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$ri-deva wicuh
vayv-ambaragny-ap-ksitayas tri-loka

brahmadayo ye vayam udvijantah

harama yasmai balim antako 'sau

bibheti yasmad aranam tato nah
$ri-devah ticuh—the demigods said; vayu—composed of air; ambara—
sky; agni—fire; ap—water; ksitayah—and land; tri-lokah—the three
worlds; brahma-adayah—beginning from Lord Brahma; ye—who; vayam
—we; udvijantah—Dbeing very much afraid; harama—offer; yasmai—
unto whom; balim—presentation; antakah—the destroyer, death; asau
—that; bibheti—fears; yasmat—from whom; aranam—shelter; tatah—
therefore; nah—our.

The demigods said: The three worlds are created by the five elements—
namely ether, air, fire, water and earth—which are controlled by various
demigods, beginning from Lord Brahma. Being very much afraid that the
time factor will end our existence, we offer presentations unto time by
performing our work as time dictates. The time factor himself, however,
is afraid of the Supreme Personality of Godhead. Therefore let us now
worship that Supreme Lord, who alone can give us full protection.

When one is afraid of being killed, one must take shelter of the Supreme
Personality of Godhead. He is worshiped by all the demigods, beginning
from Brahma, although they are in charge of the various elements of this
material world. The words bibheti yasmat indicate that all the demons,
regardless of how great and powerful, fear the Supreme Personality of

Godhead. The demigods, being afraid of death, took shelter of the Lord
and offered Him these prayers. Although the time factor is fearful to



everyone, fear personified is afraid of the Supreme Lord, who is
therefore known as abhaya, fearless. Taking shelter of the Supreme Lord
brings actual fearlessness, and therefore the demigods decided to take
shelter of the Lord.
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avismitam tam pariprna-kamanm
svenaiva labhena samam prasantam
vinopasarpaty aparam hi balisah
Sva-langulenatititarti sindhum

avismitam—who is never struck with wonder; tam—Him; paripiirna-
kamam—who is fully satisfied; svena—by His own; eva—indeed; labhena
—achievements; samam—equipoised; prasantam—very steady; vina—
without; upasarpati—approaches; aparam—another; hi—indeed; balisah
—a fool; sva—of a dog; langulena—Dby the tail; atititarti—wants to cross;
sindhum—the sea.

Free from all material conceptions of existence and never wonder-struck
by anything, the Lord is always jubilant and fully satisfied by His own
spiritual perfection. He has no material designations, and therefore He is
steady and unattached. That Supreme Personality of Godhead is the only
shelter of everyone. Anyone desiring to be protected by others is certainly
a great fool who desires to cross the sea by holding the tail of a dog.

A dog can swim in the water, but if a dog dives in the ocean and
someone wants to cross the ocean by holding the dog's tail, he is
certainly fool number one. A dog cannot cross the ocean, nor can a
person cross the ocean by catching a dog's tail. Similarly, one who desires
to cross the ocean of nescience should not seek the shelter of any
demigod or anyone else but the fearless shelter of the Supreme
Personality of Godhead. Srimad-Bhagavatam (10.14.58) therefore says:



samasrita ye pada-pallava-plavam
mahat-padam punya-yaso-murareh
bhavambudhir vatsa-padam param padam
padam padam yad vipadam na tesam

The Lord's lotus feet are an indestructible boat, and if one takes shelter
of that boat he can easily cross the ocean of nescience. Consequently
there are no dangers for a devotee although he lives within this material
world, which is full of dangers at every step. One should seek the shelter
of the all-powerful instead of trying to be protected by one's own
concocted ideas.
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yasyoru-$ynge jagatim sva-navam
manur yathabadhya tatara durgam
sa eva nas tvastra-bhayad durantat
tratasritan varicaro 'pi niinam

yasya—of whom; uru—very strong and high; srnge—on the horn;
jagatim—in the form of the world; sva-navam—his own boat; manuh—
Manu, King Satyavrata; yatha—just as; abadhya—binding; tatara—
crossed; durgam—the very difficult to cross (inundation); sah—He (the
Supreme Personality of Godhead); eva—certainly; nah—us; tvastra-
bhayat—from fear of the son of Tvasta; durantat—endless; trata—
deliverer; asritan—dependents (like us); vari-carah api—although
taking the form of a fish; niinam—indeed.

The Manu named King Satyavrata formerly saved himself by tying the
small boat of the entire world to the horn of the Matsya avatara, the fish
incarnation. By the grace of the Matsya avatara, Manu saved himself
from the great danger of the flood. May that same fish incarnation save us
from the great and fearful danger caused by the son of Tvasta.
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purd svayambhiir api sarhyamambhasy
udirna-vatormi-ravaih karale
eko 'ravindat patitas tatara
tasmad bhayad yena sa no 'stu parah

pura—formerly (during the time of creation); svayambhith—Lord
Brahma; api—also; sammyama-ambhasi—in the water of inundation;
udirna—very high; vata—of wind; irmi—and of waves; ravaih—by the
sounds; karale—very fearful; ekah—alone; aravindat—from the lotus
seat; patitah—almost fallen; tatara—escaped; tasmat—from that; bhayat
—fearful situation; yena—by whom (the Lord); sah—He; nah—of us;
astu—Ilet there be; parah—deliverance.

In the beginning of creation, a tremendous wind caused fierce waves of
inundating water. The great waves made such a horrible sound that Lord
Brahma almost fell from his seat on the lotus into the water of
devastation, but he was saved with the help of the Lord. Thus we also
expect the Lord to protect us from this dangerous condition.
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ya eka 5o nija-mayaya nah
sasarja yenanusrjama visvam
vayam na yasyapi purah samihatah
pasyama lingam prthag iSa-maninah



yah—He whoj ekah—one; iSah—controller; nija-mayaya—Dby His
transcendental potency; nah—us; sasarja—created; yena—by whom
(through whose mercy); anusrjama—we also create; visSvam—the
universe; vayam—we; na—not; yasya—of whom; api—although; purah
—in front of us; samihatah—of Him who is acting; pasyama—see;
lingam—the form; prthak—separate; iSa—as controllers; maninah—
thinking of ourselves.

The Supreme Personality of Godhead, who created us by His external
potency and by whose mercy we expand the creation of the universe, is
always situated before us as the Supersoul, but we cannot see His form.
We are unable to see Him because all of us think that we are separate and
independent gods.

Here is an explanation of why the conditioned soul cannot see the
Supreme Personality of Godhead face to face. Even though the Lord
appears before us as Lord Krsna or Lord Ramacandra and lives in human
society as a leader or king, the conditioned soul cannot understand Him.
Avajananti mam miidha manusim tanum asricam: [Bg. 9.11] rascals
(mitdhas) deride the Supreme Personality of Godhead, thinking Him an
ordinary human being. However insignificant we are, we think that we
are also God, that we can create a universe or that we can create
another God. This is why we cannot see or understand the Supreme
Personality of Godhead. In this regard, Srila Madhvacarya says:

lingam eva pasyamah
kadacid abhimanas tu
devanam api sann iva
prayah kalesu nasty eva
taratamyena so 'pi tu

We are all conditioned to various degrees, but we think that we are God.
This is why we cannot understand who God is or see Him face to face.

TEXTS 26-27
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yo nah sapatnair bhrSam ardyamanan
devarsi-tiryan-nrsu nitya eva
krtavataras tanubhih sva-mayaya
krtvatmasat pati yuge yuge ca

tam eva devar vayam atma-daivatarm
param pradhanam purusam visvam anyam
vrajama sarve Saranam Saranyam

svanam sa no dhasyati Sarh mahatma
yah—He who; nah—us; sapatnaih—by our enemies, the demons; bhrsam
—almost always; ardyamanan—being persecuted; deva—among the
demigods; rsi—the saintly persons; tiryak—the animals; nrsu—and men;
nityah—always; eva—certainly; krta-avatarah—appearing as an
incarnation; tanubhih—with different forms; sva-mayaya—by His
internal potency; krtva atmasat—considering very near and dear to
Him; pati—protects; yuge yuge—in every millennium; ca—and; tam—
Him; eva—indeed; devam—the Supreme Lord; vayam—all of us; atma-
daivatam—the Lord of all living entities; param—transcendental;
pradhanam—the original cause of the total material energy; purusam—
the supreme enjoyer; visSvam—whose energy constitutes this universe;
anyam—separately situated; vrajama—we approach; sarve—all; Saranam
—shelter; Saranyam—suitable as shelter; svanam—unto His own
devotees; sah—He; nah—unto us; dhasyati—shall give; Sam—good
fortune; mahatma—the Supersoul.

By His inconceivable internal potency, the Supreme Personality of
Godhead expands into various transcendental bodies as Vamanadeva, the
incarnation of strength among the demigods; Parasurama, the incarnation



among saints; Nrsihhadeva and Varaha, incarnations among animals; and
Matsya and Kiirma, incarnations among aquatics. He accepts various
transcendental bodies among all types of living entities, and among human
beings He especially appears as Lord Krsna and Lord Rama. By His
causeless mercy, He protects the demigods, who are always harassed by
the demons. He is the supreme worshipable Deity of all living entities. He
is the supreme cause, represented as the male and female creative
energies. Although different from this universe, He exists in His
universal form [virat-ripa]. In our fearful condition, let us take shelter of
Him, for we are sure that the Supreme Lord, the Supreme Soul, will give
us His protection.

In this verse, the Supreme Personality of Godhead, Visnu, is ascertained
to be the original cause of creation. Sridhara Svami, in his commentary
Bhavartha-dipika, replies to the idea that prakrti and purusa are the
causes of the cosmic manifestation. As stated herein, param pradhanam
purusam visvam anyam: "He is the supreme cause, represented as the
male and female creative energies. Although different from this
universe, He exists in His universal form [virat riipal." The word prakrti,
which is used to indicate the source of generation, refers to the material
energy of the Supreme Lord, and the word purusa refers to the living
entities, who are the superior energy of the Lord. Both the prakrti and
purusa ultimately enter the Supreme Lord, as stated in Bhagavad-gita
(prakrtim yanti mamikam).

Although prakrti and purusa superficially appear to be the causes of the
material manifestation, both are emanations of different energies of the
Supreme Lord. Therefore the Supreme Lord is the cause of prakrti and
purusa. He is the original cause (sarva-karana-karanam [Bs. 5.1]). The
Naradiya Purana says:

avikaro 'pi paramah
prakrtis tu vikarini

anupravisya govindah

prakrtis cabhidhiyate

Both the prakrti and purusa, which are inferior and superior energies,
are emanations from the Supreme Personality of Godhead. As explained



in Bhagavad-gita (gam avisya [Bg. 15.13]), the Lord enters the prakrti, and
then the prakrti creates different manifestations. The prakrti is not
independent or beyond His energies. Vasudeva, Lord Sri Krsna, is the
original cause of everything. Therefore the Lord says in Bhagavad-gita

(10.8):

aham sarvasya prabhavo

mattah sarvam pravartate
iti matva bhajante mam

budha bhava-samanvitah

"l am the source of all spiritual and material worlds. Everything
emanates from Me. The wise who perfectly know this engage in My
devotional service and worship Me with all their hearts." In Srimad-
Bhagavatam (2.9.33) the Lord also says, aham evasam evagre: "Only I
existed before the creation." This is confirmed in the Brahmanda Purana
as follows:

smrtir avyavadhanena
prakrtitvam iti sthitih
ubhayatmaka-sutitvad
vasudevah parah puman
prakrtih purusas ceti

Sabdair eko 'bhidhiyate

To generate the universe, the Lord acts indirectly as the purusa and
directly as the prakrti. Because both energies emanate from Lord
Vasudeva, the all-pervasive Supreme Personality of Godhead, He is
known as both prakrti and purusa. Therefore Vasudeva is the cause of
everything (sarva-karana-karanam [Bs. 5.1]).
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$ri-deva wicuh
namas te yajiia-viryaya
vayase uta te namah
namas te hy asta-cakraya

namah supuru-hiitaye
$ri-devah ticuh—the demigods said; namah—obeisances; te—unto You;
yajiia-viryaya—unto the Supreme Personality of Godhead, who is able to
give the results of sacrifice; vayase—who is the time factor, which ends
the results of yajiia; uta—although; te—unto You; namah—obeisances;
namah—obeisances; te—unto You; hi—indeed; asta-cakraya—who
throws the disc; namah—respectful obeisances; supuru-hiitaye—having
varieties of transcendental names.

The demigods said: O Supreme Personality of Godhead, You are
competent to give the results of sacrifice, and You are also the time factor
that destroys all such results in due course. You are the one who releases
the cakra to kill the demons. O Lord, who possess many varieties of
names, we offer our respectful obeisances unto You.
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yat te gatinam tisynam

isituh paramam padam

narvacino visargasya

dhatar veditum arhati
yat—which; te—of You; gatinam tisrnam—of the three destinations (the
heavenly planets, the earthly planets and hell); isituh—who are the
controller; paramam padam—the supreme abode, Vaikunthaloka; na—
not; arvacinah—a person appearing after; visargasya—the creation;
dhatah—QO supreme controller; veditum—to understand; arhati—is able.

O supreme controller, You control the three destinations [promotion to
the heavenly planets, birth as a human being, and condemnation in hell],
yet Your supreme abode is Vaikuntha-dhama. Since we appeared after
You created this cosmic manifestation, Your activities are impossible for

9



us to understand. We therefore have nothing to offer You but our humble
obeisances.

An inexperienced man generally does not know what to beg from the
Supreme Personality of Godhead. Everyone is under the jurisdiction of
the created material world, and no one knows what benediction to ask
when praying to the Supreme Lord. People generally pray to be
promoted to the heavenly planets because they have no information of
Vaikunthaloka. Srila Madhvacarya quotes the following verse:

deva-lokat pitr-lokat
nirayac capi yat param
tisrbhyah paramam sthanam
vaisnavam vidusam gatih

There are different planetary systems, known as Devaloka (the planets
of the demigods), Pitrloka (the planet of the Pitas) and Niraya (the
hellish planets). When one transcends these various planetary systems
and enters Vaikunthaloka, he achieves the ultimate resort of the
Vaisnavas. Vaisnavas have nothing to do with the other planetary
systems.
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om namas te 'stu bhagavan narayana vasudevadi-purusa maha-purusa
mahanubhava parama-mangala parama-kalyana parama-karunika
kevala jagad-adhara lokaika-natha sarvesvara laksmi-natha
paramahamsa-parivrajakaih paramenatma-yoga-samadhina paribhavita-
parisphuta-paramahamsya-dharmenodghatita-tamah-kapata-dvare citte
'‘pavrta atma-loke svayam upalabdha-nija-sukhanubhavo bhavan.
om—O Lord; namah—respectful obeisances; te—unto You; astu—Ilet
there be; bhagavan—QO Supreme Personality of Godhead; narayana—
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the resort of all living entities, Narayana; vasudeva—Lord Vasudeva, Sri
Krsna; adi-purusa—the original person; maha-purusa—the most exalted
personality; maha-anubhava—the supremely opulent; parama-mangala
—the most auspicious; parama-kalyana—the supreme benediction;
parama-karunika—the supremely merciful; kevala—changeless; jagat-
adhara—the support of the cosmic manifestation; loka-eka-natha—the
only proprietor of all the planetary systems; sarva-isvara—the supreme
controller; laksmi-natha—the husband of the goddess of fortune;
paramahamsa-parivrajakaih—Dby the topmost sannydasis wandering all
over the world; paramena—Dby supreme; atma-yoga-samadhina—
absorption in bhakti-yoga; paribhavita—fully purified; parisphuta—and
fully manifested; paramahamsya-dharmena—Dby executing the
transcendental process of devotional service; udghatita—pushed open;
tamah—of illusory existence; kapata—in which the door; dvare—
existing as the entrance; citte—in the mind; apavrte—without
contamination; atma-loke—in the spiritual world; svayam—personally;
upalabdha—experiencing; nija—personal; sukha-anubhavah—
perception of happiness; bhavan—Your Lordship.

O Supreme Personality of Godhead, O Narayana, O Vasudeva, original
person! O most exalted person, supreme experience, welfare personified!
O supreme benediction, supremely merciful and changeless! O support of
the cosmic manifestation, sole proprietor of all planetary systems, master
of everything and husband of the goddess of fortune! Your Lordship is
realized by the topmost sannyasis, who wander about the world to preach
Krsna consciousness, fully absorbed in samadhi through bhakti-yoga.
Because their minds are concentrated upon You, they can receive the
conception of Your personality in their fully purified hearts. When the
darkness in their hearts is completely eradicated and You are revealed to
them, the transcendental bliss they enjoy is the transcendental form of
Your Lordship. No one but such persons can realize You. Therefore we
simply offer You our respectful obeisances.

The Supreme Personality of Godhead has numerous transcendental
names pertaining to different grades of revelation to various grades of
devotees and transcendentalists. When He is realized in His impersonal
form He is called the Supreme Brahman, when realized as the
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Paramatma He is called antaryami, and when He expands Himself in
different forms for material creation He is called Ksirodakasayi Visnu,
Garbhodakasayi Visnu and Karanodakasayi Visnu. When He is realized
as Vasudeva, Sankarsana, Pradyumna and Aniruddha—the Caturvyitha,
who are beyond the three forms of Visnu—He is the Vaikuntha
Narayana. Above realization of Narayana is realization of Baladeva, and
above that is realization of Krsna. All these realizations are possible
when one engages fully in devotional service. The covered core of one's
heart is then completely open to receiving an understanding of the
Supreme Personality of Godhead in His various forms.
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duravabodha iva tavayam vihara-yogo yad asarano 'Sarira idam

anaveksitasmat-samavaya atmanaivavikriyamanena sagunam agunah

srjasi pasi harasi.
duravabodhah—difficult to understand; iva—quite; tava—Your; ayam—
this; vihara-yogah—engagement in the pastimes of material creation,
maintenance and annihilation; yat—which; asaranah—not dependent
on any other support; asarirah—without having a material body; idam—
this; anaveksita—without waiting for; asmat—of us; samavayah—the
cooperation; atmanda—>by Your own self; eva—indeed; avikriyamanena—
without being transformed; sa-gunam—the material modes of nature;
agunah—although transcendental to such material qualities; srjasi—You
create; pasi—maintain; harasi—annihilate.

O Lord, You need no support, and although You have no material body,
You do not need cooperation from us. Since You are the cause of the
cosmic manifestation and You supply its material ingredients without
being transformed, You create, maintain and annihilate this cosmic
manifestation by Yourself. Nevertheless, although You appear engaged in
material activity, You are transcendental to all material qualities.
Consequently these transcendental activities of Yours are extremely
difficult to understand.
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The Brahma-samhita (5.37) says, goloka eva nivasaty akhilatma-bhutah:
the Supreme Personality of Godhead, Krsna, is always situated in Goloka
Vrndavana. It is also said, vindavanam parityajya padam ekam na
gacchati: Krsna never goes even a step from Vrndavana. Nevertheless,
although Krsna is situated in His own abode, Goloka Vrndavana, He is
simultaneously all-pervading and is therefore present everywhere. This
is very difficult for a conditioned soul to understand, but devotees can
understand how Krsna, without undergoing any changes, can
simultaneously be in His abode and be all-pervasive. The demigods are
understood to be various limbs of the Supreme Lord's body, although the
Supreme Lord has no material body and does not need anyone's help. He
is spread everywhere (maya tatam idam sarvam jagad avyakta-mirtina
[Bg. 9.4]). Nevertheless, He is not present everywhere in His spiritual
form. According to the Mayavada philosophy, the Supreme Truth, being
all-pervasive, does not need a transcendental form. The Mayavadis
suppose that since His form is distributed everywhere, He has no form.
This is untrue. The Lord keeps His transcendental form, and at the same
time He extends everywhere, in every nook and corner of the material
creation.
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atha tatra bhavan kim devadattavad iha guna-visarga-patitah
paratantryena sva-krta-kusalakusalam phalam upadadaty ahosvid
atmarama upasama-silah samafijasa-darsana udasta iti ha vava na
vidamabh.
atha—therefore; tatra—in that; bhavan—Your Lordship; kim—
whether; deva-datta-vat—Ilike an ordinary human being, forced by the
fruits of his activities; iha—in this material world; guna-visarga-patitah
—fallen in a material body impelled by the modes of material nature;
paratantryena—Dby dependence on the conditions of time, space, activity
and nature; sva-krta—executed by oneself; kusala—auspicious;
akusalam—inauspicious; phalam—results of action; upadadati—accepts;
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ahosvit—or; atmaramah—completely self-satisfied; upasama-silah—self-
controlled in nature; samafijasa-darsanah—not deprived of full spiritual
potencies; udaste—remains neutral as the witness; iti—thus; ha vava—
certainly; na vidamah—we do not understand.

These are our inquiries. The ordinary conditioned soul is subject to the
material laws, and he thus receives the fruits of his actions. Does Your
Lordship, like an ordinary human being, exist within this material world
in a body produced by the material modes? Do You enjoy or suffer the
good or bad results of actions under the influence of time, past work and
so forth? Or, on the contrary, are You present here only as a neutral
witness who is self-sufficient, free from all material desires, and always
full of spiritual potency? We certainly cannot understand Your actual
position.

In Bhagavad-gita Krsna says that He descends to this material world for
two purposes, namely paritrandaya sadhinam vinasaya ca duskrtam [Bg.
4.8]—to relieve the devotees and kill demons or nondevotees. These two
kinds of action are the same for the Absolute Truth. When the Lord
comes to punish the demons, He bestows His favor upon them, and
similarly when He delivers His devotees and gives them relief, He also
bestows His favor. Thus the Lord bestows His favor equally upon the
conditioned souls. When a conditioned soul gives relief to others he acts
piously, and when he gives trouble to others he acts impiously, but the
Lord is neither pious nor impious; He is always full in His spiritual
potency, by which He shows equal mercy to the punishable and the
protectable. The Lord is apapa-viddham; He is never contaminated by
the reactions of so-called sinful activities. When Krsna was present on
this earth, He killed many inimical nondevotees, but they all received
sariipya; in other words, they returned to their original spiritual bodies.
One who does not know the Lord's position says that God is unkind to
him but merciful to others. Actually the Lord says in Bhagavad-gita
(9.29), samo 'ham sarva-bhiitesu na me dvesyo 'sti na priyah: "l am equal
to everyone. No one is My enemy, and no one is My friend." But He also
says, ye bhajanti tu mam bhaktya mayi te tesu capy aham: "If one becomes
My devotee and fully surrenders unto Me, I give him special attention."

TEXT 36
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na hi virodha ubhayarm bhagavaty aparimita-guna-gana isSvare

'navagahya-mahatmye 'rvacina-vikalpa-vitarka-vicara-pramanabhasa-

kutarka-sastra-kalilantahkaranasraya-duravagraha-vadinam

vivadanavasara uparata-samasta-mayamaye kevala evatma-mayam

antardhaya ko nv artho durghata iva bhavati svaripa-dvayabhavat.
na—mnot; hi—certainly; virodhah—contradiction; ubhayam—both;
bhagavati—in the Supreme Personality of Godhead; aparimita—
unlimited; guna-gane—whose transcendental attributes; isvare—in the
supreme controller; anavagahya—possessing; mahatmye—unfathomable
ability and glories; arvacina—recent; vikalpa—full of equivocal
calculations; vitarka—opposing arguments; vicara—judgments;
pramana-abhasa—imperfect evidence; kutarka—useless arguments;
sastra—by unauthorized scriptures; kalila—agitated; antahkarana—
minds; asraya—whose shelter; duravagraha—with wicked obstinacies;
vadinam—of theorists; vivaida—of the controversies; anavasare—not
within the range; uparata—withdrawn; samasta—from whom all; maya-
maye—illusory energy; kevale—without a second; eva—indeed; atma-
mayam—the illusory energy, which can do and undo the inconceivable;
antardhaya——placing between; kah—what; nu—indeed; arthah—
meaning; durghatah—impossible; iva—as it were; bhavati—is; sva-riipa
—natures; dvaya—of two; abhavat—due to the absence.

O Supreme Personality of Godhead, all contradictions can be reconciled
in You. O Lord, since You are the Supreme Person, the reservoir of
unlimited spiritual qualities, the supreme controller, Your unlimited
glories are inconceivable to the conditioned souls. Many modern
theologians argue about right and wrong without knowing what is
actually right. Their arguments are always false and their judgments
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inconclusive because they have no authorized evidence with which to
gain knowledge of You. Because their minds are agitated by scriptures
containing false conclusions, they are unable to understand the truth
concerning You. Furthermore, because of polluted eagerness to arrive at
the right conclusion, their theories are incapable of revealing You, who
are transcendental to their material conceptions. You are one without a
second, and therefore in You contradictions like doing and not doing,
happiness and distress, are not contradictory. Your potency is so great
that it can do and undo anything as You like. With the help of that
potency, what is impossible for You? Since there is no duality in Your
constitutional position, You can do everything by the influence of Your
energy.

The Supreme Personality of Godhead, being self-sufficient, is full of
transcendental bliss (atmarama). He enjoys bliss in two ways—when He
appears happy and when He appears distressed. Distinctions and
contradictions are impossible in Him because only from Him have they
emanated. The Supreme Personality of Godhead is the reservoir of all
knowledge, all potency, all strength, opulence and influence. There is no
limit to His powers. Since He is full in all transcendental attributes,
nothing abominable from the material world can exist in Him. He is
transcendental and spiritual, and therefore conceptions of material
happiness and distress do not apply to Him.

We should not be astonished to find contradictions in the Supreme
Personality of Godhead. Actually there are no contradictions. That is
the meaning of His being supreme. Because He is all-powerful, He is not
subject to the conditioned soul's arguments regarding His existence or
nonexistence. He is pleased to protect His devotees by killing their
enemies. He enjoys both the killing and the protecting.

Such freedom from duality applies not only to the Lord but also to His
devotees. In Vrndavana, the damsels of Vrajabhiimi enjoy
transcendental bliss in the company of the Supreme Personality of
Godhead, Krsna, and they feel the same transcendental bliss in
separation when Krsna and Balarama leave Vrndavana for Mathura.
There is no question of material pains or pleasures for either the
Supreme Personality of Godhead or His pure devotees, although they are
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sometimes superficially said to be distressed or happy. One who is
atmarama is blissful in both ways.
Nondevotees cannot understand the contradictions present in the
Supreme Lord or His devotees. Therefore in Bhagavad-gita the Lord says,
bhaktya mam abhijanati: [Bg. 18.55] the transcendental pastimes can be
understood through devotional service; to nondevotees they are
inconceivable. Acintyah khalu ye bhava na tams tarkena yojayet: the
Supreme Lord and His form, name, pastimes and paraphernalia are
inconceivable to nondevotees, and one should not try to understand
such realities simply by logical arguments. They will not bring one to the
right conclusion about the Absolute Truth.

TEXT 37
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sama-visama-matindm matam anusarasi yatha rajju-khandah sarpadi-
dhiyam.
sama—equal or proper; visama—and unequal or mistaken; matinam—of
those having intelligence; matam—conclusion; anusarasi—You follow;
yatha—just as; rajju-khandah—a piece of rope; sarpa-adi—a snake, etc.;
dhiyam—of those who perceive.

A rope causes fear for a bewildered person who considers it a snake, but
not for a person with proper intelligence who knows it to be only a rope.
Similarly, You, as the Supersoul in everyone's heart, inspire fear or
fearlessness according to one's intelligence, but in You there is no duality.
In Bhagavad-gita (4.11) the Lord says, ye yatha mam prapadyante tams
tathaiva bhajamy aham: "As one surrenders unto Me, | reward him
accordingly." The Supreme Personality of Godhead is the reservoir of
everything, including all knowledge, all truth and all contradictions.
The example cited herein is very appropriate. A rope is one truth, but
some mistake it for a snake, whereas others know it to be a rope.
Similarly, devotees who know the Supreme Personality of Godhead do
not see contradictions in Him, but nondevotees regard Him as the
snakelike source of all fear. For example, when Nrsimhadeva appeared,
Prahlada Maharaja saw the Lord as the supreme solace, whereas his
father, a demon, saw Him as the ultimate death. As stated in Srimad-
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Bhagavatam (11.2.37), bhayam dvitiyabhinivesatah syat: fear results from
being absorbed in duality. When one is in knowledge of duality, one
knows both fear and bliss. The same Supreme Lord is a source of bliss to
devotees and fear to nondevotees who have a poor fund of knowledge.
God is one, but people understand the Absolute Truth from different
angles of vision. The unintelligent see contradictions in Him, but sober
devotees find no contradictions.

TEXT 38
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sa eva hi punah sarva-vastuni vastu-svariipah sarvesvarah sakala-jagat-

karana-karana-bhiitah sarva-pratyag-atmatvat sarva-

gunabhasopalaksita eka eva paryavasesitah.
sah—He (the Supreme Personality of Godhead); eva—indeed; hi—
certainly; punah—again; sarva-vastuni—in everything, material and
spiritual; vastu-svariipah—the substance; sarva-isvarah—the controller
of everything; sakala-jagat—of the whole universe; karana—of the
causes; karana-bhiitah—existing as the cause; sarva-pratyak-atmatvat—
because of being the Supersoul of every living being, or being present in
everything, even the atom; sarva-guna—of all the effects of the material
modes of nature (such as intelligence and the senses); abhasa—by the
manifestations; upalaksitah—perceived; ekah—alone; eva—indeed;
paryavasesitah—Ileft remaining.

With deliberation, one will see that the Supreme Soul, although
manifested in different ways, is actually the basic principle of everything.
The total material energy is the cause of the material manifestation, but
the material energy is caused by Him. Therefore He is the cause of all
causes, the manifester of intelligence and the senses. He is perceived as
the Supersoul of everything. Without Him, everything would be dead.
You, as that Supersoul, the supreme controller, are the only one
remaining.

The words sarva-vastuni vastu-svariipah indicate that the Supreme Lord
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is the active principle of everything. As described in the Brahma-

samhita (5.35):

eko 'py asau racayitum jagad-anda-kotim
yac-chaktir asti jagad-anda-caya yad-antah
andantara-stha-paramanu-cayantara-stham
govindam adi-purusarm tam aharm bhajami

"I worship the Personality of Godhead, Govinda, who enters the
existence of every universe and every atom by one of His plenary
portions and thus manifests His infinite energy throughout the material
creation." By His one plenary portion as Paramatma, antaryami, the Lord
is all-pervading throughout the unlimited universes. He is the pratyak, or
antaryami, of all living entities. The Lord says in Bhagavad-gita (13.3),
ksetra-jiam capi mam viddhi sarva-ksetresu bharata: "O scion of Bharata,
you should understand that I am also the knower in all bodies." Because
the Lord is the Supersoul, He is the active principle of every living
entity and even the atom (andantara-stha-paramanu-cayantara-stham).
He is the actual reality. According to various stages of intelligence, one
realizes the presence of the Supreme in everything through the
manifestations of His energy. The entire world is permeated by the three
gunas, and one can understand His presence according to one's modes of
material nature.

TEXT 39
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atha ha vava tava mahimamrta-rasa-samudra-viprusa sakrd avalidhaya
sva-manasi nisyandamananavarata-sukhena vismarita-drsta-sruta-
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visaya-sukha-lesabhasah parama-bhagavata ekantino bhagavati sarva-
bhiita-priya-suhrdi sarvatmani nitaram nirantaram nirvrta-manasah
katham u ha va ete madhumathana punah svartha-kusala hy atma-priya-
suhrdah sadhavas tvac-caranambujanusevam visrjanti na yatra punar
ayam samsara-paryavartah.
atha ha—therefore; vava—indeed; tava—Your; mahima—of glories;
amrta—of the nectar; rasa—of the mellow; samudra—of the ocean;
viprusa—Dby a drop; sakrt—only once; avalidhaya—tasted; sva-manasi—
in his mind; nisyandamana—flowing; anavarata—continuously; sukhena
—by the transcendental bliss; vismarita—forgotten; drsta—from
material sight; Sruta—and sound; visaya-sukha—of the material
happiness; lesa-abhasah—the dim reflection of a tiny portion; parama-
bhagavatah—great, exalted devotees; ekantinah—who have faith only in
the Supreme Lord and nothing else; bhagavati—in the Supreme
Personality of Godhead; sarva-bhiita—to all living entities; priya—who
is dearmost; suhrdi—the friend; sarva-atmani—the Supersoul of all;
nitaram—completely; nirantaram—continuously; nirvrta—with
happiness; manasah—those whose minds; katham—how; u ha—then; va
—or; ete—these; madhu-mathana—QO killer of the Madhu demon;
punah—again; sva-artha-kusalah—who are expert in the interest of life;
hi—indeed; atma-priya-suhrdah—who have accepted You as the
Supersoul, dearmost lover and friend; sadhavah—the devotees; tvat-
carana-ambuja-anusevaim—service to the lotus feet of Your Lordship;
visrjanti—can give up; na—not; yatra—wherein; punah—again; ayam—
this; samsara-paryavartah—repetition of birth and death within the
material world.

Therefore, O killer of the Madhu demon, incessant transcendental bliss
flows in the minds of those who have even once tasted but a drop of the
nectar from the ocean of Your glories. Such exalted devotees forget the
tiny reflection of so-called material happiness produced from the material
senses of sight and sound. Free from all desires, such devotees are the real
friends of all living entities. Offering their minds unto You and enjoying
transcendental bliss, they are expert in achieving the real goal of life. O
Lord, You are the soul and dear friend of such devotees, who never need
return to this material world. How could they give up engagement in
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Your devotional service?

Although nondevotees, because of their meager knowledge and
speculative habits, cannot understand the real nature of the Lord, a
devotee who has once tasted the nectar from the Lord's lotus feet can
realize what transcendental pleasure there is in the Lord's devotional
service. A devotee knows that simply by rendering service to the Lord,
he serves everyone. Therefore devotees are real friends to all living
entities. Only a pure devotee can preach the glories of the Lord for the
benefit of all conditioned souls.

TEXT 40
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tri-bhuvanatma-bhavana trivikrama tri-nayana tri-loka-
manoharanubhava tavaiva vibhiitayo ditija-danujadayas capi tesam
upakrama-samayo "yam iti svatma-mayaya sura-nara-myga-misrita-
jalacarakrtibhir yathaparadham dandam danda-dhara dadhartha evam
enam api bhagavad jahi tvastram uta yadi manyase.
tri-bhuvana-atma-bhavana—QO Lord, You are the shelter of the three
worlds because You are the Supersoul of the three worlds; tri-vikrama—
O Lord, who assumes the form of Vamana, Your power and opulence are
distributed throughout the three worlds; tri-nayana—QO maintainer and
seer of the three worlds; tri-loka-manohara-anubhava—QO You who are
perceived as the most beautiful within the three worlds; tava—of You;
eva—certainly; vibhiitayah—the expansions of energy; diti-ja-danu-ja-
adayah—the demoniac sons of Diti, and the Danavas, another type of
demon; ca—and; api—also (the human beings); tesam—of all of them;
upakrama-samayah—the time of enterprise; ayam—this; iti—thus; sva-
atma-mayaya—by Your own energy; sura-nara-mrga-misrita-jalacara-
akrtibhih—with different forms like those of the demigods, human
beings, animals, mixtures and aquatics (the incarnations Vamana, Lord
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Ramacandra, Krsna, Varaha, Hayagriva, Nrsihha, Matsya and Karma);
yatha-aparadham—according to their offenses; dandam—punishment;
danda-dhara—QO supreme chastiser; dadhartha—You awarded; evam—
thus; enam—this one (Vrtrasura); api—also; bhagavan—QO Supreme
Personality of Godhead; jahi—Xkill; tvastram—the son of Tvasta; uta—
indeed; yadi manyase—if You think it proper.

O Lord, O personified three worlds, father of the three worlds! O
strength of the three worlds, in the form of the Vamana incarnation! O
three-eyed form of Nrsimhadeva! O most beautiful person within the
three worlds! Everything and everyone, including human beings and even
the Daitya demons and the Danavas, is but an expansion of Your energy.
O supremely powerful one, You have always appeared in Your forms as
the various incarnations to punish the demons as soon as they become
very powerful. You appear as Lord Vamanadeva, Lord Rama and Lord
Krsna. You appear sometimes as an animal like Lord Boar, sometimes a
mixed incarnation like Lord Nrsirhhadeva and Lord Hayagriva, and
sometimes an aquatic like Lord Fish and Lord Tortoise. Assuming such
various forms, You have always punished the demons and Danavas. We
therefore pray that Your Lordship appear today as another incarnation, if
You so desire, to kill the great demon Vrtrasura.

There are two kinds of devotees, known as sakama and akama. Pure
devotees are akama, whereas devotees in the upper planetary systems,
such as the demigods, are called sakama because they still want to enjoy
material opulence. Because of their pious activities, the sakama devotees
are promoted to the higher planetary systems, but at heart they still
desire to lord it over the material resources. The sakama devotees are
sometimes disturbed by the demons and Raksasas, but the Lord is so kind
that He always saves them by appearing as an incarnation. The Lord's
incarnations are so powerful that Lord Vamanadeva covered the entire
universe with two steps and therefore had no place for His third step.
The Lord is called Trivikrama because He showed His strength by
delivering the entire universe with merely three steps.

The difference between sakama and akama devotees is that when
sakama devotees, like the demigods, fall into difficulty, they approach
the Supreme Personality of Godhead for relief, whereas akama devotees,
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even in the greatest danger, never disturb the Lord for material benefits.
Even if an akama devotee is suffering, he thinks this is due to his past
impious activities and agrees to suffer the consequences. He never
disturbs the Lord. Sakama devotees immediately pray to the Lord as soon
as they are in difficulty, but they are regarded as pious because they

consider themselves fully dependent on the mercy of the Lord. As stated
in Srimad-Bhagavatam (10.14.8):

tat te 'nukampam susamiksamano

bhufijana evatma-krtam vipakam
hrd-vag-vapurbhir vidadhan namas te

jiveta yo mukti-pade sa daya-bhak

Even while suffering in the midst of difficulties, devotees simply offer
their prayers and service more enthusiastically. In this way they become
firmly fixed in devotional service and eligible to return home, back to
Godhead, without a doubt. Sakama devotees, of course, achieve from the
Lord the results they desire from their prayers, but they do not
immediately become fit to return to Godhead. It is to be noted herein
that Lord Visnu, in His various incarnations, is always the protector of
His devotees. Srila Madhvacarya says: vividham bhava-patratvat sarve
visnor vibhiitayah. Krsna is the original Personality of Godhead (krsnas
tu bhagavan svayam [SB 1.3.28]). All the other incarnations proceed from
Lord Visnu.
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asmakam tavakanam tatatata natanam hare tava carana-nalina-yugala-
dhyananubaddha-hrdaya-nigadanam sva-linga-vivaranenatmasat-
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krtanam anukampanuraiijita-visada-rucira-sisira-smitavalokena

vigalita-madhura-mukha-rasamrta-kalaya cantas tapam anagharhasi

Samayitum.
asmakam—of us; tavakanam—who are wholly and solely dependent
upon You; tata-tata—QO grandfather, father of the father; natanam—
who are fully surrendered unto You; hare—QO Lord Hari; tava—Your;
carana—on the feet; nalina-yugala—Iike two blue lotus flowers; dhyana
—by meditation; anubaddha—bound; hrdaya—in the heart; nigadanam
—whose chains; sva-linga-vivaranena—by manifesting Your own form;
atmasat-krtanam—of those You have accepted as Your own; anukampa
—by compassion; anuraiijita—being colored; visada—Dbright; rucira—
very pleasing; Sisira—cool; smita—with a smile; avalokena—by Your
glance; vigalita—melted with compassion; madhura-mukha-rasa—of the
very sweet words from Your mouth; amrta-kalaya—Dby the drops of
nectar; ca—and; antah—within the cores of our hearts; tapam—the
great pain; anagha—Q supreme pure; arhasi—You deserve; Samayitum—
to curb.

O supreme protector, O grandfather, O supreme pure, O Lord! We are all
surrendered souls at Your lotus feet. Indeed, our minds are bound to
Your lotus feet in meditation by chains of love. Now please manifest Your
incarnation. Accepting us as Your own eternal servants and devotees, be
pleased with us and sympathetic toward us. By Your love-filled glance,
with its cool and pleasing smile of sympathy, and by the sweet, nectarean
words emanating from Your beautiful face, free us from the anxiety
caused by this Vrtrasura, who always pains the cores of our hearts.

Lord Brahma is considered the father of the demigods, but Krsna, or
Lord Visnu, is the father of Brahma because Brahma took birth from the

lotus flower growing from the Lord's abdomen.
TEXT 42
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atha bhagavams tavasmabhir akhila-jagad-utpatti-sthiti-laya-
nimittayamana-divya-maya-vinodasya sakala-jiva-nikayanam antar-
hrdayesu bahir api ca brahma-pratyag-atma-svariipena pradhana-rispena
ca yatha-desa-kala-dehavasthana-visesam tad-
upadanopalambhakatayanubhavatah sarva-pratyaya-saksina akasa-
Sarirasya saksat para-brahmanah paramatmanah kiyan iha vartha-viseso
vijiiapaniyah syad visphulingadibhir iva hiranya-retasah.
atha—therefore; bhagavan—O Lord; tava—of You; asmabhih—by us;
akhila—all; jagat—of the material world; utpatti—of the creation; sthiti
—maintenance; laya—and annihilation; nimittayamana—Dbeing the
cause; divya-maya—with the spiritual energy; vinodasya—of You, who
amuse Yourself; sakala—all; jiva-nikayanam—of the hordes of living
entities; antah-hrdayesu—in the cores of the hearts; bahih api—
externally also; ca—and; brahma—of impersonal Brahman, or the
Absolute Truth; pratyak-atma—of the Supersoul; sva-riipena—by Your
forms; pradhana-riitpena—Dby Your form as the external ingredients; ca—
also; yatha—according to; desa-kala-deha-avasthana—of country, time,
body and position; viSesam—the particulars; tat—of them; upadana—of
the material causes; upalambhakataya—Dby being the exhibitor;
anubhavatah—witnessing; sarva-pratyaya-saksinah—the witness of all
different activities; akasa-sarirasya—the Supersoul of the whole
universe; saksat—directly; para-brahmanah—the Supreme Absolute
Truth; paramatmanah—the Supersoul; kiyan—of what extent; tha—
herein; vai—or; artha-visesah—special necessity; vijidpaniyah—to be
informed; syat—may be; visphulinga-adibhih—Dby the sparks of the fire;
iwa—Ilike; hiranya-retasah—to the original fire.

O Lord, as the small sparks of a fire cannot possibly perform the actions
of the whole fire, we sparks of Your Lordship cannot inform You of the
necessities of our lives. You are the complete whole. Therefore, of what

25



do we need to inform You? You know everything because You are the
original cause of the cosmic manifestation, the maintainer and the
annihilator of the entire universal creation. You always engage in Your
pastimes with Your spiritual and material energies, for You are the
controller of all these varied energies. You exist within all living entities,
within the cosmic manifestation, and also beyond them. You exist
internally as Parabrahman and externally as the ingredients of the
material creation. Therefore, although manifested in various stages, at
different times and places, and in various bodies, You, the Personality of
Godhead, are the original cause of all causes. Indeed, You are the original
element. You are the witness of all activities, but because You are as great
as the sky, You are never touched by any of them. You are the witness of
everything as Parabrahman and Paramatma. O Supreme Personality of
Godhead, nothing is unknown to You.

The Absolute Truth exists in three phases of spiritual understanding—
Brahman, Paramatma and Bhagavan (brahmeti paramatmeti bhagavan iti
Sabdyate [SB 1.2.11]). Bhagavan, the Supreme Personality of Godhead, is
the cause of Brahman and Paramatma. Brahman, the impersonal
Absolute Truth, is all-pervading, and Paramatma is locally situated in
everyone's heart, but Bhagavan, who is worshipable by the devotees, is
the original cause of all causes. A pure devotee is aware that since
nothing is unknown to the Supreme Personality of Godhead, He need
not be informed of a devotee's conveniences and inconveniences. A
pure devotee knows that there is no need to ask the Absolute Truth for
any material necessities. Therefore, while informing the Supreme Lord
about their distress in being attacked by Vrtrasura, the demigods
apologized for offering prayers for their safety. A neophyte devotee, of
course, approaches the Supreme Lord for relief from distress or poverty,
or for speculative knowledge of the Lord. Bhagavad-gita (7.16) mentions
four kinds of pious men who begin devotional service to the Lord—one
who is distressed (arta), one in need of money (artharthi), one who is
inquisitive (jijiiasu) and one who is searching for the Absolute Truth
(jiiani). A pure devotee, however, knows that since the Lord is
omnipresent and omniscient, there is no need to offer prayers or
worship Him for one's personal benefit. A pure devotee always engages
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in the service of the Lord without demanding anything. The Lord is
present everywhere and knows the necessities of His devotees;
consequently there is no need to disturb Him by asking Him for material
benefits.

TEXT 43
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ata eva svayam tad upakalpayasmakam bhagavatah parama-guros tava

carana-sata-palasac-chayam vividha-vrjina-samsara-

parisSramopasamanim upasrtanam vayam yat-kamenopasaditah.
ata eva—therefore; svayam—Yourself; tat—that; upakalpaya——please
arrange; asmakam—of us; bhagavatah—of the Supreme Personality of
Godhead; parama-guroh—the supreme spiritual master; tava—of You;
carana—of the feet; Sata-palasat—Ilike lotus flowers with hundreds of
petals; chayam—the shade; vividha—various; vrjina—with dangerous
positions; samsdra—of this conditioned life; parisrama—the pain;
upasamanim—relieving; upasrtanam—the devotees who have taken
shelter at Your lotus feet; vayam—we; yat—for which; kamena—by the
desires; upasaditah—caused to come near (the shelter of Your lotus feet).

Dear Lord, You are omniscient, and therefore You know very well why
we have taken shelter at Your lotus feet, which provide shade that gives
relief from all material disturbances. Since You are the supreme spiritual
master and You know everything, we have sought shelter of Your lotus
feet for instruction. Please give us relief by counteracting our present
distress. Your lotus feet are the only shelter for a fully surrendered
devotee and are the only means for subduing all the tribulations of this
material world.

One need only seek shelter of the shade of the Lord's lotus feet. Then all
the material tribulations that disturb him will be subdued, just as when
one comes under the shadow of a big tree, the disturbances caused by the
heat of the scorching sun are immediately mitigated, without one's
asking for relief. Therefore the whole concern of the conditioned soul
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should be the lotus feet of the Lord. The conditioned soul suffering from
various tribulations because of existing in this material world can be
relieved only when he seeks shelter at the Lord's lotus feet.

TEXT 44
N T St AE TE< I |
TE AT T FO7 SIS = 1l 88 |

atho i$a jahi tvastram
grasantam bhuvana-trayam

grastani yena nah krsna

tejamsy astrayudhani ca
atho—therefore; iSa—QO supreme controller; jahi—Kkill; tvastram—the
demon Vrtrasura, son of Tvasta; grasantam—who is devouring;
bhuvana-trayam—the three worlds; grastani—devoured; yena—by
whom; nah—our; krsna—QO Lord Krsna; tejamsi—all strength and
prowess; astra—arrows; dyudhani—and other weapons; ca—also.

Therefore, O Lord, O supreme controller, O Lord Krsna, please
annihilate this dangerous demon Vrtrasura, Tvasta's son, who has already
swallowed all our weapons, our paraphernalia for fighting, and our
strength and influence.

The Lord says in Bhagavad-gita (7.15-16):

na mam duskrtino miidhah
prapadyante naradhamah
mayayapahrta-jiana
asuram bhavam asritah

catur-vidha bhajante mam
janah sukrtino 'rjuna

arto jijiiasur artharthi
jiiani ca bharatarsabha

"Those miscreants who are grossly foolish, lowest among mankind, whose
knowledge is stolen by illusion, and who partake of the atheistic nature
of demons, do not surrender unto Me. O best among the Bharatas
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[Arjunal, four kinds of pious men render devotional service unto Me—
the distressed, the desirer of wealth, the inquisitive, and he who is
searching for knowledge of the Absolute."

The four classes of neophyte devotees who approach the Supreme
Personality of Godhead to offer devotional service because of material
motives are not pure devotees, but the advantage for such materialistic
devotees is that they sometimes give up their material desires and
become pure. When the demigods are utterly helpless, they approach the
Supreme Personality of Godhead in grief and with tears in their eyes,
praying to the Lord, and thus they become almost pure devotees, free
from material desires. Admitting that they have forgotten pure
devotional service because of extensive material opportunities, they fully
surrender to the Lord, leaving to His consideration whether to maintain
them or annihilate them. Such surrender is necessary. Bhaktivinoda
Thakura sings, marabi rakhabi-yo iccha tohara: "O Lord, I fully surrender
unto Your lotus feet. Now, as You desire, You may protect me or

annihilate me. You have the full right to do either."
TEXT 45
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hamsaya dahra-nilayaya niriksakaya
krsnaya mrsta-yasase nirupakramaya
sat-sangrahdaya bhava-pantha-nijasramaptav

ante parista-gataye haraye namas te
hamsaya—unto the most exalted and pure (pavitram paramam, the
supreme pure); dahra—in the core of the heart; nilayaya—whose abode;
niriksakdya—supervising the activities of the individual soul; krsnaya—
unto the Supersoul, who is a partial manifestation of Krsna; mrsta-yasase
—whose reputation is very bright; nirupakramaya—who has no
beginning; sat-sangrahaya—understood only by pure devotees; bhava-
pantha-nija-asrama-aptau—Dbeing obtainment of the shelter of Krsna for
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persons within this material world; ante—at the ultimate end; parista-
gataye—unto Him who is the ultimate goal, the highest success of life;
haraye—unto the Supreme Personality of Godhead; namah—respectful
obeisances; te—unto You.

O Lord, O supreme pure, You live within the core of everyone's heart
and observe all the desires and activities of the conditioned souls. O
Supreme Personality of Godhead known as Lord Krsna, Your reputation
is bright and illuminating. You have no beginning, for You are the
beginning of everything. This is understood by pure devotees because
You are easily accessible to the pure and truthful. When the conditioned
souls are liberated and sheltered at Your lotus feet after roving
throughout the material world for many millions of years, they attain the
highest success of life. Therefore, O Lord, O Supreme Personality of
Godhead, we offer our respectful obeisances at Your lotus feet.

The demigods certainly wanted Lord Visnu to relieve their anxiety, but
now they directly approach Lord Krsna, for although there is no
difference between Lord Krsna and Lord Visnu, Krsna descends to this
planet in His Vasudeva feature for the purpose of paritranaya sadhiinam
vinasaya ca duskrtam [Bg. 4.8]—protecting His devotees and
annihilating the miscreants. Demons, or atheists, always disturb the
demigods, or devotees, and therefore Krsna descends to punish the
atheists and demons and fulfill the desire of His devotees. Krsna, being
the original cause of everything, is the Supreme Person, above even
Visnu and Narayana, although there is no difference between these
different forms of the Lord. As explained in Brahma-samhita (5.46):

diparcir eva hi dasantaram abhyupetya
dipayate vivrta-hetu-samana-dharma
yas tadrg eva hi ca visnutaya vibhati
govindam adi-purusam tam aham bhajami

Krsna expands Himself as Visnu the way a bright candle kindles
another. Although there is no difference between the power of one
candle and another, Krsna is compared to the original candle.

The word mrsta-yasase is significant herein because Krsna is always
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famous for relieving His devotee from danger. A devotee who has
sacrificed everything for the service of Krsna and whose only source of
relief is the Lord is known as akificana.

As expressed in the prayers offered by Queen Kunti, the Lord is
akificana-vitta, the property of such a devotee. Those who are liberated
from the bondage of conditioned life are elevated to the spiritual world,
where they achieve five kinds of liberation—sayujya, salokya, saripya,
sarsti and samipya [Cc. Madhya 6.266]. They personally associate with
the Lord in five mellows—santa, dasya, sakhya, vatsalya and madhurya.
These rasas are all emanations from Krsna. As described by Visvanatha
Cakravarti Thakura, the original mellow, adi-rasa, is conjugal love.
Krsna is the origin of pure and spiritual conjugal love.
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