, the
Supreme Lord, unlike the individual souls, is vibhu, all-pervading, and
ananta, unlimited. The Lord is the cause of everything. The living
entities are innumerable, but the Lord is one. No one is greater than
Him, and no one is equal to Him. Thus the Lord is the supreme
worshipable object, as understood from the Vedic mantras (na tat-samas
cabhyadhikas ca drsyate). The Lord is supreme because no one can
evaluate Him by mental speculation or jugglery of words. The Lord can
travel more quickly than the mind. In the $ruti-mantras of ISopanisad it
is said:

anejad ekarm manaso javiyo
nainad deva apnuvan piirvam arsat
tad dhavato 'nyan atyeti tisthat
tasminn apo matarisva dadhati

"Although fixed in His abode, the Personality of Godhead is swifter than
the mind and can overcome all others running. The powerful demigods
cannot approach Him. Although in one place, He controls those who
supply the air and rain. He surpasses all in excellence." (ISopanisad 4)
Thus the Supreme is never to be equaled by the subordinate living
entities.

Because the Lord is situated in everyone's heart and the individual living
entity is not, never should the individual living entity be equated with
the Supreme Lord. In Bhagavad-gita (15.15) the Lord says, sarvasya
caham hrdi sannivistah: "l am situated in everyone's heart." This does not
mean, however, that everyone is equal to the Lord. In the Sruti-mantras



it is also said, hrdi hy ayam atma pratisthitah. In the beginning of Srimad-
Bhagavatam it is said, satyam param dhimahi [SB 1.1.1]. The Vedic
mantras say, satyam jianam anantam and niskalam niskriyam Santam
niravadyam. God is supreme. Although naturally He does not do
anything, He is doing everything. As the Lord says in Bhagavad-gita:

maya tatam idam sarvam
jagad avyakta-miirtina

mat-sthani sarva-bhiitani

na caham tesv avasthitah

"By Me, in My unmanifested form, this entire universe is pervaded. All
beings are in Me, but I am not in them." (Bg. 9.4)

mayadhyaksena prakrtih
suyate sacaracaram
hetunanena kaunteya
jagad viparivartate

"This material nature, working under My direction, O son of Kunti, is
producing all moving and unmoving beings. By its rule this
manifestation is created and annihilated again and again." (Bg. 9.10)
Thus although the Lord is silent in His abode, He is doing everything
through His different energies (parasya saktir vividhaiva srivyate [Cc.

Madhya 13.65, purport]).

All the Vedic mantras, or Sruti-mantras, are included in this verse
spoken by Lord Brahma, for Brahma and his followers, the Brahma-
sampradaya, understand the Supreme Personality of Godhead through
the parampara system. We have to gain understanding through the
words of our predecessors. There are twelve mahajanas, or authorities, of
whom Brahma is one.

svayambhiir naradah sambhuh
kumarah kapilo manuh
prahlado janako bhismo
balir vaiyasakir vayam

(SB 6.3.20)



We belong to the disciplic succession of Brahma, and therefore we are
known as the Brahma-sampradaya. As the demigods follow Lord Brahma
to understand the Supreme Personality of Godhead, we also have to
follow the authorities of the parampara system to understand the Lord.
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vipascitam prana-mano-dhiyatmanam
arthendriyabhasam anidram avranam
chayatapau yatra na grdhra-paksau
tam aksaram kham tri-yugam vrajamahe

vipascitam—unto the omniscient; prana—how the living force is
working; manah—how the mind is working; dhiya—how the intelligence
is working; atmanam—of all living entities; artha—the objects of the
senses; indriya—the senses; abhasam—knowledge; anidram—always
awake and free from ignorance; avranam—without a material body
subject to pains and pleasures; chaya-atapau—rthe shelter for all who are
suffering from ignorance; yatra—wherein; na—not; grdhra-paksau—
partiality toward any living being; tam—unto Him; aksaram—infallible;
kham—all-pervading like the sky; tri-yugam—appearing with six
opulences in three yugas (Satya, Treta and Dvapara); vrajamahe—I take
shelter.

The Supreme Personality of Godhead directly and indirectly knows how
everything, including the living force, mind and intelligence, is working
under His control. He is the illuminator of everything and has no
ignorance. He does not have a material body subject to the reactions of
previous activities, and He is free from the ignorance of partiality and
materialistic education. I therefore take shelter of the lotus feet of the
Supreme Lord, who is eternal, all-pervading and as great as the sky and
who appears with six opulences in three yugas [Satya, Treta and



Dvapara].

In the beginning of Srimad-Bhagavatam the Supreme Personality of
Godhead is described in this way: janmady asya yato nvayad itaratas
carthesv abhijiiah [SB 1.1.1]. The Lord is the origin of all emanations, and
He directly and indirectly knows everything about all the activities
within His creation. Therefore the Lord is addressed here as vipascitam,
one who is full of all knowledge or who knows everything. The Lord is
the Supreme Soul, and He knows everything about the living entities
and their senses.

The word anidram, meaning "always awake and free from ignorance," is
very important in this verse. As stated in Bhagavad-gita (15.15), mattah
smrtir jianam apohanam ca: it is the Lord who gives intelligence to
everyone and who causes everyone to forget. There are millions and
millions of living entities, and the Lord gives them directions. Therefore
He has no time to sleep, and He is never in ignorance of our activities.
The Lord is the witness of everything; He sees what we are doing at
every moment. The Lord is not covered by a body resulting from karma.
Our bodies are formed as a result of our past deeds (karmana daiva-
netrena [SB 3.31.1]), but the Supreme Personality of Godhead does not
have a material body, and therefore He has no avidya, ignorance. He
does not sleep, but is always alert and awake.

The Supreme Lord is described as tri-yuga because although He appeared
variously in Satya-yuga, Treta-yuga and Dvapara-yuga, when He
appeared in Kali-yuga He never declared Himself the Supreme
Personality of Godhead.

krsna-varnam tvisakrsnam
sangopangastra-parsadam

The Lord appears in Kali-yuga as a devotee. Thus although He is Krsna,
He chants the Hare Krsna mantra like a devotee. Still, Srimad-
Bhagavatam (11.5.32) recommends:

yajiiaih sankirtana-prayair
yajanti hi sumedhasah

Sri Caitanya Mahaprabhu, whose complexion is not black like that of



Krsna but is golden (tvisakrsnam), is the Supreme Personality of
Godhead. He is accompanied by associates like Nityananda, Advaita,
Gadadhara and Srivasa. Those who are sufficiently intelligent worship
this Supreme Personality of Godhead by performing sankirtana-yajiia. In
this incarnation, the Supreme Lord declares Himself not to be the
Supreme Lord, and therefore He is known as Tri-yuga.
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ajasya cakram tv ajayeryamanarm

manomayam paficadasaram asu

tri-nabhi vidyuc-calam asta-nemi

yad-aksam ahus tam rtam prapadye

ajasya—of the living being; cakram—the wheel (the cycle of birth and
death in this material world); tu—but; ajaya—Dby the external energy of
the Supreme Lord; iryamanam—going around with great force; manah-
mayam—which is nothing but a mental creation depending chiefly on
the mind; paficadasa—Afifteen; aram—possessing spokes; asu—very
quick; tri-nabhi—having three naves (the three modes of material
nature); vidyut—Ilike electricity; calam—moving; asta-nemi—made of
eight fellies (the eight external energies of the Lord-bhamir apo nalo
vayuh, etc.); yat—who; aksam—the hub; ahuh—they say; tam—unto
Him; rtam—the fact; prapadye—Ilet us offer our respectful obeisances.

In the cycle of material activities, the material body resembles the wheel
of a mental chariot. The ten senses [five for working and five for
gathering knowledge] and the five life airs within the body form the
fifteen spokes of the chariot's wheel. The three modes of nature
[goodness, passion and ignorance] are its center of activities, and the eight
ingredients of nature [earth, water, fire, air, sky, mind, intelligence and
false ego] comprise the rim of the wheel. The external, material energy



moves this wheel like electrical energy. Thus the wheel revolves very
quickly around its hub or central support, the Supreme Personality of
Godhead, who is the Supersoul and the ultimate truth. We offer our
respectful obeisances unto Him.

The cycle of repeated birth and death is figuratively described herein.
As stated in Bhagavad-gita (7.5):

apareyam itas tv anyam
prakrtim viddhi me param

jwa-bhiitam maha-baho

yayedam dharyate jagat

The entire world is going on because the living entity, who is part and
parcel of the Supreme Lord, is utilizing the material energy. Under the
clutches of the material energy, the jivatma is revolving on the wheel of
birth and death under the direction of the Supreme Personality of
Godhead. The central point is the Supersoul. As explained in Bhagavad-
gita (18.61):

isvarah sarva-bhiitanam
hrd-dese 'rjuna tisthati

bhramayan sarva-bhiitani
yantraridhani mayaya

"The Supreme Lord is situated in everyone's heart, O Arjuna, and is
directing the wanderings of all living entities, who are seated as on a
machine, made of the material energy." The material body of the living
entity is a result of the conditioned soul's activities, and because the
supporter is the Supersoul, the Supersoul is the true reality. Every one of
us, therefore, should offer respectful obeisances to this central reality.
One should not be misguided by the activities of this material world and
forget the central point, the Absolute Truth. That is the instruction
given here by Lord Brahma.
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ya eka-varnam tamasah param tad
alokam avyaktam ananta-param
asam cakaropasuparnam enam
upasate yoga-rathena dhirah
yah—the Supreme Personality of Godhead who; eka-varnam—absolute,
situated in pure goodness; tamasah—to the darkness of the material
world; param—transcendental; tat—that; alokam—who cannot be seen;
avyaktam—not manifested; ananta-param—unlimited, beyond the
measurement of material time and space; asam cakara—situated; upa-
suparnam—on the back of Garuda; enam—Him; upasate—worship;
yoga-rathena—Dby the vehicle of mystic yoga; dhirah—persons who are
sober, undisturbed by material agitation.

The Supreme Personality of Godhead is situated in pure goodness
[Suddha-sattva], and therefore He is eka-varna—the omkara [pranava].
Because the Lord is beyond the cosmic manifestation, which is considered
to be darkness, He is not visible to material eyes. Nonetheless, He is not
separated from us by time or space, but is present everywhere. Seated on
His carrier, Garuda, He is worshiped by means of mystical yogic power
by those who have achieved freedom from agitation. Let us all offer our
respectful obeisances unto Him.

Sattvam visuddham vasudeva-sabditam (SB 4.3.23). In this material world,
the three modes of material nature—goodness, passion and ignorance—
prevail. Among these three, goodness is the platform of knowledge, and
passion brings about a mixture of knowledge and ignorance, but the
mode of ignorance is full of darkness. Therefore the Supreme
Personality of Godhead is beyond darkness and passion. He is on the
platform where goodness or knowledge is not disturbed by passion and
ignorance. This is called the vasudeva platform. It is on this platform of
vasudeva that Vasudeva, or Krsna, can appear. Thus Krsna appeared on
this planet as the son of Vasudeva. Because the Lord is situated beyond
the three modes of material nature, He is unseen by those who are



dominated by these three modes. One must therefore become dhira, or
undisturbed by the modes of material nature. The process of yoga may be
practiced by one who is free from the agitation of these modes.
Therefore yoga is defined in this way: yoga indriya-samyamah. As
previously explained, we are disturbed by the indriyas, or senses.
Moreover, we are agitated by the three modes of material nature, which
are imposed upon us by the external energy. In conditional life, the
living entity moves turbulently in the whirlpool of birth and death, but
when one is situated on the transcendental platform of visuddha-sattva,
pure goodness, he can see the Supreme Personality of Godhead, who sits
on the back of Garuda. Lord Brahma offers his respectful obeisances

unto that Supreme Lord.
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na yasya kascatititarti mayam
yaya jano muhyati veda nartham

tam nirjitatmatma-gunam pareSam

namama bhiitesu samam carantam
na—not; yasya—of whom (the Supreme Personality of Godhead); kasca
—anyone; atititarti—is able to overcome; mayam—the illusory energy;
yaya—by whom (by the illusory energy); janah—people in general;
muhyati—become bewildered; veda—understand; na—not; artham—the
aim of life; tam—unto Him (the Supreme Personality of Godhead);
nirjita—completely controlling; atma—the living entities; atma-gunam
—and His external energy; para-isam—the Lord, who is
transcendentally situated; namama—we offer our respectful obeisances;
bhiitesu—unto all living beings; samam—equally situated, or equipoised,;
carantam—controlling or ruling them.

No one can overcome the Supreme Personality of Godhead's illusory
energy [maya], which is so strong that it bewilders everyone, making one



lose the sense to understand the aim of life. That same maya, however, is
subdued by the Supreme Personality of Godhead, who rules everyone and
who is equally disposed toward all living entities. Let us offer our
obeisances unto Him.

The prowess of the Supreme Personality of Godhead, Visnu, certainly
controls all living entities, so much so that the living entities have
forgotten the aim of life. Na te viduh svartha-gatim hi visnum: [SB 7.5.31]
the living entities have forgotten that the aim of life is to go back home,
back to Godhead. The external energy of the Supreme Personality of
Godhead gives all conditioned souls what appears to be an opportunity
to be happy within this material world, but that is maya; in other words,
it is a dream that is never to be fulfilled. Thus every living being is
illusioned by the external energy of the Supreme Lord. That illusory
energy is undoubtedly very strong, but she is fully under the control of
the transcendental person who is described in this verse as paresam, the
transcendental Lord. The Lord is not a part of the material creation, but
is beyond the creation. Therefore, not only does He control the
conditioned souls through His external energy, but He also controls the
external energy itself. Bhagavad-gita clearly says that the strong material
energy controls everyone and that getting out of her control is
extremely difficult. That controlling energy belongs to the Supreme
Personality of Godhead and works under His control. The living
entities, however, being subdued by the material energy, have forgotten
the Supreme Personality of Godhead.
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ime vayam yat-priyayaiva tanva

sattvena srsta bahir-antar-avih
gatim na sitksmam rsayas ca vidmahe

kuto 'suradya itara-pradhanah
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ime—these; vayam—we (the demigods); yat—to whom; priyaya—
appearing very near and dear; eva—certainly; tanva—the material body;
sattvena—Dby the mode of goodness; srstah—created; bahih-antah-avih—
although fully aware, internally and externally; gatim—destination; na
—not; sitksmam—very subtle; rsayah—great saintly persons; ca—also;
vidmahe—understand; kutah—how; asura-adyah—the demons and
atheists; itara—who are insignificant in their identities; pradhanah—
although they are leaders of their own societies.

Since our bodies are made of sattva-guna, we, the demigods, are internally
and externally situated in goodness. All the great saints are also situated
in that way. Therefore, if even we cannot understand the Supreme
Personality of Godhead, what is to be said of those who are most
insignificant in their bodily constitutions, being situated in the modes of
passion and ignorance? How can they understand the Lord? Let us offer
our respectful obeisances unto Him.

Atheists and demons cannot understand the Supreme Personality of
Godhead, although He is situated within everyone. For them the Lord
finally appears in the form of death, as confirmed in Bhagavad-gita
(mrtyuh sarva-haras caham [Bg. 10.34]). Atheists think that they are
independent, and therefore they do not care about the supremacy of the
Lord, yet the Lord asserts His supremacy when He overcomes them as
death. At the time of death, their attempts to use their so-called
scientific knowledge and philosophical speculation to deny the
supremacy of the Lord cannot work. Hiranyakasipu, for example, was an
exalted representative of the atheistic class of men. He always
challenged the existence of God, and thus he became inimical even
toward his own son. Everyone was afraid of Hiranyakasipu's atheistic
principles. Nonetheless, when Lord Nrsirhhadeva appeared in order to
kill him, Hiranyakasipu's atheistic principles could not save him. Lord
Nrsimhadeva killed Hiranyakasipu and took away all his power,
influence and pride. Atheistic men, however, never understand how
everything they create is annihilated. The Supersoul is situated within
them, but because of the predominance of the modes of passion and
ignorance, they cannot understand the supremacy of the Lord. Even the
demigods, the devotees, who are transcendentally situated or situated on
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the platform of goodness, are not fully aware of the qualities and
position of the Lord. How then can the demons and atheists understand
the Supreme Personality of Godhead? It is not possible. Therefore, to
gain this understanding, the demigods, headed by Lord Brahma, offered
their respectful obeisances to the Lord.
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padau mahiyam sva-krtaiva yasya

catur-vidho yatra hi bhiita-sargah

sa vai maha-parusa atma-tantrah

prasidatam brahma maha-vibhiitih
padau—His lotus feet; mahi—the earth; iyam—this; sva-krta—created
by Himself; eva—indeed; yasya—of whom; catuh-vidhah—of four kinds
of living entities; yatra—wherein; hi—indeed; bhiita-sargah—material
creation; sah—He; vai—indeed; maha-piirusah—the Supreme Person;
atma-tantrah—self-sufficient; prasidatam—may He be merciful to us;
brahma—rthe greatest; maha-vibhiitih—with unlimited potency.

On this earth there are four kinds of living entities, who are all created
by Him. The material creation rests on His lotus feet. He is the great
Supreme Person, full of opulence and power. May He be pleased with us.
The word mahi refers to the five material elements—earth, water, air,
fire and sky—which rest upon the lotus feet of the Supreme Personality
of Godhead. Mahat-padam punya-yaso murareh. The mahat-tattva, the
total material energy, rests on His lotus feet, for the cosmic
manifestation is but another opulence of the Lord. In this cosmic
manifestation there are four kinds of living entities—jarayu ja (those
born from embryos), anda ja (those born from eggs), sveda ja (those born
from perspiration), and udbhijja (those born from seeds). Everything is
generated from the Lord, as confirmed in the Vedanta-siitra (janmady
asya yatah [SB 1.1.1]). No one is independent, but the Supreme Soul is
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completely independent. Janmady asya yato mvayad itaratas carthesv
abhijiiah sva-rat. The word sva-rat means "independent." We are
dependent, whereas the Supreme Lord is completely independent.
Therefore the Supreme Lord is the greatest of all. Even Lord Brahma,
who created the cosmic manifestation, is but another opulence of the
Supreme Personality of Godhead. The material creation is activated by
the Lord, and therefore the Lord is not a part of the material creation.
The Lord exists in His original, spiritual position. The universal form of
the Lord, vairaja-miirti, is another feature of the Supreme Personality of

Godhead.
TEXT 33
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ambhas tu yad-reta udara-viryam
sidhyanti jivanty uta vardhamanah
loka yato 'thakhila-loka-palah

prasidatam nah sa maha-vibhiitih
ambhah—the masses of water seen on this planet or on others; tu—but;
yat-retah—His semen; udara-viryam—so powerful; sidhyanti—are
generated; jivanti—live; uta—indeed; vardhamanah—flourish; lokah—
all the three worlds; yatah—from which; atha—also; akhila-loka-palah—
all the demigods throughout the universe; prasidatam—may be pleased;
nah—upon us; sah—He; maha-vibhiitih—a person with unlimited
potency.

The entire cosmic manifestation has emerged from water, and it is
because of water that all living entities endure, live and develop. This
water is nothing but the semen of the Supreme Personality of Godhead.
Therefore, may the Supreme Personality of Godhead, who has such great
potency, be pleased with us.

Despite the theories of so-called scientists, the vast quantities of water
on this planet and on other planets are not created by a mixture of
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hydrogen and oxygen. Rather, the water is sometimes explained to be
the perspiration and sometimes the semen of the Supreme Personality of
Godhead. It is from water that all living entities emerge, and because of
water they live and grow. If there were no water, all life would cease.
Water is the source of life for everyone. Therefore, by the grace of the
Supreme Personality of Godhead, we have so much water all over the
world.
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somar mano yasya samamananti

divaukasam yo balam andha ayuh

iSo naganam prajanah prajanam

prasidatam nah sa maha-vibhiitih
somam—the moon; manah—the mind; yasya—of whom (of the
Supreme Personality of Godhead); samamananti—they say; divaukasam
—of the denizens of the upper planetary systems; yah—who; balam—
the strength; andhah—the food grains; ayuh—the duration of life; isah
—the Supreme Lord; naganam—of the trees; prajanah—the source of
breeding; prajanam—of all living entities; prasidatam—may He be
pleased; nah—upon us; sah—that Supreme Personality of Godhead;
maha-vibhiitih—the source of all opulences.

Soma, the moon, is the source of food grains, strength and longevity for
all the demigods. He is also the master of all vegetation and the source of
generation for all living entities. As stated by learned scholars, the moon
is the mind of the Supreme Personality of Godhead. May that Supreme
Personality of Godhead, the source of all opulences, be pleased with us.
Soma, the predominating deity of the moon, is the source of food grains
and therefore the source of strength even for the celestial beings, the
demigods. He is the vital force for all vegetation. Unfortunately, modern
so-called scientists, who do not fully understand the moon, describe the
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moon as being full of deserts. Since the moon is the source for our
vegetation, how can the moon be a desert!? The moonshine is the vital
force for all vegetation, and therefore we cannot possibly accept that the
moon is a desert.

TEXT 35
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agnir mukham yasya tu jata-veda

jatah kriya-kanda-nimitta-janma
antah-samudre mupacan sva-dhatin

prasidatam nah sa maha-vibhiitih
agnih—fire; mukham—the mouth through which the Supreme
Personality of Godhead eats; yasya—of whom; tu—but; jata-vedah—the
producer of wealth or of all necessities of life; jatah—produced; kriya-
kanda—ritualistic ceremonies; nimitta—for the sake of; janma—formed
for this reason; antah-samudre—within the depths of the ocean;
anupacan—always digesting; sva-dhatiin—all elements; prasidatam—
may be pleased; nah—upon us; sah—He; maha-vibhiitih—the supremely
powerful.

Fire, which is born for the sake of accepting oblations in ritualistic
ceremonies, is the mouth of the Supreme Personality of Godhead. Fire
exists within the depths of the ocean to produce wealth, and fire is also
present in the abdomen to digest food and produce various secretions for
the maintenance of the body. May that supremely powerful Personality of
Godhead be pleased with us.
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yac-caksur asit taranir deva-yanam
trayimayo brahmana esa dhisnyam
dvaram ca mukter amrtam ca mrtyuh

prasidatam nah sa maha-vibhiitih
yat—that which; caksuh—eye; asit—became; taranih—the sun-god;
deva-yanam—the predominating deity for the path of deliverance for
the demigods; trayi-mayah—for the sake of guidance in karma-kanda
Vedic knowledge; brahmanah—of the supreme truth; esah—this;
dhisnyam—the place for realization; dvaram ca—as well as the gateway;
mukteh—for liberation; amrtam—the path of eternal life; ca—as well as;
mrtyuh—the cause of death; prasidatam—may He be pleased; nah—
upon us; sah—that Supreme Personality of Godhead; maha-vibhiitih—
the all-powerful.

The sun-god marks the path of liberation, which is called arciradi-vartma.
He is the chief source for understanding of the Vedas, he is the abode
where the Absolute Truth can be worshiped, He is the gateway to
liberation, and he is the source of eternal life as well as the cause of
death. The sun-god is the eye of the Lord. May that Supreme Lord, who
is supremely opulent, be pleased with us.

The sun-god is considered to be the chief of the demigods. He is also
considered to be the demigod who watches the northern side of the
universe. He gives help for understanding the Vedas. As confirmed in

Brahma-samhita (5.52):

yac-caksur esa savita sakala-grahanam
rdja samasta-sura-miirtir asesa-tejah
yasyajiaya bhramati sambhrta-kala-cakro
govindam adi-purusarm tam aham bhajami

"The sun, full of infinite effulgence, is the king of all the planets and the
image of the good soul. The sun is like the eye of the Supreme Lord. I
adore the primeval Lord Govinda, in pursuance of whose order the sun
performs his journey, mounting the wheel of time." The sun is actually
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the eye of the Lord. In the Vedic mantras it is said that unless the
Supreme Personality of Godhead sees, no one can see. Unless there is
sunlight, no living entity on any planet can see. Therefore the sun is
considered to be the eye of the Supreme Lord. That is confirmed here by
the words yac-caksur asit and in the Brahma-sambhita by the words yac-
caksur esa savita. The word savita means the sun-god.

TEXT 37 .
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pranad abhiid yasya caracaranam

pranah saho balam ojas ca vayuh

anvasma samrajam ivanuga vayam

prasidatam nah sa maha-vibhiitih
pranat—ifrom the vital force; abhiit—generated; yasya—of whom; cara-
acaranam—of all living entities, moving and nonmoving; pranah—the
vital force; sahah—the basic principle of life; balam—strength; ojah—
the vital force; ca—and; vayuh—the air; anvasma—follow; samrajam—
an emperor; iva—Ilike; anugah—followers; vayam—all of us; prasidatam
—may be pleased; nah—upon us; sah—He; maha-vibhiitih—the
supremely powerful.

All living entities, moving and nonmoving, receive their vital force, their
bodily strength and their very lives from the air. All of us follow the air
for our vital force, exactly as servants follow an emperor. The vital force
of air is generated from the original vital force of the Supreme Personality
of Godhead. May that Supreme Lord be pleased with us.

TEXT 38
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$rotrad diso yasya hrdas ca khani
prajajitire kham purusasya nabhyah
pranendriyatmasu-sarira-ketah

prasidatam nah sa maha-vibhiitih
srotrat—from the ears; disah—different directions; yasya—of whom;
hrdah—from the heart; ca—also; khani—the holes of the body;
prajajiiire—generated; kham—the sky; purusasya—of the Supreme
Person; nabhyah—from the navel; prana—of the life force; indriya—
senses; atma—mind; asu—vital force; Sarira—and body; ketah—the
shelter; prasidatam—may be pleased; nah—upon us; sah—He; maha-
vibhiitih—the supremely powerful.

May the supremely powerful Personality of Godhead be pleased with us.
The different directions are generated from His ears, the holes of the
body come from His heart, and the vital force, the senses, the mind, the
air within the body, and the ether, which is the shelter of the body, come
from His navel.

TEXT 39
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balan mahendras tri-dasah prasadan
manyor giriso dhisanad virificah
khebhyas tu chandamsy rsayo medhratah kah

prasidatam nah sa maha-vibhiitih
balat—Dby His strength; maha-indrah—King Indra became possible; tri-
dasah—as well as the demigods; prasadat—Dby satisfaction; manyoh—Dby
anger; giri-isah—Lord Siva; dhisanat—from sober intelligence; virificah
—Lord Brahma; khebhyah—from the bodily holes; tu—as well as;
chandamsi—Vedic mantras; rsayah—great saintly persons; medhratah—
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from the genitals; kah—the prajapatis; prasidatam—may be pleased; nah
—upon us; sah—He; maha-vibhiitih—the Supreme Personality of
Godhead, who has extraordinary power.

Mahendra, the King of Heaven, was generated from the prowess of the
Lord, the demigods were generated from the mercy of the Lord, Lord Siva
was generated from the anger of the Lord, and Lord Brahma from His
sober intelligence. The Vedic mantras were generated from the bodily
holes of the Lord, and the great saints and prajapatis were generated from
His genitals. May that supremely powerful Lord be pleased with us.

TEXT 40
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$rir vaksasah pitaras chayayasan
dharmah stanad itarah prsthato 'bhiit

dyaur yasya Sirsno "psaraso viharat

prasidatam nah sa maha-vibhiitih
srith—the goddess of fortune; vaksasah—from His chest; pitarah—the
inhabitants of Pitrloka; chayaya—from His shadow; asan—became
possible; dharmah—the principle of religion; stanat—from His bosom;
itarah—irreligion (the opposite of dharma); prsthatah—from the back;
abhiit—became possible; dyauh—the heavenly planets; yasya—of whom;
Sirsnah—from the top of the head; apsarasah—the inhabitants of
Apsaroloka; viharat—Dby His sense enjoyment; prasidatam—kindly be
pleased; nah—upon us; sah—He (the Supreme Personality of Godhead);
maha-vibhiitih—the greatest in all prowess.

The goddess of fortune was generated from His chest, the inhabitants of
Pitrloka from His shadow, religion from His bosom, and irreligion [the
opposite of religion] from His back. The heavenly planets were generated
from the top of His head, and the Apsaras from His sense enjoyment.
May that supremely powerful Personality of Godhead be pleased with us.
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TEXT 41
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vipro mukhad brahma ca yasya guhyam
rajanya asid bhujayor balam ca

arvor vid ojo nghrir aveda-sadrau

prasidatam nah sa maha-vibhiitih
viprah—the brahmanas; mukhat—from His mouth; brahma—the Vedic
literatures; ca—also; yasya—of whom; guhyam—from His confidential
knowledge; rajanyah—the ksatriyas; asit—became possible; bhujayoh—
from His arms; balam ca—as well as bodily strength; irvoh—from the
thighs; vit—uvaisyas; ojah—and their expert productive knowledge;
anghrih—from His feet; aveda—those who are beyond the jurisdiction of
Vedic knowledge; siidrau—the worker class; prasidatam—may be
pleased; nah—upon us; sah—He; maha-vibhiitih—the supremely
powerful Personality of Godhead.

The brahmanas and Vedic knowledge come from the mouth of the
Supreme Personality of Godhead, the ksatriyas and bodily strength come
from His arms, the vaisyas and their expert knowledge in productivity
and wealth come from His thighs, and the stdras, who are outside of
Vedic knowledge, come from His feet. May that Supreme Personality of
Godhead, who is full in prowess, be pleased with us.

TEXT 42
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nastah pasavyah sparsena kamah
bhruvor yamah paksma-bhavas tu kalah

prasidatam nah sa maha-vibhiitih
lobhah—greed; adharat—from the lower lip; pritih—affection; upari—
from the upper lip; abhiit—became possible; dyutih—bodily luster;
nastah—from the nose; pasavyah—fit for the animals; spars§ena—Dby the
touch; kamah—Ilusty desires; bhruvoh—from the eyebrows; yamah—
Yamaraja became possible; paksma-bhavah—from the eyelashes; tu—Dbut;
kalah—eternal time, which brings death; prasidatam—be pleased; nah—
upon us; sah—He; maha-vibhiitih—the Supreme Personality of
Godhead, who has great prowess.

Greed is generated from His lower lip, affection from His upper lip,
bodily luster from His nose, animalistic lusty desires from His sense of
touch, Yamaraja from His eyebrows, and eternal time from His eyelashes.
May that Supreme Lord be pleased with us.

‘ TEXT 43 .
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dravyam vayah karma gunan visesam
yad-yogamaya-vihitan vadanti
yad durvibhavyam prabudhapabadham
prasidatam nah sa maha-vibhiitih

dravyam—the five elements of the material world; vayah—time; karma
—fruitive activities; gunan—the three modes of material nature;
visesam—the varieties caused by combinations of the twenty-three
elements; yat—that which; yoga-maya—by the Lord's creative potency;
vihitan—all done; vadanti—all learned men say; yat durvibhavyam—
which is actually extremely difficult to understand; prabudha-
apabadham—rejected by the learned, by those who are fully aware;
prasidatam—may be pleased; nah—upon us; sah—He; maha-vibhiitih—
the controller of everything.
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All learned men say that the five elements, eternal time, fruitive activity,
the three modes of material nature, and the varieties produced by these
modes are all creations of yogamaya. This material world is therefore
extremely difficult to understand, but those who are highly learned have
rejected it. May the Supreme Personality of Godhead, who is the
controller of everything, be pleased with us.

The word durvibhavyam is very important in this verse. No one can
understand how everything is happening in this material world by the
arrangement of the Supreme Personality of Godhead through His
material energies. As stated in Bhagavad-gita (9.10), mayadhyaksena
prakrtih siiyate sacardacaram: everything is actually happening under the
direction of the Supreme Personality of Godhead. This much we can
learn, but how it is happening is extremely difficult to understand. We
cannot even understand how the affairs within our body are
systematically taking place. The body is a small universe, and since we
cannot understand how things are happening in this small universe, how
can we understand the affairs of the bigger universe? Actually this
universe is very difficult to understand, yet learned sages have advised,
as Krsna has also advised, that this material world is duhkhalayam
asasvatam; [Bg. 8.15] in other words, it is a place of misery and
temporality. One must give up this world and go back home, back to the
Personality of Godhead. Materialists may argue, "If this material world
and its affairs are impossible to understand, how can we reject it?" The
answer is provided by the word prabudhapabadham. We have to reject
this material world because it is rejected by those who are learned in
Vedic wisdom. Even though we cannot understand what this material
world is, we should be ready to reject it in accordance with the advice of
learned persons, especially the advice of Krsna. Krsna says:

mam upetya punar janma

duhkhalayam asasvatam

napnuvanti mahatmanah
samsiddhim paraman gatah

"After attaining Me, the great souls, who are yogis in devotion, never
return to this temporary world, which is full of miseries, because they
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have attained the highest perfection." (Bg. 8.15) One has to return
home, back to Godhead, for this is the highest perfection of life. To go
back to Godhead means to reject this material world. Although we
cannot understand the functions of this material world and whether it is
good for us or bad for us, in accordance with the advice of the supreme
authority we must reject it and go back home, back to Godhead.

TEXT 44
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namo 'stu tasma upasanta-Saktaye
svardjya-labha-pratipiiritatmane
gunesu mayda-racitesu vrttibhir

na sajjamandaya nabhasvad-iitaye
namah—our respectful obeisances; astu—Iet there be; tasmai—unto
Him; upasanta-saktaye—who does not endeavor to achieve anything
else, who is free from restlessness; svarajya—completely independent;
labha—of all gains; pratipiirita—rfully achieved; atmane—unto the
Supreme Personality of Godhead; gunesu—of the material world, which
is moving because of the three modes of nature; maya-racitesu—things
created by the external energy; vrttibhih—Dby such activities of the
senses; na sajjamandaya—one who does not become attached, or one who
is above material pains and pleasures; nabhasvat—the air; éitaye—unto
the Lord, who has created this material world as His pastime.

Let us offer our respectful obeisances unto the Supreme Personality of
Godhead, who is completely silent, free from endeavor, and completely
satisfied by His own achievements. He is not attached to the activities of
the material world through His senses. Indeed, in performing His
pastimes in this material world, He is just like the unattached air.

We can simply understand that behind the activities of material nature
is the Supreme Lord, by whose indications everything takes place,
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although we cannot see Him. Even without seeing Him, we should offer
Him our respectful obeisances. We should know that He is complete.
Everything is done systematically by His energies (parasya saktir
vividhaiva $rivyate [Cc. Madhya 13.65, purport]), and therefore He has
nothing to do (na tasya karyam karanam ca vidyate). As indicated here
by the word upasanta-saktaye, His different energies act, but although
He sets these energies in action, He Himself has nothing to do. He is not
attached to anything, for He is the Supreme Personality of Godhead.
Therefore, let us offer our respectful obeisances unto Him.

. TEXT 45
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sa tvam no darsayatmanam
asmat-karana-gocaram

prapannanam didrksiinam

sasmitar te mukhambujam
sah—He (the Supreme Personality of Godhead); tvtam—You are my
Lord; nah—to us; darsaya—Dbe visible; atmanam—in Your original form;
asmat-karana-gocaram—appreciable by our direct senses, especially by
our eyes; prapannanam—we are all surrendered unto You; didrksiinam—
yet we wish to see You; sasmitam—smiling; te—Your; mukha-ambujam
—lotuslike face.

O Supreme Personality of Godhead, we are surrendered unto You, yet we
wish to see You. Please make Your original form and smiling lotus face
visible to our eyes and appreciable to our other senses.

The devotees are always eager to see the Supreme Personality of
Godhead in His original form, with His smiling lotuslike face. They are
not interested in experiencing the impersonal form. The Lord has both
impersonal and personal features. The impersonalists have no idea of the
personal feature of the Lord, but Lord Brahma and the members of his
disciplic succession want to see the Lord in His personal form. Without a
personal form there can be no question of a smiling face, which is clearly
indicated here by the words sasmitam te mukhambujam. Those who are
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in the Vaisnava sampradaya of Brahma always want to see the Supreme
Personality of Godhead. They are eager to realize the Lord's personal
feature, not the impersonal feature. As clearly stated here, asmat-
karana-gocaram: the personal feature of the Lord can be directly

perceived by our senses.
TEXT 46
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tais taih sveccha-bhiitai riipaih
kale kale svayam vibho
karma durvisaham yan no

bhagavams tat karoti hi
taih—Dby such appearances; taith—Dby such incarnations; sva-iccha-
bhiitaih—all appearing by Your personal sweet will; riipaih—Dby factual
forms; kale kale—in different millenniums; svayam—personally; vibho—
O Supreme; karma—activities; durvisasham—uncommon (unable to be
enacted by anyone else); yat—that which; nah—unto us; bhagavan—the
Supreme Personality of Godhead; tat—that; karoti—executes; hi—

indeed.

O Lord, O Supreme Personality of Godhead, by Your sweet will You
appear in various incarnations, millennium after millennium, and act
wonderfully, performing uncommon activities that would be impossible
for us.

The Lord says in Bhagavad-gita (4.7):

yada yada hi dharmasya
glanir bhavati bharata
abhyutthanam adharmasya
tadatmanam syjamy aham

"Whenever and wherever there is a decline in religious practice, O
descendant of Bharata, and a predominant rise of irreligion—at that
time I descend Myself." Thus it is not imagination but a fact that the
Supreme Personality of Godhead, by His sweet will, appears in different
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incarnations, such as Matsya, Karma, Varaha, Nrsimha, Vamana,
Parasurama, Ramacandra, Balarama, Buddha and many other forms.
Devotees are always eager to see one of the Lord's innumerable forms. It
is said that just as no one can count how many waves there are in the
sea, no one can count the forms of the Lord. This does not mean,
however, that anyone can claim to be a form of the Lord and be
acceptable as an incarnation. The incarnation of the Supreme
Personality of Godhead must be accepted in terms of the descriptions
found in the Sastras. Lord Brahma is eager to see the incarnation of the
Lord, or the original source of all incarnations; he is not eager to see an
imposter. The incarnation's activities are proof of His identity. All the
incarnations described in the Sastras act wonderfully (kesava dhrta-
mina-Sarira jaya jagadisa hare). It is only by the personal sweet will of the
Supreme Personality of Godhead that He appears and disappears, and
only fortunate devotees can expect to see Him face to face.

TEXT 47
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klesa-bhiiry-alpa-sarani
karmani viphalani va

dehinam visayartananm

na tathaivarpitam tvayi
klesa—hardship; bhiiri—very much; alpa—very little; sarani—good
result; karmani—activities; viphalani—frustration; va—either; dehinam
—of persons; visaya-artanam—who are eager to enjoy the material
world; na—not; tatha—Ilike that; eva—indeed; arpitam—dedicated;
tvayi—unto Your Lordship.

Karmis are always anxious to accumulate wealth for their sense
gratification, but for that purpose they must work very hard. Yet even
though they work hard, the results are not satisfying. Indeed, sometimes
their work results only in frustration. But devotees who have dedicated
their lives to the service of the Lord can achieve substantial results
without working very hard. These results exceed the devotee's
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expectations.

We can practically see how the devotees who have dedicated their lives
for the service of the Lord in the Krsna consciousness movement are
getting immense opportunities for the service of the Supreme
Personality of Godhead without working very hard. The Krsna
consciousness movement actually started with only forty rupees, but now
it has more than forty crores worth of property, and all this opulence has
been achieved within eight or ten years. No karmi can expect to improve
his business so swiftly, and besides that, whatever a karmi acquires is
temporary and sometimes frustrating. In Krsna consciousness, however,
everything is encouraging and improving. The Krsna consciousness
movement is not very popular with the karmis because this movement
recommends that one refrain from illicit sex, meat-eating, gambling and
intoxication. These are restrictions that karmis very much dislike.
Nonetheless, in the presence of so many enemies, this movement is
progressing, going forward without impediments. If the devotees
continue to spread this movement, dedicating life and soul to the lotus
feet of Krsna, no one will be able to check it. The movement will go
forward without limits. Chant Hare Krsna!

TEXT 48
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navamah karma-kalpo 'pi
viphalayesvararpitah
kalpate purusasyaiva
sa hy atma dayito hitah

na—not; avamah—very little, or insignificant; karma—activities;
kalpah—rightly executed; api—even; viphalaya—go in vain; iSvara-
arpitah—Dbecause of being dedicated to the Supreme Personality of
Godhead; kalpate—it is so accepted; purusasya—of all persons; eva—
indeed; sah—the Supreme Personality of Godhead; hi—certainly; atma
—the Supersoul, the supreme father; dayitah—extremely dear; hitah—
beneficial.
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Activities dedicated to the Supreme Personality of Godhead, even if
performed in small measure, never go in vain. The Supreme Personality
of Godhead, being the supreme father, is naturally very dear and always
ready to act for the good of the living entities.

In Bhagavad-gita (2.40), the Lord says svalpam apy asya dharmasya
trayate mahato bhayat: this dharma, devotional service, is so important
that even if performed to a very small, almost negligible extent, it can
give one the supreme result. There are many instances in the history of
the world in which even a slight service rendered to the Lord has saved a
living entity from the greatest danger. Ajamila, for example, was saved
by the Supreme Personality of Godhead from the greatest danger, that of
going to hell. He was saved simply because he chanted the name
Narayana at the end of his life. When Ajamila chanted this holy name
of the Lord, Narayana, he did not chant knowingly; actually he was
calling his youngest son, whose name was Narayana. Nonetheless, Lord
Narayana took this chanting seriously, and thus Ajamila achieved the
result of ante narayana-smrtih [SB 2.1.6], remembering Narayana at the
end of life. If one somehow or other remembers the holy name of
Narayana, Krsna or Rama at the end of life, he immediately achieves the
transcendental result of going back home, back to Godhead.

The Supreme Personality of Godhead is actually the only object of our
love. As long as we are in this material world we have so many desires to
fulfill, but when we come in touch with the Supreme Personality of
Godhead, we immediately become perfect and fully satisfied, just as a
child is fully satisfied when he comes to the lap of his mother. Dhruva
Maharaja went to the forest to achieve some material result by austerity
and penance, but when he actually saw the Supreme Personality of
Godhead he said, "I do not want any material benediction. I am
completely satisfied." Even if one wants some material benefit from
serving the Supreme Personality of Godhead, this can be achieved
extremely easily, without hard labor. Therefore the $astra recommends:

akamah sarva-kamo va

moksa-kama udara-dhih
tivrena bhakti-yogena
yajeta purusam param
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"Whether one desires everything or nothing or desires to merge into the
existence of the Lord, he is intelligent only if he worships Lord Krsna,
the Supreme Personality of Godhead, by rendering transcendental
loving service." (SB 2.3.10) Even if one has material desires, one can
undoubtedly achieve what he wants by rendering service to the Lord.

TEXT 49
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yatha hi skandha-sakhanam
taror mitlavasecanam

evam aradhanam visnoh

sarvesam atmanas ca hi
yatha—as; hi—indeed; skandha—of the trunk; sakhanam—and of the
branches; taroh—of a tree; miilla—the root; avasecanam—watering;
evam—in this way; aradhanam—worship; visnoh—of Lord Visnu;
sarvesam—of everyone; atmanah—of the Supersoul; ca—also; hi—

indeed.

When one pours water on the root of a tree, the trunk and branches of
the tree are automatically pleased. Similarly, when one becomes a devotee
of Lord Visnu, everyone is served, for the Lord is the Supersoul of
everyone.

As stated in the Padma Purana:

aradhananam sarvesam

visnor aradhanam param
tasmat parataram devi
tadiyanam samarcanam

"Of all types of worship, worship of Lord Visnu is best, and better than
the worship of Lord Visnu is the worship of His devotee, the Vaisnava."
There are many demigods worshiped by people who are attached to
material desires (kamais tais tair hrta jianah prapadyante nya-devatah
[Bg. 7.20]). Because people are embarrassed by so many material desires,

they worship Lord Siva, Lord Brahma, the goddess Kali, Durga, Ganesa
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and Sirya to achieve different results. However, one can achieve all
these results simultaneously just by worshiping Lord Visnu. As stated
elsewhere in the Bhagavatam (4.31.14):

yatha taror mila-nisecanena
trpyanti tat-skandha-bhujopasakhah
pranopaharac ca yathendriyanam
tathaiva sarvarhanam acyutejya

"Just by pouring water on the root of a tree, one nourishes its trunk and
all of its branches, fruits and flowers, and just by supplying food to the
stomach, one satisfies all the limbs of the body. Similarly, by worshiping
Lord Visnu one can satisfy everyone." Krsna consciousness is not a
sectarian religious movement. Rather, it is meant for all-embracing
welfare activities for the world. One can enter this movement without
discrimination in terms of caste, creed, religion or nationality. If one is
trained to worship the Supreme Personality of Godhead, Krsna, who is
the origin of visnu-tattva, one can become fully satisfied and perfect in
all respects.

TEXT 50
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namas tubhyam anantaya
durvitarkyatma-karmane
nirgunaya gunesaya
sattva-sthaya ca sampratam

namah—all obeisances; tubhyam—unto You, my Lord; anantaya—who
are everlasting, transcending the three phases of time (past, present and
future); durvitarkya-atma-karmane—unto You, who perform
inconceivable activities; nirgunaya—which are all transcendental, free
from the inebriety of material qualities; guna-isdya—unto You, who
control the three modes of material nature; sattva-sthaya—who are in
favor of the material quality of goodness; ca—also; sampratam—at
present.
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My Lord, all obeisances unto You, who are eternal, beyond time's limits
of past, present and future. You are inconceivable in Your activities, You
are the master of the three modes of material nature, and, being
transcendental to all material qualities, You are free from material
contamination. You are the controller of all three of the modes of nature,
but at the present You are in favor of the quality of goodness. Let us offer
our respectful obeisances unto You.

The Supreme Personality of Godhead controls the material activities
manifested by the three modes of material nature. As stated in
Bhagavad-gita, nirgunam guna-bhoktr ca: the Supreme Personality of
Godhead is always transcendental to the material qualities (sattva-guna,
rajo-guna and tamo-guna), but nonetheless He is their controller. The
Lord manifests Himself in three features—as Brahma, Visnu and
Mahesvara—to control these three qualities. He personally takes charge
of sattva-guna as Lord Visnu, and He entrusts the charge of rajo-guna
and tamo-guna to Lord Brahma and Lord Siva. Ultimately, however, He
is the controller of all three gunas. Lord Brahma, expressing his
appreciation, said that because Lord Visnu had now taken charge of the
activities of goodness, there was every hope that the demigods would be
successful in fulfilling their desires. The demigods were harassed by the
demons, who were infested with tamo-guna. However, as Lord Brahma
has previously described, since the time of sattva-guna had now arrived,
the demigods could naturally expect to fulfill their desires. The demigods
are supposedly well advanced in knowledge, yet they could not
understand the knowledge of the Supreme Personality of Godhead.
Therefore the Lord is addressed here as anantaya. Although Lord
Brahma knows past, present and future, he is unable to understand the
unlimited knowledge of the Supreme Personality of Godhead.

Thus end the Bhaktivedanta purports of the Eighth Canto, Fifth Chapter,
of the Srimad-Bhagavatam, entitled "The Demigods Appeal to the Lord for

Protection.”
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$ri-brahmovaca

ajata-janma-sthiti-samyamaya-

gundya nirvana-sukharnavaya

anor apimne 'pariganya-dhamne

mahanubhavaya namo namas te
$ri-brahma uwvaca—Lord Brahma said; ajata-janma-sthiti-samyamaya—
unto the Supreme Personality of Godhead, who is never born but whose
appearance in different incarnations never ceases; agunaya—never
affected by the material modes of nature (sattva-guna, rajo-guna and
tamo-guna); nirvana-sukha-arnavaya—unto the ocean of eternal bliss,
beyond material existence; anoh animne—smaller than the atom;
apariganya-dhamne—whose bodily features are never to be conceived by
material speculation; maha-anubhavaya—whose existence is
inconceivable; namah—offering our obeisances; namah—again offering
our obeisances; te—unto You.

Lord Brahma said: Although You are never born, Your appearance and
disappearance as an incarnation never cease. You are always free from the
material qualities, and You are the shelter of transcendental bliss
resembling an ocean. Eternally existing in Your transcendental form, You
are the supreme subtle of the most extremely subtle. We therefore offer
our respectful obeisances unto You, the Supreme, whose existence is
inconceivable.

The Lord says in Bhagavad-gita (4.6):
ajo 'pi sann avyayatma
bhiitanam isvaro 'pi san
prakrtim svam adhisthaya
sambhavamy atma-mayaya

"Although I am unborn and My transcendental body never deteriorates,
and although I am the Lord of all sentient beings, I still appear in every
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millennium in My original transcendental form." In the following verse
in Bhagavad-gita (4.7), the Lord says:

yada yada hi dharmasya
glanir bhavati bharata
abhyutthanam adharmasya
tadatmananm syjamy aham

"Whenever and wherever there is a decline in religious practice, O
descendant of Bharata, and a predominant rise of irreligion—at that
time descend Myself." Thus although the Supreme Lord is unborn, there
is no cessation to His appearance in different forms as incarnations like
Lord Krsna and Lord Rama. Since His incarnations are eternal, the
various activities performed by these incarnations are also eternal. The
Supreme Personality of Godhead does not appear because He is forced to
do so by karma like ordinary living entities who are forced to accept a
certain type of body. It is to be understood that the Lord's body and
activities are all transcendental, being free from the contamination of
the material modes of nature. These pastimes are transcendental bliss to
the Lord. The word apariganya-dhamne is very significant. There is no
limit to the Lord's appearance in different incarnations. All of these
incarnations are eternal, blissful and full of knowledge.
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rilpam tavaitat purusarsabhejyam
sreyo 'rthibhir vaidika-tantrikena
yogena dhatah saha nas tri-lokan
pasyamy amusminn u ha visva-miirtau
ritpam—form; tava—Your; etat—this; purusa-rsabha—QO best of all
personalities; jjyam—worshipable; sreyah—ultimate auspiciousness;
arthibhih—by persons who desire; vaidika—under the direction of Vedic
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instructions; tantrikena—realized by followers of Tantras, like Narada-
paficaratra; yogena—Dby practice of mystic yoga; dhatah—QO supreme
director; saha—with; nah—us (the demigods); tri-lokan—controlling
the three worlds; pasyami—we see directly; amusmin—in You; u—oh;
ha—completely manifested; visva-miirtau—in You, who have the
universal form.

O best of persons, O supreme director, those who actually aspire for
supreme good fortune worship this form of Your Lordship according to
the Vedic Tantras. My Lord, we can see all the three worlds in You.

The Vedic mantras say: yasmin vijiiate sarvam evam vijiiatam bhavati
(Mundaka Upanisad 1.3). When the devotee sees the Supreme
Personality of Godhead by his meditation, or when he sees the Lord
personally, face to face, he becomes aware of everything within this
universe. Indeed, nothing is unknown to him. Everything within this
material world is fully manifested to a devotee who has seen the
Supreme Personality of Godhead. Bhagavad-gita (4.34) therefore advises:

tad viddhi pranipatena
pariprasnena sevaya
upadeksyanti te jianam
jiianinas tattva-darsinah

"Tust try to learn the truth by approaching a spiritual master. Inquire
from him submissively and render service unto him. The self-realized
soul can impart knowledge unto you because he has seen the truth." Lord
Brahma is one of these self-realized authorities (svayambhiir naradah
Sambhuh kumarah kapilo manuh [SB 6.3.20]). One must therefore accept
the disciplic succession from Lord Brahma, and then one can understand
the Supreme Personality of Godhead in fullness. Here the word visva-
miirtau indicates that everything exists in the form of the Supreme
Personality of Godhead. One who is able to worship Him can see
everything in Him and see Him in everything.

TEXT 10
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tvayy agra asit tvayi madhya asit
tvayy anta asid idam atma-tantre
tvam adir anto jagato 'sya madhyam
ghatasya mrtsneva parah parasmat
tvayi—unto You, the Supreme Personality of Godhead; agre—in the
beginning; asit—there was; tvayi—unto You; madhye—in the middle;
asit—there was; tvayi—unto You; ante—in the end; asit—there was;
idam—all of this cosmic manifestation; atma-tantre—fully under Your
control; tvam—Your Lordship; adih—beginning; antah—end; jagatah—
of the cosmic manifestation; asya—of this; madhyam—middle; ghatasya
—of an earthen pot; mrtsna iva—like the earth; parah—transcendental;
parasmat—because of being the chief.

My dear Lord, who are always fully independent, this entire cosmic
manifestation arises from You, rests upon You and ends in You. Your
Lordship is the beginning, sustenance and end of everything, like the
earth, which is the cause of an earthen pot, which supports the pot, and
to which the pot, when broken, finally returns.
TEXT 11
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tvam mayayatmasrayaya svayedar
nirmaya visvam tad-anupravistah
pasyanti yuktd manasa manisino
guna-vyavaye 'py agunam vipascitah
tvam—7Your Lordship; mayaya—by Your eternal energy; atma-asrayaya
—whose existence is under Your shelter; svayd—emanated from
Yourself; idam—this; nirmaya—for the sake of creating; visvam—the
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entire universe; tat—into it; anupravistah—You enter; pasyanti—they
see; yuktah—persons in touch with You; manasa—by an elevated mind;
manisinah—npeople with advanced consciousness; guna—of material
qualities; vyavaye—in the transformation; api—although; agunam—still
untouched by the material qualities; vipascitah—those who are fully
aware of the truth of sastra.

O Supreme, You are independent in Your self and do not take help from
others. Through Your own potency, You create this cosmic manifestation
and enter into it. Those who are advanced in Krsna consciousness, who
are fully in knowledge of the authoritative §astra, and who, through the
practice of bhakti-yoga, are cleansed of all material contamination, can see
with clear minds that although You exist within the transformations of
the material qualities, Your presence is untouched by these qualities.

The Lord says in Bhagavad-gita (9.10):

mayadhyaksena prakrtih
suyate sacaracaram
hetunanena kaunteya
jagad viparivartate

"This material nature, working under My direction, O son of Kunti, is
producing all moving and unmoving beings. By its rule this
manifestation is created and annihilated again and again." The material
energy creates, maintains and devastates the entire cosmic
manifestation because of directions given by the Supreme Personality of
Godhead, who enters this universe as Garbhodakasayi Visnu but is
untouched by the material qualities. In Bhagavad-gita the Lord refers to
mayd, the external energy, which creates this material world, as mama
maya, "My energy," because this energy works under the full control of
the Lord. These facts can be realized only by those who are well versed
in Vedic knowledge and advanced in Krsna consciousness.
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yathagnim edhasy amrtam ca gosu
bhuvy annam ambiidyamane ca vrttim
yogair manusya adhiyanti hi tvam
gunesu buddhya kavayo vadanti

yatha—as; agnim—ifire; edhasi—in wood; amrtam—milk, which is like
nectar; ca—and; gosu—from cows; bhuvi—on the ground; annam—food
grains; ambu—water; udyamane—in enterprise; ca—also; vrttim—
livelihood; yogaih—Dby practice of bhakti-yoga; manusyah—human
beings; adhiyanti—achieve; hi—indeed; tvam—You; gunesu—in the
material modes of nature; buddhya—by intelligence; kavayah—great
personalities; vadanti—say.

As one can derive fire from wood, milk from the milk bag of the cow,
food grains and water from the land, and prosperity in one's livelihood
from industrial enterprises, so, by the practice of bhakti-yoga, even
within this material world, one can achieve Your favor or intelligently
approach You. Those who are pious all affirm this.

Although the Supreme Personality of Godhead is nirguna, not to be
found within this material world, the entire material world is pervaded
by Him, as stated in Bhagavad-gita (maya tatam idam sarvam). The
material world is nothing but an expansion of the Lord's material
energy, and the entire cosmic manifestation rests upon Him (mat-sthani
sarva-bhiitani [Bg. 9.4]). Nonetheless, the Supreme Lord cannot be found
here (na caham tesv avasthitah). A devotee, however, can see the
Supreme Personality of Godhead through the practice of bhakti-yoga.
One ordinarily does not begin to practice bhakti-yoga unless he has
practiced it in previous births. Moreover, one can begin bhakti-yoga only
by the mercy of the spiritual master and Krsna. Guru-krsna-prasade paya
bhakti-lata-bija [Cc. Madhya 19.151]. The seed of devotional service is
obtainable by the mercy of guru, the spiritual master, and Krsna, the
Supreme Personality of Godhead.

Only by the practice of bhakti-yoga can one achieve the favor of the
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Supreme Personality of Godhead and see Him face to face (premafjana-
cchurita-bhakti-vilocanena santah sadaiva hrdayesu vilokayanti [Bs. 5.38]).
One cannot see the Lord by other methods, such as karma, jiana or
yoga. Under the direction of the spiritual master, one must cultivate
bhakti-yoga (Sravanam kirtanam visnoh smaranam pada-sevanam [SB
7.5.23]). Then, even within this material world, although the Lord is not
visible, a devotee can see Him. This is confirmed in Bhagavad-gita
(bhaktya mam abhijanati yavan yas casmi tattvatah [Bg. 18.55]) and in
Srimad-Bhagavatam (bhaktyaham ekaya grahyah). Thus by devotional
service one can achieve the favor of the Supreme Personality of
Godhead, although He is not visible or understandable to materialistic
persons.

In this verse, the cultivation of bhakti-yoga is compared to many
material activities. By friction one can get fire from wood, by digging the
earth one can get food grains and water, and by agitating the milk bag of
the cow one can get nectarean milk. Milk is compared to nectar, which
one can drink to become immortal. Of course, simply drinking milk will
not make one immortal, but it can increase the duration of one's life. In
modern civilization, men do not think milk to be important, and
therefore they do not live very long. Although in this age men can live
up to one hundred years, their duration of life is reduced because they
do not drink large quantities of milk. This is a sign of Kali-yuga. In Kali-
yuga, instead of drinking milk, people prefer to slaughter an animal and
eat its flesh. The Supreme Personality of Godhead, in His instructions of
Bhagavad-gita, advises go-raksya, which means cow protection. The cow
should be protected, milk should be drawn from the cows, and this milk
should be prepared in various ways. One should take ample milk, and
thus one can prolong one's life, develop his brain, execute devotional
service, and ultimately attain the favor of the Supreme Personality of
Godhead. As it is essential to get food grains and water by digging the
earth, it is also essential to give protection to the cows and take
nectarean milk from their milk bags.

The people of this age are inclined toward industrial enterprises for
comfortable living, but they refuse to endeavor to execute devotional
service, by which they can achieve the ultimate goal of life by returning
home, back to Godhead. Unfortunately, as it is said, na te viduh svartha-
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gatim hi visnum durasaya ye bahir-artha-maninah [SB 7.5.31]. People
without spiritual education do not know that the ultimate goal of life is
to go back home, back to Godhead. Forgetting this aim of life, they are
working very hard in disappointment and frustration (moghasa mogha-
karmano mogha jiana vicetasah [Bg. 9.12]). The so-called vaisyas—the
industrialists or businessmen—are involved in big, big industrial
enterprises, but they are not interested in food grains and milk.
However, as indicated here, by digging for water, even in the desert, we
can produce food grains; when we produce food grains and vegetables,
we can give protection to the cows; while giving protection to the cows,
we can draw from them abundant quantities of milk; and by getting
enough milk and combining it with food grains and vegetables, we can
prepare hundreds of nectarean foods. We can happily eat this food and
thus avoid industrial enterprises and joblessness.

Agriculture and cow protection are the way to become sinless and thus
be attracted to devotional service. Those who are sinful cannot be
attracted by devotional service. As stated in Bhagavad-gita (7.28):

yesam tv anta-gatam papam
jananam punya-karmanam
te dvandva-moha-nirmukta
bhajante mam drdha-vratah

"Persons who have acted piously in previous lives and in this life, whose
sinful actions are completely eradicated and who are freed from the
duality of delusion, engage themselves in My service with
determination." The majority of people in this age of Kali are sinful,
short-living, unfortunate and disturbed (mandah sumanda-matayo
manda-bhagya hy upadrutah [SB 1.1.10]). For them, Caitanya
Mahaprabhu has advised:

harer nama harer nama

harer namaiva kevalam
kalau nasty eva nasty eva
nasty eva gatir anyatha

[Cc. Adi 17.21]
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"In this age of quarrel and hypocrisy the only means of deliverance is
chanting the holy name of the Lord. There is no other way. There is no
other way. There is no other way."
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tam tvam vayam ndatha samujjihanam
saroja-nabhaticirepsitartham

drstva gata nirvrtam adya sarve

gaja davarta iva gangam ambhah
tam—OQ Lord; tvam—Your Lordship; vayam—all of us; natha—O
master; samujjihanam—now appearing before us with all glories; saroja-
nabha—O Lord, whose navel resembles a lotus flower, or from whose
navel grows a lotus flower; ati-cira—for an extremely long time; ipsita—
desiring; artham—for the ultimate goal of life; drstva—seeing; gatah—in
our vision; nirvrtam—transcendental happiness; adya—today; sarve—all
of us; gajah—elephants; dava-artah—being afflicted in a forest fire; iva
—like; gangam ambhah—with water from the Ganges.

Elephants afflicted by a forest fire become very happy when they get
water from the Ganges. Similarly, O my Lord, from whose navel grows a
lotus flower, since You have now appeared before us, we have become
transcendentally happy. By seeing Your Lordship, whom we have desired
to see for a very long time, we have achieved our ultimate goal in life.

The devotees of the Lord are always very eager to see the Supreme Lord
face to face, but they do not demand that the Lord come before them,
for a pure devotee considers such a demand to be contrary to devotional
service. Sri Caitanya Mahaprabhu teaches this lesson in His Siksastaka.
Adarsanan marma-hatam karotu va. The devotee is always eager to see
the Lord face to face, but if he is brokenhearted because he cannot see
the Lord, even life after life, he will never command the Lord to appear.
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This is a sign of pure devotion. Therefore in this verse we find the word
ati-cira-ipsita-artham, meaning that the devotee aspires for a long, long
time to see the Lord. If the Lord, by His own pleasure, appears before the
devotee, the devotee feels extremely happy, as Dhruva Maharaja felt
when he personally saw the Supreme Personality of Godhead. When
Dhruva Maharaja saw the Lord, he had no desire to ask the Lord for any
benediction. Indeed, simply by seeing the Lord, Dhruva Maharaja felt so
satisfied that he did not want to ask the Lord for any benediction
(svamin krtartho 'smi varam na yace [Cc. Madhya 22.42]). A pure devotee,
whether able or unable to see the Lord, always engages in the Lord's
devotional service, always hoping that at some time the Lord may be
pleased to appear before him so that he can see the Lord face to face.
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sa tvam vidhatsvakhila-loka-pala
vayam yad arthas tava pada-miilam
samagatds te bahir-antar-atman
kim vanya-vijiiapyam asesa-saksinah
sah—that; tvtam—Your Lordship; vidhatsva—kindly do the needful;
akhila-loka-palah—the demigods, directors of different departments of
this universe; vayam—all of us; yat—that which; arthah—purpose; tava
—at Your Lordship's; pada-miilam—Iotus feet; samagatah—we have
arrived; te—unto You; bahih-antah-atman—QO Supersoul of everyone, O
constant internal and external witness; kim—what; va—either; anya-
vijiapyam—we have to inform You; asesa-saksinah—the witness and
knower of everything.

My Lord, we, the various demigods, the directors of this universe, have
come to Your lotus feet. Please fulfill the purpose for which we have
come. You are the witness of everything, from within and without.
Nothing is unknown to You, and therefore it is unnecessary to inform
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You again of anything.

As stated in Bhagavad-gita (13.3), ksetra-jiarm capi mam viddhi sarva-
ksetresu bharata. The individual souls are proprietors of their individual
bodies, but the Supreme Personality of Godhead is the proprietor of all
bodies. Since He is the witness of everyone's body, nothing is unknown
to Him. He knows what we need. Our duty, therefore, is to execute
devotional service sincerely, under the direction of the spiritual master.
Krsna, by His grace, will supply whatever we need in executing our
devotional service. In the Krsna consciousness movement, we simply
have to execute the order of Krsna and guru. Then all necessities will be
supplied by Krsna, even if we do not ask for them.
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aham giritras ca suradayo ye
daksadayo 'gner iva ketavas te
kim va vidamesa prthag-vibhata
vidhatsva Sam no dvija-deva-mantram

aham—I (Lord Brahma); giritrah—Lord Siva; ca—also; sura-adayah—
all the demigods; ye—as we are; daksa-adayah—headed by Maharaja
Daksa; agneh—of fire; iva—Ilike; ketavah—sparks; te—of You; kim—
what; va—either; viddma—can we understand; iSa—QO my Lord; prthak-
vibhatah—independently of You; vidhatsva—kindly bestow upon us; Sam
—good fortune; nah—our; dvija-deva-mantram—the means of
deliverance suitable for the brahmanas and demigods.

I [Lord Brahmal, Lord Siva and all the demigods, accompanied by the
prajapatis like Daksa, are nothing but sparks illuminated by You, who are
the original fire. Since we are particles of You, what can we understand
about our welfare? O Supreme Lord, please give us the means of
deliverance that is suitable for the brahmanas and demigods.

In this verse, the word dvija-deva-mantram is very important. The word
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mantra means "that which delivers one from the material world." Only
the dvijas (the brahmanas) and the devas (the demigods) can be
delivered from material existence by the instructions of the Supreme
Personality of Godhead. Whatever is spoken by the Supreme Personality
of Godhead is a mantra and is suitable for delivering the conditioned
souls from mental speculation. The conditioned souls are engaged in a
struggle for existence (manah sasthanindriyani prakrti-sthani karsati [Bg.
15.7]). Deliverance from this struggle constitutes the highest benefit, but
unless one gets a mantra from the Supreme Personality of Godhead,
deliverance is impossible. The beginning mantra is the Gayatri mantra.
Therefore, after purification, when one is qualified to become a
brahmana (dvija), he is offered the Gayatri mantra. Simply by chanting
the Gayatri mantra, one can be delivered. This mantra, however, is
suitable only for the brahmanas and demigods. In Kali-yuga, we are all in
a very difficult position, in which we need a suitable mantra that can
deliver us from the dangers of this age. Therefore the Supreme
Personality of Godhead, in His incarnation as Lord Caitanya, gives us
the Hare Krsna mantra.

harer nama harer nama

harer namaiva kevalam
kalau nasty eva nasty eva
nasty eva gatir anyathda

[Cc. Adi 17.21]

"In this age of quarrel and hypocrisy the only means of deliverance is
chanting the holy name of the Lord. There is no other way. There is no
other way. There is no other way." In His Siksastaka, Lord Caitanya says,
param vijayate sri-krsna-sankirtanam: "All glories to the chanting of $§ri-
krsna-sankirtana!" The maha-mantra—Hare Krsna, Hare Krsna, Krsna
Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare—is
directly chanted by the Lord Himself, who gives us this mantra for
deliverance.

We cannot invent any means to be delivered from the dangers of
material existence. Here, even the demigods, such as Lord Brahma and
Lord Siva, and the prajapatis, such as Daksa, are said to be like
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illuminating sparks in the presence of the Supreme Lord, who is
compared to a great fire. Sparks are beautiful as long as they are in the
fire. Similarly, we have to remain in the association of the Supreme
Personality of Godhead and always engage in devotional service, for
then we shall always be brilliant and illuminating. As soon as we fall
from the service of the Lord, our brilliance and illumination will
immediately be extinguished, or at least stopped for some time. When we
living entities, who are like sparks of the original fire, the Supreme Lord,
fall into a material condition, we must take the mantra from the
Supreme Personality of Godhead as it is offered by Sri Caitanya
Mahaprabhu. By chanting this Hare Krsna mantra, we shall be delivered
from all the difficulties of this material world.
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