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$ri-Srutaya iicuh
jaya jaya jahy ajam ajita dosa-grbhita-gunam
tvam asi yad atmana samavaruddha-samasta-bhagah

aga-jagad-okasam akhila-sakty-avabodhaka te

kvacid ajayatmana ca carato 'nucaren nigamah
$ri-$rutayah ticuh—the Vedas said; jayajaya—victory to You, victory to
You; jahi—please defeat; ajam—the eternal illusory potency of Maya;
ajita—QO unconquerable one; dosa—to create discrepancies; grbhita—
who has assumed; gunam—the qualities of matter; tvam—You; asi—are;
yat—because; atmand—in Your original status; samavaruddha—
complete; samasta—in all; bhagah—opulences; aga—nonmoving; jagat
—and moving; okasam—of those who possess material bodies; akhila—
of all; Sakti—the energies; avabodhaka—O You who awaken; te—You;
kvacit—sometimes; ajayd—with Your material energy; atmana—and
with Your internal, spiritual energy; ca—also; caratah—engaging;
anucaret—can appreciate; nigamah—the Vedas.

The srutis said: Victory, victory to You, O unconquerable one! By Your
very nature You are perfectly full in all opulences; therefore please defeat
the eternal power of illusion, who assumes control over the modes of
nature to create difficulties for conditioned souls. O You who awaken all
the energies of the moving and nonmoving embodied beings, sometimes
the Vedas can recognize You as You sport with Your material and
spiritual potencies.

According to Srila Jiva Gosvami, the twenty-eight verses of the prayers
of the personified Vedas (Texts 14-41) represent the opinions of each of
the twenty-eight major srutis. These chief Upanisads and other $rutis



concern themselves with various approaches to the Absolute Truth, and
among them those $rutis are supreme which emphasize pure, unalloyed
devotional service to the Supreme Personality of Godhead. The
Upanisads direct our attention to the Personality of Godhead by first
negating what is distinct from Him and then defining some of His
important characteristics.

Srila Visvanatha Cakravarti interprets the first words of this prayer,
jaya jaya, to mean "please reveal Your superexcellence." The word jaya is
repeated out of either reverence or joy.

"How should I reveal My excellence?" the Lord might ask.

The srutis answer by requesting Him to mercifully destroy the ignorance
of all living beings and attract them to His lotus feet.

The Lord says, "But Maya, who imposes ignorance on the jivas, is full of
good qualities [grbhita-gunam]. Why should I oppose her?"

"Yes," the Vedas answer, "but she has taken on the three modes of nature
to bewilder the conditioned souls and make them falsely identify with
their material bodies. Her modes of goodness, passion and ignorance,
moreover, are tainted [dosa-grbhita] because You are not manifest in
their presence."

The srutis go on to address the Lord as agjita, implying that "only You
cannot be conquered by Maya, whereas others, like Brahma, are defeated
by their own faults."

The Lord responds, "But what proof do you have that she cannot
conquer Me?"

"The proof lies in the fact that in Your original state You have already
realized the perfection of all opulences."

At this point the Lord might object that merely destroying the
ignorance of the jivas will not suffice to bring them to His lotus feet,
since the jiva soul, even after his ignorance is dispelled, cannot attain
the Lord without engaging in devotional service. As the Lord states in
His own words, bhaktyaham ekaya grahyah: "l am attainable only through
devotional service." (SB 11.14.21)

To this objection the srutis reply, "My Lord, O You who awaken all
energies, after creating the intelligence and senses of the living entities,
You inspire them to work hard and enjoy the fruits of their labor. In
addition, by Your mercy You awaken their ability to pursue the



progressive paths of knowledge, mystic yoga and devotional service,
allowing them to advance toward You in Your aspects of Brahman,
Paramatma and Bhagavan, respectively. And when jiiana, yoga and
bhakti mature, You empower the living beings to directly realize You in
each of Your three aspects."

If the Lord were to ask for authoritative evidence to support this
statement by the personified Vedas, they humbly reply, "We ourselves
are the evidence. On some occasions—such as now, the time of creation
—7You consort with Your external, Maya potency, whereas You are
always present with Your internal energy. It is at times such as the
present, when Your activity is outwardly manifest, that we, the Vedas,
can recognize You in Your play."

Thus endowed with authority by their personal association with the
Supreme Lord, the $rutis promulgate the processes of karma, jiana, yoga
and bhakti as various means for the conditioned souls to employ their
intelligence, senses, mind and vitality in search of the Absolute Truth.
In many places the Vedas glorify the transcendental, personal qualities
of the Supreme. The following verse appears in the Svetasvatara
Upanisad (6.11), the Gopala-tapani Upanisad (Uttara 97), and the
Brahma Upanisad (4.1):

eko devah sarva-bhiitesu giidhah
sarva-vyapi sarva-bhiitantaratrma
karmadhyaksah sarva-bhuitadhivasah
saksi cetah kevalo nirgunas ca

"The one Supreme Lord lives hidden inside all created things. He
pervades all matter and sits within the hearts of all living beings. As the
indwelling Supersoul, He supervises their material activities. Thus, while
having no material qualities Himself, He is the unique witness and giver
of consciousness.

The Supreme's personal qualities are further described in the following
quotations from the Upanisads: Yah sarva-jiiah sa sarva-vid yasya jiana-
mayam tapah. "He who is all-knowing, from whom the potency of all
knowledge comes—He is the wisest of all" (Mundaka Upanisad 1.1.9);
sarvasya vasi sarvasyeSanah: "He is the Lord and controller of everyone"



(Brhad-aranyaka Upanisad 4.4.22); and yah prthivyam tisthan prthivya
antaro yam prthivi na veda: "He who resides within the earth and
pervades it, whom the earth does not know." (Brhad-aranyaka Upanisad
3.7.3)

The Lord's role in creation is mentioned in many statements of the $ruti.
The Brhad-aranyaka Upanisad (1.2.4) states, so 'kamayata bahu syam:
"He desired, 'I will become many.'" "The phrase so 'kamayata ("He
desired") here implies that the Lord's personality is eternal, for even
prior to the creation the Absolute Truth experienced desire, and desire
is an attribute unique to persons. The Aitareya Upanisad (3.11) similarly
states, sa aiksata tat-tejo 'srjata: "He saw, and His power sent forth the
creation." Here the word tat-tejah refers to the Lord's partial expansion
Maha-Visnu, who glances upon Maya and thus manifests the material
creation. Or tat-tejah may refer to the Lord's impersonal Brahman
feature, His potency of all-pervasive, eternal existence. As described in

Sri Brahma-samhita (5.40),

yasya prabha prabhavato jagad-anda-koti-
kotisv asesa-vasudhadi-vibhiiti-bhinnam
tad brahma niskalam anantam asesa-bhiitam
govindam adi-purusam tam aham bhajami

"I worship Govinda, the primeval Lord, who is endowed with great
power. The glowing effulgence of His transcendental form is the
impersonal Brahman, which is absolute, complete and unlimited and
which displays the varieties of countless planets, with their different
opulences, in millions and millions of universes."

In summing up this verse, Srila Sridhara Svami prays,

jaya jayajita jahy aga-jarigama-
vrtim ajam upanita-mysa-gunam
na hi bhavantam rte prabhavanty ami
nigama-gita-gundarnavata tava

"All glories, all glories to You, O unconquerable one! Please defeat the
influence of Your eternal Maya, who covers all moving and nonmoving



creatures and who rules over the modes of illusion. Without Your
influence, all these Vedic mantras would be powerless to sing of You as
the ocean of transcendental qualities."
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brhad upalabdham etad avayanty avasesataya

yata udayastam-ayau vikrter mrdi vavikreat

ata rsayo dadhus tvayi mano-vacandacaritam

katham ayatha bhavanti bhuvi datta-padani nrnam

brhat—as the Supreme; upalabdham—perceived; etat—this (world);
avayanti—they consider; avasesataya—in terms of its being the all-
pervading foundation of existence; yatah—since; udaya—the
generation; astam-ayau—and dissolution; vikrteh—of a transformation;
myrdi—of clay; va—as if; avikrtat—(the Supreme itself) not being subject
to transformation; atah—therefore; rsayah—the sages (who compiled
the Vedic mantras); dadhuh—placed; tvayi—in You; manah—their
minds; vacana—words; acaritam—and actions; katham—how; ayatha—
not as they are; bhavanti—become; bhuvi—upon the ground; datta—
placed; padani—the steps; nrnam—of men.

This perceivable world is identified with the Supreme because the
Supreme Brahman is the ultimate foundation of all existence, remaining
unchanged as all created things are generated from it and at last dissolved
into it, just as clay remains unchanged by the products made from it and
again merged with it. Thus it is toward You alone that the Vedic sages
direct all their thoughts, words and acts. After all, how can the footsteps
of men fail to touch the earth on which they live?

There may be some doubt as to whether the Vedic mantras are
unanimous when identifying the Supreme Personality of Godhead.
After all, some mantras state, indro yato 'vasitasya raja: "Indra is the



King of all moving and nonmoving beings" (Rg Veda 1.32.15), while
others say, agnir miirdha divah: "Agni is the chief of the heavens," and
yet other mantras point to different deities as the Absolute. It would
seem, then, that the Vedas present a polytheistic world view.
Answering this doubt, the Vedas themselves explain in this verse that
there can be only one source of universal creation, called Brahman or
Brhat, "the greatest," which is the singular truth underlying and
pervading all existence. No finite deity like Indra or Agni can fulfill this
unique role, nor would the srutis be so ignorant as to propose such an
idea. As indicated here by the word tvayi, Lord Visnu alone is the
Absolute Truth. Indra and other demigods may be glorified in various
ways, but they possess only those powers Lord Sri Visnu has granted
them.

The Vedic sages understand that this entire world—including Indra,
Agni, and everything else perceivable by the eyes, ears and other senses
—is identical with the one Supreme Truth, the Personality of Godhead,
who is called Brhat, "the greatest," because He is avasesa, "the ultimate
substance that remains." From the Lord everything expands at creation,
and into Him everything dissolves at annihilation. He exists before and
after the material manifestation as the constant basis, known to
philosophers as the "ingredient cause," upadana. Despite the fact that
countless manifestations emanate from Him, the Supreme Lord exists
eternally unchanged—an idea the srutis specifically emphasize here with
the word avikrtat.

The words mrdi va ("as in the case of clay") allude to a famous analogy
spoken by Udalaka to his son Svetaketu in the Chandogya Upanisad
(6.4.1): vacarambhanam vikaro namadheyarm mrttikety eva satyam. "The
objects of the material world exist merely as names, transformations
defined by language, whereas the ingredient cause, like the clay from
which pots are made, is the actual reality." A mass of clay is the
ingredient cause of various pots, statues and so on, but the clay itself
remains in its essence unchanged. Eventually, the pots and other objects
will be destroyed and return to the clay from which they came.
Similarly, the Supreme Lord is the total ingredient cause, yet He
remains eternally untouched by transformation. This is the purport of
the statement sarvam khalv idam brahma: "Everything is Brahman."



(Chandogya Upanisad 3.14.1) Wondering at this mystery, the great
devotee Gajendra prayed,

namo namas te 'khila-karanaya
niskaranayadbhuta-karanaya

"Obeisances again and again to You, the source of all creation. You are
the inconceivable cause of all causes, and of You there is no other cause."

(SB 8.3.15)

Prakrti, material nature, is often considered the ingredient cause of
creation, in Western science as well as in the Vedas. This does not
contradict the higher fact of the Supreme Lord's being the final cause,
since prakrti is His energy, and is herself subject to change. In Srimad-

Bhagavatam (11.24.19), Lord Krsna says,

prakrtir yasyopadanam

adharah purusah parah

sato 'bhivyaiijakah kalo
brahma tat tritayam tv aham

"The material universe is real, having prakrti as its original ingredient
and final state. Lord Maha-Visnu is the resting place of nature, which
becomes manifest by the power of time. Thus nature, the almighty Visnu
and time are not different from Me, the Supreme Absolute Truth."
Prakrti, however, undergoes transformation, while her Lord, the
supreme purusa, does not. Prakrti is the Personality of Godhead's
external energy, but He has another energy—His internal energy—
which is svariipa-bhiita, nondifferent from His very essence. The Lord's
internal energy, like Himself, is never subject to material change.

Therefore the mantras of the Vedas, along with the rsis who have
received these mantras in meditation and transmitted them for the
benefit of mankind, direct their attention primarily toward the
Personality of Godhead. The Vedic sages direct the activities of their
mind and words—that is to say, the inner as well as the literal meaning
(abhidha-vrtti) of their utterances—first of all toward Him, and only
secondarily toward separated transformations of prakrti, such as Indra
and other demigods.



Just as a man's footsteps, whether placed on mud, stone or bricks, cannot
fail to touch the surface of the earth, so whatever the Vedas discuss
within the realm of material generation, they relate to the Absolute
Truth. Mundane literature describes limited phenomena, disregarding
the relation of its subjects to the total reality, but the Vedas always focus
their perfect vision on the Supreme. As the Chandogya Upanisad affirms
in its statements mrttikety eva satyam and sarvam khalv idam brahma,
reality is understood properly when everything is seen to be dependent
on Brahman, the Absolute, for its existence. Brahman alone is real, not
because nothing we see in this world is real, but because Brahman is the
absolute, final cause of everything. Thus the word satyam, as used in the
phrase mrttikety eva satyam, has been defined in another context as
"ingredient cause" by no less an authority than Lord Krsna Himself:

yad upadaya pirvas tu
bhavo vikurute param
adir anto yada yasya

tat satyam abhidhiyate

"A material object, itself composed of an essential ingredient, creates
another material object through transformation. In this way one created
object becomes the cause and basis of another created object. A
particular thing may be called real in that it possesses the basic nature of
another object that constitutes its cause and original state." (SB 11.24.18)

Explaining the word Brahman, Srila Prabhupada writes in Krsna, the
Supreme Personality of Godhead, "The word Brahman indicates the
greatest of all and the maintainer of everything. The impersonalists are
attracted by the greatness of the sky, but because of their poor fund of
knowledge they are not attracted by the greatness of Krsna. In our
practical life, however, we are attracted by the greatness of a person and
not by the greatness of a big mountain. Actually the term Brahman
actually applies to Krsna only; therefore in the Bhagavad-gita Arjuna
admitted that Lord Krsna is the Parabrahman, or the supreme rest of
everything.

"Krsna is the Supreme Brahman because of His unlimited knowledge
unlimited potencies, unlimited strength, unlimited influence, unlimited



beauty and unlimited renunciation. Therefore the word Brahman can be
applied to Krsna only. Arjuna affirms that because the impersonal
Brahman is the effulgence emanating as rays of Krsna's transcendental
body, Krsna is the Parabrahman. Everything is resting on Brahman, but
Brahman itself is resting on Krsna. Therefore Krsna is the ultimate
Brahman, or Parabrahman. The material elements are accepted as
inferior energies of Krsna because by their interaction the cosmic
manifestation takes place, rests on Krsna, and after dissolution again
enters into the body of Krsna as His subtle energy. Krsna is therefore the
cause of both manifestation and dissolution."

In summary, Srila Sridhara Svami prays,

druhina-vahni-ravindra-mukhamara

jagad idam na bhavet prthag utthitam

bahu-mukhair api mantra-ganair ajas
tvam uru-mirtir ato vinigadyase

"The demigods, headed by Siva, Agni, Surya and Indra, and indeed all
beings in the universe, do not come into existence independently of
You. The mantras of the Vedas, though they speak from various
viewpoints, all speak about You, the unborn Lord appearing in numerous
forms."
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iti tava siirayas try-adhipate 'khila-loka-mala-
ksapana-kathamrtabdhim avagahya tapamsi jahuh
kim uta punah sva-dhama-vidhutasaya-kala-gunah
parama bhajanti ye padam ajasra-sukhanubhavam
iti—thus; tava—Your; sitrayah—wise saints; tri—of the three (planetary
systems of the universe, or the three modes of nature); adhipate—O



master; akhila—of all; loka—the worlds; mala—the contamination;
ksapana—which eradicates; katha—of discussions; amrta—nectar;
abdhim—into the ocean; avagahya—Dby diving deeply; tapamsi—their
troubles; jahuh—have given up; kim uta—what to speak; punah—
moreover; sva—their own; dhama—Dby the power; vidhuta—dispelled;
asaya—of their minds; kala—and of time; gunah—the (undesirable)
qualities; parama—Q supreme one; bhajanti—worship; ye—who; padam
—Your true nature; ajasra—uninterrupted; sukha—of happiness;
anubhavam—(in which there is) experience.

Therefore, O master of the three worlds, the wise get rid of all misery by
diving deep into the nectarean ocean of topics about You, which washes
away all the contamination of the universe. Then what to speak of those
who, having by spiritual strength rid their minds of bad habits and freed
themselves from time, are able to worship Your true nature, O supreme
one, finding within it uninterrupted bliss?

According to Srila Jiva Gosvami, in the previous verse those Srutis whose
presentation of the Supreme Truth may seem impersonal clarified their
true purpose. Now, in the present verse, those who focus exclusively on
the divine Personality of Godhead, who speak of His transcendental
pastimes, take their turn in praising Him.

Because all the Vedas declare the supremacy of the Personality of
Godhead as the cause of all causes, discriminating persons should take to
His worship. By diving into the ocean of His glories, intelligent devotees
help dispel the distress of all souls and loosen their own burning
attachment to materialistic life. These advancing devotees gradually give
up all material attachment and lose any interest they once had in the
troublesome austerities of karma, jiiana and yoga.

Beyond these devotees are the siiris, connoisseurs of spiritual truth, who
honor the nectarean ocean of the Supreme Lord's glories by immersing
themselves fully within it. These mature devotees of the Supreme Lord
achieve unimaginable perfection. The Lord, reciprocating their sincere
endeavors, empowers them to realize Him in His personal form.
Remembering with rapture the Lord's intimate pastimes and entourage,
they are automatically freed from the last subtle traces of mental
contamination and from sensitivity to the unavoidable pains of disease
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and old age.

Referring to the purifying power of devotional service, the Srutis say, tad
yatha puskara-palasa apo na slisyante evam evam-vidi papam karma na
slisyate: "Just as water does not adhere to a lotus leaf, so sinful activities
do not adhere to one who knows the truth in this way." The Satapatha
Brahmana (14.7.28), Taittiriya Brahmana (3.12.9.8), Brhad-aranyaka
Upanisad (4.4.28) and Baudhayana-dharma-sastra (2.6.11.30) all concur:
na karmana lipyate papakena. "One thus avoids becoming tainted by
sinful activity."

The Rg Veda (1.154.1) refers to the Supreme Lord's pastimes as follows:
visnor nu kam viryani pravocam yah parthivani vimame rajamsi. "Only he
may fully enunciate the heroic deeds of Lord Visnu who can count all
the particles of dust in the world." Many $ruti-mantras glorify devotional
service to the Lord, such as eko vasi sarva-go ye 'nubhajanti dhiras/ tesam
sukham sasvatam netaresam: "He is the one omnipresent Lord and
controller; only those wise souls who worship Him obtain eternal
happiness, not anyone else."

In this connection Srila Sridhara Svami prays,

sakala-veda-ganerita-sad-gunas

tvam iti sarva-manisi-jand ratah
tvayi subhadra-guna-sravanadibhis
tava pada-smaranena gata-klamah

"Because all the Vedas describe Your transcendental qualities, all
thoughtful persons are attracted to hearing and chanting about Your all-
auspicious qualities. Thus by remembering Your lotus feet, they are freed
from material distress."

TEXT 17
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drtaya iva svasanty asu-bhrto yadi te 'nuvidha

mahad-aham-adayo 'ndam asrjan yad-anugrahatah

purusa-vidho mvayo ‘tra caramo 'nna-mayadisu yah

sad-asatah param tvam atha yad esv avasesam rtam
drtayah—Dbellows; iva—as if; Svasanti—they breathe; asu-bhrtah—alive;
yadi—if; te—Your; anuvidhah—faithful followers; mahat—the total
material energy; aham—false ego; ddayah—and the other elements of
creation; andam—the universal egg; asrjan—produced; yat—whose;
anugrahatah—Dby the mercy; purusa—of the living entity; vidhah—
according to the particular forms; anvayah—whose entrance; atra—
among these; caramah—the ultimate; anna-maya-adisu—among the
manifestations known as anna-maya and so on; yah—who; sat-asatah—
from gross and subtle matter; param—distinct; tvam—You; atha—and
furthermore; yat—which; esu—among these; avasesam—underlying;
rtam—the reality.

Only if they become Your faithful followers are those who breathe
actually alive, otherwise their breathing is like that of a bellows. It is by
Your mercy alone that the elements, beginning with the mahat-tattva and
false ego, created the egg of this universe. Among the manifestations
known as anna-maya and so forth, You are the ultimate one, entering
within the material coverings along with the living entity and assuming
the same forms as those he takes. Distinct from the gross and subtle
material manifestations, You are the reality underlying them all.

Life is without purpose for one who remains ignorant of his most well-
wishing benefactor and thus fails to worship Him. Such a person's
breathing is no better than the breathing of a blacksmith's bellows. The
gift of human life is a fortunate opportunity for the conditioned soul,
but by turning away from his Lord, the living being commits spiritual
suicide.

In the words of Sri ISopanisad (3),

asuryd nama te loka
andhena tamasavrtah
tams te pretyabhigacchanti
ye ke catma-hano janah
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"The killer of the soul, whoever he may be, must enter into the planets
known as the worlds of the faithless, full of darkness and ignorance."
Asuryah means "to be obtained by demons," and demons are persons who
have no devotion for the Supreme Lord, Visnu. This definition is stated
in the Agni Purana:

dvau bhiita-sargau loke 'smin
daiva asura eva ca
visnu-bhakti-paro daiva
asuras tad-viparyayah
[Bg. 16.6]

"There are two kinds of created beings in this world, godly and
demoniac. Those dedicated to the devotional service of Lord Visnu are
godly, and those opposed to such service are demoniac."

Similarly, the Brhad-aranyaka Upanisad (4.4.15) states, na ced avedin
mahati vinastih. . . ye tad vidur amrtas te bhavanty athetare duhkham
evopayanti: "If one does not come to know the Supreme, he must suffer
utter destruction.... Those who realize the Supreme become immortal,
but others inevitably suffer." A person must revive his Krsna
consciousness to be relieved of the suffering caused by ignorance, but
the process by which this is done need not be difficult, as Lord Krsna
assures us in Bhagavad-gita (9.34):

man-mand bhava mad-bhakto
mad-yaji mam namaskuru
mam evaisyasi yuktvaivam
atmanam mat-parayanah

"Engage your mind in always thinking of Me, become My devotee, offer
obeisances to Me and worship Me. Being completely absorbed in Me,
surely you will come to Me." Despite disqualifications and weaknesses,
one need only willingly become anuvidha, the Supreme Lord's trusting
and trustworthy servant. The Katha Upanisad (2.2.13) proclaims,

nityo nityanam cetanas cetananam
eko bahinam yo vidadhati kaman
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tam pitha-gam ye mupasyanti dhirds
tesam santih sasvati netaresam

"Among all the eternal, conscious beings, there is one who supplies the
needs of everyone else. The wise souls who worship Him in His abode
attain everlasting peace. Others cannot."

What is alive, and what is dead? The bodies and minds of materialistic
nondevotees seem to display the symptoms of life, but this appearance is
deceptive. Actually, the conditioned soul has little control over his own
bodily existence. Against his will, he has to excrete waste, get sick from
time to time, and eventually age and die. And in his mind he unwillingly
suffers anger, hankering and lamentation. Lord Krsna describes this
situation as yantrariadhani mayaya (Bg. 18.61), riding helplessly as a
passenger in a mechanical vehicle. The soul undoubtedly is alive, and
irrevocably so, but in his ignorance that inner life is covered and
forgotten. In its place, the automation of the external mind and body
carries out the dictates of the modes of nature, which force one to act in
a way altogether irrelevant to the dormant needs of the soul. Calling out
to the forgetful prisoners of illusion, the Svetasvatara Upanisad (2.5)
urges,

Srnvantu visve amrtasya putrd
a ye dhamani divyani tasthuh

"All you sons of immortality, hear, you who once resided in the divine
kingdom!"

So, on the one hand, what is normally viewed as living—the material
body—is in actuality a dead machine being manipulated by the modes of
nature. And on the other hand, what the materialist condescendingly
views as inert matter meant for exploitation is in its unknown essence
connected with a living intelligence vastly more potent than his own.
The Vedic civilization recognizes the intelligence behind nature as
belonging to demigods who preside over the various elements, and
ultimately to the Supreme Lord Himself. Matter, after all, cannot act
coherently without the impulse and guidance of a living force. As Krsna
states in Bhagavad-gita (9.10),
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mayadhyaksena prakrtih
suyate sa-caracaram
hetunanena kaunteya
jagad viparivartate

"This material nature, which is one of My energies, is working under My
direction, O son of Kunti, producing all moving and nonmoving beings.
Under its rule this manifestation is created and annihilated again and
again."

In the beginning of creation, Lord Maha-Visnu glanced at the dormant
material nature, prakrti. Thus awakened, the subtle prakrti began to
evolve into more concrete forms: first the mahat; then false ego in
conjunction with each of prakrti’s three modes; and gradually the
various material elements, including intelligence, mind, the senses and
the five physical elements with their presiding demigods. Even after
becoming separately manifested, however, the deities responsible for the
various elements could not work together to produce the perceptible
world until Lord Visnu, by His special mercy, once more intervened.

This is described in the Third Canto of Srimad-Bhagavatam (3.5.38-39):

ete devah kala visnoh
kala-mayamsa-linginah
nandatvat sva-kriyanisah
procuh prafjalayo vibhum

deva iicuh
nanama te deva padaravindam
prapanna-tapopasamatapatram
yan-miila-keta yatayo 'fijasoru-
samsara-duhkham bahir utksipanti

"The controlling deities of these physical elements are empowered
expansions of Lord Visnu. They are embodied by eternal time under the
external energy, and they are His parts and parcels. Because they were
entrusted with different functions of universal duties and were unable to
perform them, they offered fascinating prayers to the Lord. The
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demigods said, 'O Lord, Your lotus feet are like an umbrella for the
surrendered souls, protecting them from all the miseries of material
existence. All the sages under that shelter throw off all material
miseries. We therefore offer our respectful obeisances unto Your lotus
feet."

Hearing the prayers of the assembled demigods of the elements, the
Supreme Lord then showed His favor (SB 3.6.1-3):

iti tasam sva-saktinam

satinam asametya sah
prasupta-loka-tantranam

nisamya gatim isvarah

kala-samjiiam tada devim
bibhrac chaktim urukramah
trayovimsati tattvanam
ganam yugapad avisat

so 'nupravisto bhagavams

cesta-rupena tam ganam

bhinnam samyojayam asa
suptam karma prabodhayan

"The Lord thus heard about the suspension of the progressive creative
functions of the universe due to the noncombination of His potencies,
such as the mahat-tattva. The Supreme Powerful Lord then
simultaneously entered into the twenty-three elements with the goddess
Kali, His external energy, who alone amalgamates all the different
elements. Thus when the Personality of Godhead entered into the
elements by His energy, all the living entities were enlivened into
different activities, just as one is engaged in his work after awakening
from sleep."

In Krsna, Srila Prabhupada explains the five levels of ego covering the
self: "Within the body there are five different departments of existence,
known as anna-maya, prana-maya, mano-maya, vijiana-maya, and at last
ananda-maya. [These are enumerated in the Brahmananda-valli of the

16



Taittiriya Upanisad.] In the beginning of life, every living entity is food
conscious. A child or an animal is satisfied only by getting nice food.
This stage of consciousness, in which the goal is to eat sumptuously, is
called anna-maya. Anna means 'food.' After this one lives in the
consciousness of being alive. If one can continue his life without being
attacked or destroyed, one thinks himself happy. This stage is called
prana-maya, or consciousness of one's existence. After this stage, when
one is situated on the mental platform, that consciousness is called
mano-maya. The material civilization is primarily situated in these three
stages—annamaya, prana-maya and mano-maya. The first concern of
civilized persons is economic development, the next concern is defense
against being annihilated, and the next consciousness is mental
speculation, the philosophical approach to the values of life.

"If by the evolutionary process of philosophical life one happens to reach
to the platform of intellectual life and understands that he is not this
material body, but is a spirit soul, one is situated in the vijiana-maya
stage. Then by evolution of spiritual life he comes to understand the
Supreme Lord, or the Supreme Soul. When one develops his
relationship with Him and executes devotional service, that stage of life
is called Krsna consciousness, the ananda-maya stage. Ananda-maya is
the blissful life of knowledge and eternity. As it is said in the Vedanta-
siitra, ananda-mayo 'bhyasat. The Supreme Brahman and the
subordinate Brahman, or the Supreme Personality of Godhead and the
living entities, are both joyful by nature. As long as the living entities
are situated in the lower four stages of life—anna-maya, prana-maya,
mano-maya and vijiiana-maya—they are considered to be in the
material condition of life, but as soon as one reaches the stage of
ananda-maya he becomes a liberated soul. This ananda-maya stage is
explained in the Bhagavad-gita as the brahma-bhiita stage. There it is
said that in the brahma-bhiita [SB 4.30.20] stage of life there is no anxiety
and no hankering. This stage begins when one becomes equally disposed
toward all living entities, and it then expands to the stage of Krsna
consciousness, in which one hankers to render service unto the Supreme
Personality of Godhead. This hankering for advancement in devotional
service is not the same as hankering for sense gratification in material
existence. In other words, hankering remains in spiritual life, but it
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becomes purified. When our senses are purified, they become freed from
all material stages, namely anna-maya, prana-maya, mano-maya and
vijiana-maya, and they become situated in the highest stage—ananda-
maya, or blissful life in Krsna consciousness.

"The Mayavadi philosophers consider ananda-maya to be the state of
being merged in the Supreme. To them, dnanda-maya means that the
Supersoul and the individual soul become one. But the real fact is that
oneness does not mean merging into the Supreme and losing one's own
individual existence. Merging into the spiritual existence is the living
entity's realization of qualitative oneness with the Supreme Lord in His
eternity and knowledge aspects. But the actual ananda-maya (blissful)
stage is obtained when one is engaged in devotional service. That is
confirmed in the Bhagavad-gita: mad-bhaktim labhate param [Bg. 18.54].
The brahma-bhiita ananda-maya stage is complete only when there is the
exchange of love between the Supreme and the subordinate living
entities. Unless one comes to this ananda-maya stage of life, his
breathing is like the breathing of a bellows in a blacksmith's shop, his
duration of life is like that of a tree, and he is no better than the lower
animals like the camels, hogs and dogs."

In accompanying the jiva within the coverings of Maya, the Paramatma
is not bound by karmic entanglement as the jiva is. Rather, the Supreme
Soul's connection with these coverings is like the apparent connection
between the moon and some tree branches it is seen through. The
Supersoul is sad-asatah param, always transcendental to the subtle and
gross manifestations of anna-maya and so on, although He enters among
them as the sanctioning witness of all activities. As their final cause, the
Supersoul is in one sense identical with the manifest products of
creation, but in His original identity (svariipa) He remains distinct. In
this second sense He is the ananda-maya alone, the last of the five kosas.
Therefore the srutis address Him here as avasesam, the residual essence.
This is also expressed in the text of the Taittiriya Upanisad (2.7): raso
vai sah. Within His personal essence, the Supreme Lord enjoys rasa, the
reciprocation of the mellows of devotional service, and integral to the
play of rasas is the participation of realized jivas. Raso vai sah, rasam hy
evayam labdhvanandi bhavati: "He is the embodiment of rasa, and the
jiva who realizes this rasa becomes fully ecstatic." Or in the words of the
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personified Vedas praying in this verse, the Supersoul is rtam, which
Srila Visvanatha Cakravarti interprets as here meaning "realized by
great sages."

In the opinion of Srila Visvanatha Cakravarti, the last word of all
authoritative scripture (sarvantima-sruti) is contained in the aphorism
raso vai sah, which is demonstrably a reference to Lord Sri Krsna as the
infinitely expanding embodiment of divine pleasure (sarva-
brhattamananda). The Gopala-tapani sruti (Uttara 96) states, yo 'sau
jagrat-svapna-susuptim atitya turyatito gopalah: "Lord Krsna, the
cowherd, transcends not only the material consciousness of wakefulness,
dream and deep sleep, but also the fourth realm of pure, spiritual
awareness." The ananda-maya Supersoul is simply an aspect of the
primeval Lord Govinda, as declared by Him, vistabhyaham idam krtsnam
ekamsena sthito jagat: "With a single fragment of Myself I pervade and
support this entire universe." (Bg. 10.42)

The srutis thus tactfully assert that even among the various personal
forms of Godhead, Krsna is supreme. Understanding this, Narada Muni
will later offer obeisances to Lord Krsna in the words namas tasmai
bhagavate krsnayamala-kirtaye (Text 46), even though He is standing in
front of Lord Narayana Rsi.

Srila Sridhara Svami concludes his comments on this verse by praying,

nara-vapuh pratipadya yadi tvayi
Sravana-varnana-samsmaranadibhih
nara-hare na bhajanti nrnam idam
drti-vad ucchvasitam viphalam tatah

"O Lord Narahari, persons who have attained this human form live
uselessly, merely breathing like bellows, if they fail to worship You by
hearing about You, chanting Your glories, remembering You and
performing the other devotional practices."
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udaram updasate ya rsi-vartmasu kitrpa-drsah

parisara-paddhatim hrdayam arunayo daharam

tata udagad ananta tava dhama Sirah paraman

punar iha yat sametya na patanti krtanta-mukhe
udaram—the abdomen; upasate—worship; ye—who; rsi—of sages;
vartmasu—according to the standard methods; kitrpa—gross; drsah—
their vision; parisara—from which all the pranic channels emanate;
paddhatim—the node; hrdayam—the heart; arunayah—the Aruni sages;
daharam—subtle; tatah—thence; udagat—( (the soul) rises up; ananta—
O unlimited Lord; tava—Your; dhama——place of appearance; Sirah—to
the head; paramam—the highest destination; punah—again; tha—into
this world; yat—which; sametya—reaching; na patanti—they do not fall
down; krta-anta—of death; mukhe—into the mouth.

Among the followers of the methods set forth by great sages, those with
less refined vision worship the Supreme as present in the region of the
abdomen, while the Arunis worship Him as present in the heart, in the
subtle center from which all the pranic channels emanate. From there, O
unlimited Lord, these worshipers raise their consciousness upward to the
top of the head, where they can perceive You directly. Then, passing
through the top of the head toward the supreme destination, they reach
that place from which they will never again fall to this world, into the
mouth of death.

Here the srutis who teach meditational yoga glorify the Personality of
Godhead. The various processes of yoga are for the most part gradual
and full of opportunities for distraction. Authentic methods of yoga,
nonetheless, all aim at meditation on the Supersoul (Paramatma), whose
primary residence is in the region of the heart, alongside the jiva soul.
This manifestation of Paramatma in the heart is very subtle and difficult
to perceive (daharam), and thus only advanced yogis can realize Him
there.

Neophyte meditators often practice focusing on the Supersoul's
secondary presence in one of the lower centers of vital energy, such as
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the miiladhara-cakra, at the base of the spine, the svadhisthana-cakra, in
the area of the navel, or the manipiira-cakra, in the abdomen. Lord
Krsna refers to His expansion as Paramatma in the abdominal cakra as
follows:

aham vaisvanaro bhiitva
praninam deham dasthitah
pranapana-samayuktah
pacamy annam catur-vidham

" am the fire of digestion in the bodies of all living entities, and I join
with the air of life, outgoing and incoming, to digest the four kinds of
food." (Bg. 15.14) Lord Vaisvanara presides over digestion and in general
bestows the capacity of mobility on animals, humans and demigods. In
the judgment of the $rutis speaking this verse, those who limit their
meditation to this form of the Lord are less intelligent, kiirpa-drsah,
meaning literally "having eyes clouded by dust."

The superior yogis known as Arunis, on the other hand, worship the
Supersoul in His form as the indwelling companion of the jiva in the
heart, the Lord who endows His dependent with the power of knowledge
and inspires him with all varieties of practical intelligence. And just as
the physical heart is the center of blood circulation, so the subtle heart
—cakra is the crossroads of numerous channels of prana, called nadis,
which extend outward to all parts of the body. When these passageways
have been sufficiently purified, the Aruni yogis can leave the heart
region and go upward to the cakra at the roof of the brain. Yogis who
leave their bodies through this cakra, the brahma-randhra, go directly to
the kingdom of God, from which they need never return to be reborn.
Thus even the unsure process of meditational yoga can bear the fruit of
pure devotion if it is followed perfectly.

Srila Visvanatha Cakravarti Thakura cites several sruti-mantras that
echo the words of this verse: udaram brahmeti sarkaraksa upasate
hrdayam brahmeti arunayo brahma haivaita ita irdhvam tv evodasarpat
tac-chiro "Srayate. "Those whose vision is clouded identify Brahman with
the abdomen, while the Arunis worship Brahman in the heart. One who
is truly Brahman-realized travels upward from the heart to take shelter
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of the Lord who is manifested at the top of the head."

Satam caika ca hrdayasya nadyas
tasam mirdhanam abhinihsrtaika
tayordhvam ayann amrtatvam eti
visvann anya utkramane bhavanti

"There are one hundred and one subtle pranic channels emanating from
the heart. One of these—the susumna—extends to the top of the head.
By passing up through this channel, one transcends death. The other
channels lead in all directions, to various kinds of rebirth." (Chandogya

Upanisad 8.6.6)

The Upanisads refer repeatedly to the indwelling Paramatma. Sri
Svetasvatara Upanisad (3.12-13) describes Him as follows:

mahan prabhur vai purusah
sattvasyaisa pravartakah
su-nirmalam imam praptim
isano jyotir avyayah

angustha-matrah puruso ntar-atma
sada jananam hrdaye sannivistah
hrda manisa manasabhiklpto
ya etad vidur amrtas te bhavanti

"The Supreme Personality of Godhead becomes the Purusa to initiate
the expansion of this cosmos. He is the perfectly pure goal that yogis
strive to reach, the effulgent and infallible ultimate controller.
Measuring the size of a thumb, the Purusa is always present as the
Supersoul within the hearts of all living beings. By exercising proper
intelligence, one can realize Him within the heart; those who learn this
method will gain immortality. "

In conclusion, Srila Sridhara Svami prays,

udaradisu yah pumsam
cintito muni-vartmabhih
hanti mrtyu-bhayam devo
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hrd-gatam tam upasmahe

"Let us worship the Supreme Lord, who resides in the heart. When
mortal beings think of Him by the standard procedures established by
great sages, meditating upon Him in His expansions in the abdomen and
other regions of the body, the Lord reciprocates by destroying all fear of

death."
TEXT 19
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sva-krta-vicitra-yonisu visann iva hetutaya
taratamatas cakassy anala-vat sva-krtanukrtih
atha vitathasv amiisv avitatham tava dhama samam

viraja-dhiyo 'muyanty abhivipanyava eka-rasam
sva—Dby Yourself; krta—created; vicitra—variegated; yonisu—within the
species of life; viSan—entering; iva—apparently; hetutaya—as their
motivation; taratamatah—according to hierarchies; cakassi—You
become visible; anala-vat—Ilike fire; sva—Your own; krta—creation;
anukrtih—imitating; atha—therefore; vitathasu—unreal; amiisu—
among these (various species); avitatham—not unreal; tava—Your;
dhama—manifestation; samam—undifferentiated; viraja—spotless;
dhiyah—whose minds; anuyanti—understand; abhivipanyavah—those
who are free from all material entanglements (pana); eka-rasam—
unchanging.

Apparently entering among the variegated species of living beings You
have created, You inspire them to act, manifesting Yourself according to
their higher and lower positions, just as fire manifests differently
according to the shape of what it burns. Therefore those of spotless
intelligence, who are altogether free from material attachments, realize
Your undifferentiated, unchanging Self to be the permanent reality
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among all these impermanent life forms.

Hearing these prayers of the personified Vedas, in which the $rutis
describe the Supersoul as entering countless varieties of material bodies,
a critic may question how the Supreme can do this without becoming
limited. Indeed, proponents of Advaita philosophy see no essential
distinction between the Supreme Soul and His creation. In the
impersonalists' conception, the Absolute has inexplicably gotten itself
entrapped by illusion and has thus become first a personal God and then
the demigods, humans, animals, plants and finally matter. Sankaracarya
and his followers take great pains to cite Vedic evidence to support this
theory of how illusion is imposed on the Absolute. But speaking for
themselves, the Vedas here answer this objection and refuse to lend
their authority to Mayavada impersonalism.

The process of creation is technically called srsti, "sending forth." The
Supreme Lord sends forth His variegated energies, and these partake of
His nature while remaining distinct from Him. This fact is expressed in
the true Vedic philosophy of acintya-bhedabheda, the inconceivable,
simultaneous oneness and difference of the Supreme Lord and His
energies. Thus although each of the multitude of individual souls is a
distinct entity, all souls consist of the same spiritual substance as the
Supreme. Since they partake of the Supreme Lord's spiritual essence, the
jlvas are unborn and eternal, just as He is. Lord Krsna, speaking to
Arjuna on the Battlefield of Kuruksetra, confirms this:

na tv evaham jatu nasam
na tvam neme janadhipah
na caiva na bhavisyamah
sarve vayam atah param

"Never was there a time when I did not exist, nor you, nor all these
kings; nor in the future shall any of us cease to be." (Bg. 2.12) Material
creation is a special arrangement for those jivas who choose to separate
themselves from the Supreme Lord's service, and thus the creation
involves producing an imitation world where they can try to be
independent.

After creating the many species of material life, the Supreme Lord
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expands into His own creation as the Supersoul in order to provide the
intelligence and inspiration every living being needs for his day-to-day
existence. As stated in the Taittiriya Upanisad (2.6.2), tat srstva tad
evanupravisat: "After creating this world, He then entered within it."
The Lord enters the material world, however, without forming any
binding connection to it; this the $rutis here declare by the phrase
visann iva, "only seeming to enter." Taratamatas cakassi means that the
Paramatma enters the body of every living being, from the great
demigod Brahma down to the insignificant germ, and exhibits differing
degrees of His potency according to each soul's capacity for
enlightenment. Analavat sva-krtanukrtih: Just as fire ignited in several
objects burns according to the different forms of those objects, so the
Supreme Soul, entering the bodies of all living creatures, illuminates the
consciousness of each conditioned soul according to his individual
capacity.

Even in the midst of material creation and destruction, the Lord of all
creatures remains eternally unchanged, as expressed here by the word
eka-rasam. In other words, the Lord eternally maintains His personal
form of immeasurable, unalloyed spiritual pleasure. The rare living
beings who completely (abhitas) disengage themselves from material
dealings, or pana (thereby becoming abhivipanyavah), come to know the
Supreme Lord as He is. Every intelligent person should follow the
example of these great souls and beg from them the chance to also be
engaged in the Supreme Lord's devotional service.

This prayer is recited by $rutis whose mood is similar to that expressed in
the following mantra of the Svetasvatara Upanisad (6.11):

eko devah sarva-bhiitesu giidhah
sarva-vyapi sarva-bhiitantaratma
karmadhyaksah sarva-bhiitadhivasah
saksi ceta kevalo nirgunas ca

"The one Supreme Lord lives hidden inside all created things. He
pervades all matter and sits within the hearts of all living beings. As the
indwelling Supersoul, He supervises their material activities. Thus, while
having no material qualities Himself, He is the unique witness and giver
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of consciousness."

Srila Sridhara Svami submits his own prayer:

sva-nirmitesu karyesu
taratamya-vivarjitam
sarvanusyuta-san-matram
bhagavantam bhajamahe

"Let us worship the Supreme Lord, who enters the products of His own
creation yet remains aloof from their superior and inferior material
gradations. He is the pure, undifferentiated existence pervading
everything."

TEXT 20
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sva-krta-puresv amisv abahir-antara-samvaranam
tava purusam vadanty akhila-sakti-dhrto 'msa-krtam
iti nr-gatim vivicya kavayo nigamavapanam

bhavata upasate 'mghrim abhavam bhuvi visvasitah
sva—Dby himself; krta—created; puresu—in the bodies; amisu—these;
abahih—not externally; antara—or internally; samvaranam—whose
factual envelopment; tava—Your; purusam—Iliving entity; vadanti—
(the Vedas) say; akhila—of all; sakti—energies; dhrtah—of the possessor;
amsa—as the expansion; krtam—manifested; iti—in this manner; nr—
of the living entity; gatim—the status; vivicya—ascertaining; kavayah—
learned sages; nigama—of the Vedas; avapanam—the field in which all
offerings are sown; bhavatah—Your; upasate—they worship; anghrim—
the feet; abhavam—which cause the cessation of material existence;
bhuvi—on the earth; visvasitah—having developed faith.

The individual living entity, while inhabiting the material bodies he has
created for himself by his karma, actually remains uncovered by either
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gross or subtle matter. This is so because, as the Vedas describe, he is part
and parcel of You, the possessor of all potencies. Having determined this
to be the status of the living entity, learned sages become imbued with
faith and worship Your lotus feet, to which all Vedic sacrifices in this
world are offered, and which are the source of liberation.

Not only does the Supreme Lord remain totally uncontaminated when
He resides within the material bodies of the conditioned souls, but even
the infinitesimal jiva souls are never directly touched by the coverings of
ignorance and lust they acquire while passing through repeated cycles of
birth and death. Thus the Taittiriya Upanisad (3.10.5) proclaims, sa yas
cayam puruse yas casav aditye sa ekah: "The soul of the embodied living
being is one with Him who stands within the sun. ” Similarly, the
Chandogya Upanisad (6.8.7) teaches, tat tvam asi: "You are nondifferent
from that Supreme Truth."

In this prayer, the personified Vedas refer to the finite enjoyer of
material bodies (the jiva soul) as an expansion of the transcendental
reservoir of all potencies, the Supreme Lord. The term amsa-krtam,
"made as His portion," must be properly understood, however, in this
context. The jiva is not created at any time, nor is he the same kind of
expansion of the Lord as the omnipotent visnu-tattva expansions. The
Supreme Soul is the proper object of all worship, and the subordinate
jiva soul is meant to be His worshiper. The Supreme Lord enacts His
pastimes by showing Himself in innumerable aspects of His personality,
whereas the jiva is forced to change bodies whenever his accumulated
karmic reactions so dictate. According to Sri Narada Paficaratra,

yat tata-stham tu cid-riipam
sva-samvedyad vinirgatam
rafjjitam guna-ragena
sa jiva iti kathyate

"The marginal potency, who is spiritual by nature, who emanates from
the self-cognizant samvit energy, and who becomes tainted by his
attachment to the modes of material nature, is called the jiva."

Although the jiva soul is also an expansion of Lord Krsna, he is
distinguished from Krsna's independent Visnu expansions by his
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constitutional position on the margin between spirit and matter. As the
Mahavaraha Purana explains,

svamsas catha vibhinnamsa
iti dvidha sa isyate

amsino yat tu samarthyam

yat-svaripam yatha sthitih

tad eva nanu-matro 'pi
bhedam svamsamsinoh kvacit
vibhinnamso 'lpa-saktih syat
kificit samarthya-matra-yuk

"The Supreme Lord is known in two ways: in terms of His plenary
expansions and His separated expansions. Between the plenary
expansions and Their source of expansion there is never any essential
difference in terms of either Their capabilities, forms or situations. The
separated expansions, on the other hand, possess only minute potency,
being endowed only to a small extent with the Lord's powers."

The conditioned soul in this world appears as if covered by matter,
internally as well as externally. Externally, gross matter surrounds him
in the forms of his body and environment, while internally desire and
aversion impinge upon his consciousness. But from the transcendental
perspective of realized sages, both kinds of material covering are
insubstantial. By logically eliminating all material identities, which are
misconceptions based on the soul's gross and subtle coverings, a
thoughtful person can determine that the soul is nothing material.
Rather, he is a pure spark of divine spirit, a servant of the Supreme
Godhead. Understanding this, one should worship the Supreme Lord's
lotus feet; such worship is the fully bloomed flower of the tree of Vedic
rituals. One's realization of the splendor of the Lord's lotus feet,
gradually nourished by the offering of Vedic sacrifices, automatically
bears the fruits of liberation from material existence and irrevocable
faith in the Lord's mercy. One can accomplish all this while still living
in the material world. As Lord Krsna states in the Gopala-tapani

Upanisad (Uttara 47),
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mathura-mandale yas tu

jambiidvipe sthito 'tha va

yo 'rcayet pratimanm prati
sa me priyataro bhuvi

"One who worships Me in My Deity form while living in the district of
Mathura or, indeed, anywhere in Jambudvipa, becomes most dear to Me
in this world."

Srila Sridhara Svami prays,

tvad-amsasya mamesana
tvan-maya-krta-bandhanam
tvad-anghri-sevam adisya
parananda nivartaya

"My Lord, please free me, Your partial expansion, from the bondage
created by Your Maya. Please do this, O abode of supreme bliss, by
directing me to the service of Your feet."

TEXT 21 _—
T TR~ HIETRHEET O W@@W

duravagamatma-tattva-nigamaya tavdatta-tanos carita-mahamrtabdhi-
parivarta-parisramanah
na parilasanti kecid apavargam apisvara te carana-saroja-hamsa-kula-
sanga-visysta-grhah

duravagama—difficult to understand; atma—of the self; tattva—the
truth; nigamaya—in order to propagate; tava—of You; atta—who have
assumed; tanoh—Your personal forms; carita—of the pastimes; maha—
vast; amrta—of nectar; abdhi—in the ocean; parivarta—by diving;
parisramanah—who have been relieved of fatigue; na parilasanti—do
not wish for; kecit—a few persons; apavargam—Iliberation; api—even;
isvara—Q Lord; te—Your; carana—at the feet; saroja—Tlotus; hamsa—
of swans; kula—with the community; sanga—Dbecause of association;
visrsta—abandoned; grhah—whose homes.
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My Lord, some fortunate souls have gotten relief from the fatigue of
material life by diving into the vast nectar ocean of Your pastimes, which
You enact when You manifest Your personal forms to propagate the
unfathomable science of the self. These rare souls, indifferent even to
liberation, renounce the happiness of home and family because of their
association with devotees who are like flocks of swans enjoying at the
lotus of Your feet.

Ritualistic brahmanas (smartas) and impersonalists (Mayavadis) always
try to relegate the process of bhakti-yoga to a relative or minor role. They
say that devotion to the Personality of Godhead is for sentimental
persons who lack the maturity to observe strict rituals or pursue the
rigorous culture of knowledge.

In this verse, however, the personified Vedas most emphatically declare
the superexcellence of devotional service, clearly identifying it with
atma-tattva, the science of the self that impersonalists so proudly claim
as their own domain. Srila Jiva Gosvami here defines atma-tattva as the
confidential mystery of the Supreme Lord's personal forms, qualities and
pastimes. He also gives a second meaning for the phrase atta-tanoh.
Instead of meaning "who assumes various bodies," the phrase can also
mean "He who attracts everyone to His transcendental body."

The pastimes of Lord Krsna and His various expansions and
incarnations are an unfathomable ocean of enjoyment. When a person
comes to the point of complete exhaustion in his materialistic pursuits—
whether he has been searching after material success or some impersonal
notion of spiritual annihilation—he can gain relief by submerging
himself in this nectar. As Srila Riipa Gosvami explains in his textbook
on the science of bhakti-yoga, Sri Bhakti-rasamrta-sindhu (rendered into
English by Srila Prabhupada as The Nectar of Devotion), one who tastes
even a single drop of this vast ocean will forever lose all desire for
anything else.

Giving an alternative interpretation of the word parisramanah, Srila
Visvanatha Cakravarti comments that although the devotees of the
Lord become fatigued after repeatedly diving into the endless waves and
undercurrents in the ocean of the Lord's pleasure pastimes, these
devotees never desire any happiness other than the Lord's service, even
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the happiness of liberation. Rather, their very fatigue becomes pleasure
for them, just as the fatigue produced by sex indulgence is pleasurable to
those addicted to sex. The Supreme Lord's pure devotees become
enthused by hearing the charming narrations of His pastimes and feel
impelled to dance, sing, shout out loud, kick their heels together, faint,
sob and run about like madmen. Thus they become too absorbed in
ecstasy to notice any bodily discomfort.

Pure Vaisnavas do not want even liberation, what to speak of other
desirable goals, such as an exalted position as ruler of the heavenly
planets. This degree of exclusive dedication is admittedly only rarely
achieved in this world, as the srutis speaking this verse indicate by the
word kecit ("a few"). Not only do pure devotees abandon their hankering
for future gain, but they also lose all their attraction for what they
already possess—the common comforts of home and family life. The
association of saintly Vaisnavas—the disciplic succession of masters,
disciples and granddisciples—becomes for them their real family, filled
with swanlike personalities like Sri Sukadeva Gosvami. These great
personalities always drink the sweet nectar of service to the Supreme
Lord's lotus feet.

Many mantras of the Upanisads and other $rutis openly declare
devotional service to be superior to liberation itself. In the words of the
Nrsimha-pirva-tapani Upanisad, yam sarve veda namanti mumuksavo
brahma-vadinas ca: "To Him all the Vedas, all seekers of liberation and
all students of the Absolute Truth offer their obeisances." Commenting
on this mantra, Sri Sankaracarya admits, mukta api lilaya vigraham krtva
bhajanti: "Even liberated souls take pleasure in establishing the Supreme
Lord's Deity and worshiping Him." The great rival of Acarya Sankara,
Srila Madhvacarya Anandatirtha, cites his own favorite $ruti-mantras in
this regard, such as mukta hy etam upasate, muktanam api bhaktir hi
paramananda-riipini: "Even those who are liberated worship Him, and
even for them devotional service is the embodiment of supreme bliss";
and amrtasya dhara bahudha dohamanam/ caranam no loke su-dhitam
dadhatu/ om tat sat: "May His feet, which bountifully pour forth floods of
nectar, bestow wisdom upon us who are living in this world."

In summary, Srila Sridhara Svami prays,
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tvat-kathamrta-pathodhau
viharanto maha-mudah
kurvanti krtinah kecic

catur-vargam trnopamam

"Those rare, fortunate souls who derive great delight by sporting in the
nectar ocean of topics about You consider the four great goals of life
[religiosity, economic development, sense gratification and liberation] to
be no more important than a blade of grass."

TEXT 22
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tvad-anupatham kulayam idam atma-suhrt-priya-vac
carati tathonmukhe tvayi hite priya atmani ca
na bata ramanty aho asad-upasanayatma-hano

yad-anusaya bhramanty uru-bhaye ku-sarira-bhrtah
tvat—You; anupatham—useful for serving; kulayam—body; idam—this;
atma—self; suhrt—friend; priya—and beloved; vat—as; carati—acts;
tatha—nevertheless; unmukhe—who are favorably disposed; tvayi—in
You; hite—who are helpful; priye—who are affectionate; atmani—who
are their very Self; ca—and; na—not; bata—alas; ramanti—they take
pleasure; aho—ah; asat—of the unreal; upasanaya—by worship; atma—
themselves; hanah—killing; yat—in which (worship of the unreal);
anusayah—whose persistent desires; bhramanti—they wander; uru—
greatly; bhaye—in the fearful (material existence); ku—degraded; sarira
—bodies; bhrtah—carrying.

When this human body is used for Your devotional service, it acts as
one's self, friend and beloved. But unfortunately, although You always
show mercy to the conditioned souls and affectionately help them in
every way, and although You are their true Self, people in general fail to
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delight in You. Instead they commit spiritual suicide by worshiping
illusion. Alas, because they persistently hope for success in their devotion
to the unreal, they continue to wander about this greatly fearful world,
assuming various degraded bodies.

The Vedas have strong words for those who choose to remain in illusion
rather than serve the all-merciful Personality of Godhead. The Brhad-
aranyaka Upanisad (4.3.15) states, aramam asya pasyanti na tam pasyati
kascana. na tam vidatha ya ima jajananyad yusmakam antaram babhiiva.
nihdarena pravrta jalpya casu-trpa uktha-sasas caranti: "Everyone can see
the place where the Lord manifested Himself in this world for His own
pleasure, but still no one sees Him. None of you know Him who
generated all these living beings, and thus there is a great difference
between your vision and His. Covered by the fog of illusion, you
performers of Vedic rituals indulge in useless talk and live only to gratify
your senses."

The Supreme Lord pervades this universe, as He says in the Bhagavad-
gita (9.4), maya tatam idam sarvam jagat. Nothing in this world, not even
the most insignificant clay pot or shred of cloth, is devoid of the
presence of the Personality of Godhead. But because He keeps Himself
invisible to envious eyes (avyakta-miirtina), materialists are misled by
His material energy and think that the source of material creation is a
combination of atoms and physical forces.

Displaying their compassion for such foolish materialists, the personified
Vedas advise them in this prayer to remember the real purpose for which
they exist: to serve the Lord, their greatest well-wisher, with loving
devotion. The human body is the ideal facility for reviving one's
spiritual consciousness; its organs—ears, tongue, eyes and so on—are
quite suitable for hearing about the Lord, chanting His glories, worshiping
Him and performing all the other essential aspects of devotional service.
One's material body is destined to remain intact for only a short time,
and so it is called kulayam, subject to "dissolving into the earth" (kau
liyate). Nonetheless, if properly utilized it can be one's best friend. When
one is immersed in material consciousness, however, the body becomes a
false friend, distracting the bewildered living entity from his true self-
interest. Persons too much infatuated with their own bodies and those of
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their spouses, children, pets and so on are in fact misdirecting their
devotion to the worship of illusion, asad-upasana. In this way, as the
$rutis state here, such people commit spiritual suicide, insuring future
punishment for failing to carry out the higher responsibilities of human
existence. As the ISopanisad (3) declares,

asuryd nama te loka
andhena tamasavrtah
tams te pretyabhigacchanti
ye ke catma-hano janah

"The killer of the soul, whoever he may be, must enter into the planets
known as the worlds of the faithless, full of darkness and ignorance."

Those who are overly attached to sense gratification, or who worship the
impermanent in the form of false, materialistic scriptures and
philosophies, maintain desires that carry them into more degraded
bodies in each successive life. Since they are entrapped in the
perpetually rotating cycle of samsara, their only hope for salvation is
getting a chance to hear the merciful instructions spoken by the
Supreme Lord's devotees.

Srila Sridhara Svami prays,

tvayy atmani jagan-ndathe
man-mano ramatam iha
kada mamedyrsam janma
manusam sambhavisyati

"When will I receive a human birth in which my mind may take pleasure
in You, who are the Supreme Soul and Lord of the universe?"

TEXT 23

frame—AisegeanTt &g T
AT IAEA TS T TR0
[ER ISR E-CIU L CAS ERR L R]
TIAY F GAT: FHGINSTERITGHET:

34



nibhrta-marun-mano-'ksa-drdha-yoga-yujo hrdi yan
munaya updasate tad arayo 'pi yayuh smaranat

striya uragendra-bhoga-bhuja-danda-visakta-dhiyo

vayam api te samah sama-drso 'mghri-saroja-sudhah
nibhrta—brought under control; marut—with breathing; manah—mind;
aksa—and senses; drdha-yoga—in steadfast yoga; yujah—engaged; hrdi
—in the heart; yat—which; munayah—sages; upasate—worship; tat—
that; arayah—enemies; api—also; yayuh—attained; smaranat—by
remembering; striyah—women; uraga-indra—of lordly serpents; bhoga—
(like) the bodies; bhuja—whose arms; danda—rodlike; visakta—
attracted; dhiyah—whose minds; vayam—we; api—also; te—to You;
samah—equal; sama—equal; drsah—whose vision; anghri—of the feet;
saroja—Tlotuslike; sudhah—(relishing) the nectar.

Simply by constantly thinking of Him, the enemies of the Lord attained
the same Supreme Truth whom sages fixed in yoga worship by controlling
their breath, mind and senses. Similarly, we $rutis, who generally see You
as all-pervading, will achieve the same nectar from Your lotus feet that
Your consorts are able to relish because of their loving attraction to Your
mighty, serpentine arms, for You look upon us and Your consorts in the
same way.

According to Acarya Sri Jiva Gosvami, the few srutis—such as the
Gopala-tapani Upanisad—who identify the cowherd boy Krsna with
absolute Brahman in its highest aspect had so far been patiently waiting
for their turn to speak. But after hearing the other $rutis offer prayers
openly glorifying the Lord's personality, these intimate $rutis could no
longer contain themselves, and so they spoke out of turn in this verse.
Followers of the path of mystic yoga subdue their senses and minds by
practicing breath control and severe austerities. If they succeed in
thoroughly purifying themselves by this regimen, they may eventually
begin to realize the Paramatma, the personal form of Brahman within
the heart. And if they continue this meditation without deviation for a
long time, they may in the end come to the point of true God
consciousness. But the same objective achieved in this difficult and
uncertain way was also attained by the demons who were killed by Lord
Krsna during His pastimes on the earth. Obsessed with enmity toward
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Him, demons like Karhsa and Sisupala quickly obtained the perfection of
liberation simply by His killing them.

Speaking for themselves, however, the personified Vedas here state that
they would prefer to develop love of Godhead by learning to emulate the
favorable surrender of Lord Krsna's confidential devotees, especially the
young gopis of Vraja. Though they appeared to be simple women
attracted conjugally to the Lord's physical beauty and strength, the
goddesses of Vraja exhibited the highest perfection of meditation. The
Srutis wish to become just like them.

In this regard, Lord Brahma relates the following historical account in
the supplement to the Brhad-vamana Purana:

brahmananda-mayo loko
vyapi vaikuntha-samjiiitah
tal-loka-vasi tatra-sthaih

stuto vedaih parat-parah

"The infinite world of spiritual bliss is called Vaikuntha. There the
Supreme Truth lives, being glorified by the personified Vedas, who are
also present there."

ciram stutva tatas tustah

paroksam praha tan gira
tusto 'smi briita bho prajia
varam yarm manasepsitam

"Once, after the Vedas had elaborately praised Him, the Lord felt
especially satisfied and spoke to them in a voice whose source remained
invisible: 'My dear sages, [ am very satisfied with you. Please ask of Me
some benediction that you secretly desire."

Srutaya sicuh
yatha tal-loka-vasinyah
kama-tattvena gopikah
bhajanti ramanam matva
cikirsajani nas tatha
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"The srutis replied, "We have developed the desire to become like the
cowherd women of the mortal world who, inspired by lust, worship You
in the mood of a lover.""

$ri-bhagavan uvaca
durlabho durghatas caiva
yusmakam sa manorathah
mayanumoditah samyak
satyo bhavitum arhati

"The Lord then said, 'This desire of Yours is difficult to fulfill. Indeed, it
is almost impossible. But since I am sanctioning it, your wish must
inevitably come true.'"
agamini viriiicau tu
jate srsty-artham udite
kalpam sarasvatam prapya
vraje gopyo bhavisyatha

""When the next Brahma takes birth to faithfully execute his duties of
creation, and when the day of his life called the Sarasvata-kalpa arrives,
you will all appear in Vraja as gopis.””

prthivyam bharate ksetre

mathure mama mandale
vrndavane bhavisyami

preyan vo rasa-mandale

"'On the earth, in the land of Bharata, in My own district of Mathura,
in the forest of Vrndavana, I will become your beloved in the circle of
the rasa dance.'"

jara-dharmena su-sneham
su-drdham sarvato 'dhikam
mayi samprapya sarve 'pi
krta-krtya bhavisyatha

" "Thus obtaining Me as your paramour, you will all gain the most exalted
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and steadfast pure love for Me, and in this way you will fulfill all your

ambitions.
brahmovaca
Srutvaitac cintayantyas ta
riipam bhagavatas ciram
ukta-kalam samasadya
gopyo bhiitva harim gatah

"Lord Brahma said: After hearing these words, the $rutis meditated on
the Personality of Godhead's beauty for a long time. When the
designated time ultimately arrived, they became gopis and obtained the
association of Krsna."

A similar account can be found in the Srsti-khanda of the Padma
Purana, which describes how the Gayatri mantra also became a gopi.
Regarding the development of bhakti, Lord Krsna further states in the
Gopala-tapani Upanisad (Uttara 4), apiitah puto bhavati yam mam
smrtvd, avrati vrati bhavati yam mam smrtva, niskamah sa-kamo bhavati
yam mam smrtvd, asrotri §rotri bhavati yarm mam smrtva: "By
remembering Me, one who is impure becomes pure. By remembering Me,
one who follows no vows becomes a strict follower of vows. By
remembering Me, one who is desireless develops desires [to serve Me]. By
remembering Me, one who has studied no Vedic mantras becomes an
expert knower of the Vedas.”

The Brhad-aranyaka Upanisad (4.5.6) refers to the gradual steps in the
process of becoming Krsna conscious: atma va are drastavyah $rotavyo
mantavyo nididhyasitavyah. "It is the Self which must be observed, heard
about, thought of and meditated upon with fixed concentration." The
idea here is that one should realize the Supreme Self as directly visible in
His full personality by the following means: First one should hear the
instructions of a qualified representative of the Paramatma and take the
words of such a spiritual master into one's heart by offering him humble
service and striving in all ways to please him. One should then ponder
the divine message of the spiritual master continuously, with the aim of
dispelling all one's doubts and misconceptions. Then one can proceed to
meditate on the Supreme Lord's lotus feet with total conviction and
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determination.

So-called jianis may think that the Upanisads praise nirvisesa
(impersonal) realization of the Supreme as more complete and final than
sa-visesa (personal) worship of the Supreme Godhead. All honest
Vaisnavas, however, join in adhering to the devotional service of the
Supreme Lord, always meditating with pleasure on His infinitely
wonderful, variegated spiritual qualities. In the words of the sruti-
mantras, yam evaisa vrnute tena labhyas/ tasyaisa atma vivrnute taniim
svam: "To that person whom the Supreme Soul chooses, He becomes
attainable. To that person the Supreme Soul reveals His personal form."
(Katha Upanisad 1.2.23 and Mundaka Upanisad 3.2.3)

Srila Sridhara Svami concludes with the prayer,

carana-smaranam premnd
tava deva su-durlabham
yatha kathaficid nr-hare

mama bhityad ahar-nisam

"O Lord, loving remembrance of Your lotus feet is very rarely achieved.
Please, O Nrhari, somehow arrange for me to have that remembrance
day and night."

TEXT 24
- .
F TE q Ag TATAHAAISTEL

I IEIMGRFAY TR0 39
qfe 7 T a7 7 e
Al o AEHEE AT T

ka iha nu veda batavara-janma-layo 'gra-saram
yata udagad rsir yam anu deva-gana ubhaye
tarhi na san na casad ubhayam na ca kala-javah
kim api na tatra sastram avakrsya Sayita yada
kah—who; tha—in this world; nu—indeed; veda—knows; bata—ah;
avara—recent; janma—whose birth; layah—and annihilation; agra-
saram—who came first; yatah—from whom; udagat—arose; rsih—the
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learned sage, Brahma; yam anu—following whom (Brahma); deva-ganah
—the groups of demigods; ubhaye—both (those who control the senses
and those who live in the regions above the heavenly planets); tarhi—at
that time; na—no; sat—gross matter; na—no; ca—also; asat—subtle
matter; ubhayam—that which is comprised of both (namely, the
material bodies); na ca—nor; kala—of time; javah—the flow; kim api na
—none at all; tatra—there; Sastram—authoritative scripture; avakrsya
—withdrawing; Sayita—(the Supreme Lord) lies down; yada—when.

Everyone in this world has recently been born and will soon die. So how
can anyone here know Him who existed prior to everything else and who
gave rise to the first learned sage, Brahma, and all subsequent demigods,
both lesser and greater? When He lies down and withdraws everything
within Himself, nothing else remains—no gross or subtle matter or
bodies composed of these, no force of time or revealed scripture.

Here the srutis express the difficulty of knowing the Supreme.
Devotional service, or bhakti-yoga, as described in these prayers of the
personified Vedas, is the surest and easiest path to knowledge of the Lord
and to liberation. In comparison, the philosophic search for knowledge,
known as jiana-yoga, is very difficult, favored though it is by those who
are disgusted with material life but still unwilling to surrender to the
Lord. As long as the finite soul remains envious of the Lord's supremacy,
the Lord does not reveal Himself. As He states in Bhagavad-gita (7.25),

naham prakasah sarvasya
yoga-maya-samavrtah

miidho "yam nabhijanati

loko mam ajam avyayam

"l am never manifest to the foolish and unintelligent. For them I am
covered by My internal potency, and therefore they do not know that I
am unborn and infallible." And in the words of Lord Brahma,

panthas tu koti-sata-vatsara-sampragamyo
vayor athapi manaso muni-pungavanam
so 'py asti yat-prapada-simny avicintya-tattve
govindam adi-purusarm tam aham bhajami
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"I worship Govinda, the primeval Lord, only the tip of the toe of whose
lotus feet is approached by the yogis, who aspire after the transcendental
and betake themselves to pranayama by drilling the respiration; or by
the jianis, who search out the undifferentiated Brahman by the process
of elimination of the mundane, extending over thousands of millions of

years." (Bs. 5.34)

Brahma, the first-born living being in this universe, is also the foremost
sage. He is born from Lord Narayana, and from him appear the hosts of
demigods, including both the controllers of earthly activities and the
rulers of heaven. All these powerful and intelligent beings are relatively
recent productions of the Lord's creative energy. As the first speaker of
the Vedas, Lord Brahma should know their purport at least as well as any
other authority, but even he knows the Personality of Godhead only to a
limited extent. As Srimad-Bhagavatam states (1.3.35), veda-guhyani hrt-
pateh: "The Lord of the heart hides Himself deep within the confidential
recesses of the Vedic sound." If Brahma and the demigods born from him
cannot easily know the Supreme Lord, how then can mere mortals
expect success in their independent pursuit of knowledge?

As long as this creation lasts, living beings face many obstacles on the
path of knowledge. Because of identifying themselves with their material
coverings, consisting of body, mind and ego, they acquire all sorts of
prejudices and misconceptions. Even if they have the divine scripture to
guide them and the opportunity to execute the prescribed methods of
karma, jiana and yoga, the conditioned souls have but little power for
gaining knowledge of the Absolute. And when the time of annihilation
comes, the Vedic scriptures and their regulative injunctions become
unmanifest, leaving the dormant jivas completely in darkness. Therefore
we should abandon our futile endeavors for knowledge without devotion
and simply surrender ourselves to the Supreme Lord's mercy, heeding

the advice of Lord Brahma:

jiiane prayasam udapasya namanta eva
jivanti san-mukharitam bhavadiya-vartam
sthane sthitah $ruti-gatam tanu-van-manobhih
ye prayaso jita jito 'py asi tais tri-lokyam
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"Those who, even while remaining situated in their established social
positions, throw away the process of speculative knowledge and with
their body, words and mind offer all respects to descriptions of Your
personality and activities, dedicating their lives to these narrations,
which are vibrated by You personally and by Your pure devotees,
certainly conquer Your Lordship, although You are otherwise
unconquerable by anyone within the three worlds." (SB 10.14.3)

In this regard, the Taittiriya Upanisad (2.4.1) refers to the Supreme as
yato vaco nivartante aprapya manasa saha, "where words cease, and where
the mind cannot reach. ” The [Sopanisad (4) states,

anejad ekam manaso javiyo
naitad deva apnuvan pirvam arsat
tad dhavato 'nyan atyeti tisthat
tasmin apo matarisva dadhati

"Although fixed in His abode, the Personality of Godhead is more swift
than the mind and can overcome all others running. The powerful
demigods cannot approach Him. Although in one place, He controls
those who supply the air and rain. He surpasses all in excellence." And

in the Rg Veda (3.54.5) we find this mantra:

ko 'ddha veda ka iha pravocat
kuta ayatah kuta iyarm visystih
arvag deva visarjanend-
tha ko veda yata a babhiiva

"Who in this world actually knows, and who can explain, whence this
creation has come? The demigods, after all, are younger than the
creation. Who, then, can tell whence this world has come into being?"

Srila Sridhara Svami thus prays,
kvaham buddhy-adi-samruddhah
kva ca bhitman mahas tava

dina-bandho daya-sindho
bhaktim me nr-hare disa
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"What am I, a being entrapped by the material coverings of worldly
intelligence and so on? And what are Your glories by comparison, O
almighty one? O friend of the fallen, O ocean of mercy, Lord Nrhari,
please bless me with Your devotional service."

TEXT 25
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janim asatah sato mrtim utatmani ye ca bhidam
vipanam rtam smaranty upadisanti ta arupitaih
tri-guna-mayah puman iti bhida yad abodha-krta
tvayi na tatah paratra sa bhaved avabodha-rase
janim—creation; asatah—of the manifest world (from atoms); satah—of
that which is eternal; mrtim—destruction; uta—also; atmani—in the
soul; ye—who; ca—and; bhidam—duality; vipanam—mundane business;
rtam—real; smaranti—declare authoritatively; upadisanti—teach; te—
they; arupitaih—in terms of illusions imposed on reality; tri—three;
guna—of the material modes; mayah—composed; puman—the living
entity; iti—thus; bhida—dualistic conception; yat—which; abodha—Dby
ignorance; krta—created; tvayi—in You; na—not; tatah—to such;
paratra—transcendental; sah—that (ignorance); bhavet—can exist;
avabodha—total consciousness; rase—whose composition.

Supposed authorities who declare that matter is the origin of existence,
that the permanent qualities of the soul can be destroyed, that the self is
compounded of separate aspects of spirit and matter, or that material
transactions constitute reality—all such authorities base their teachings
on mistaken ideas that hide the truth. The dualistic conception that the
living entity is produced from the three modes of nature is simply a
product of ignorance. Such a conception has no real basis in You, for You
are transcendental to all illusion and always enjoy perfect, total
awareness.
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The true position of the Supreme Personality is a sublime mystery, as is
also the dependent position of the jiva soul. Most thinkers are mistaken
in one way or another about these truths, since there are countless
varieties of false designation that can cover the soul and create illusion.
Foolish conditioned souls submit to obvious delusions, but the illusory
power of Maya can easily subvert the intelligence of even the most
sophisticated philosophers and mystics. Thus there are always divergent
schools of thought propounding conflicting theories concerning basic
principles of truth.

In traditional Indian philosophy, the followers of Vaisesika, Nyaya,
Sankhya, Yoga and Mimamsa philosophies all have their own erroneous
ideas, which the personified Vedas point out in this prayer. The
Vaisesikas say that the visible universe is created from an original stock
of atoms (janim asatah). As Kanada Rsi's Vaisesika-siitras (7.1.20) state,
nityam parimandalam: "That which is of the smallest size, the atom, is
eternal. " Kanada and his followers also postulate eternality for other,
nonatomic entities, including the souls who become embodied, and even
a Supreme Soul. But in Vaisesika cosmology the souls and the Supersoul
play only token roles in the atomic production of the universe. Srila
Krsna-dvaipayana Vedavyasa criticizes this position in his Vedanta-
siatras (2.2.12): ubhayathapi na karmatas tad-abhavah. According to this
stitra, one cannot claim that, at the time of creation, atoms first combine
together because they are impelled by some karmic impulse adhering in
the atoms themselves, since atoms by themselves, in their primeval state
before combining into complex objects, have no ethical responsibility
that might lead them to acquire pious and sinful reactions. Nor can the
initial combination of atoms be explained as a result of the residual
karma of the living entities who lie dormant prior to creation, since
these reactions are each jiva's own and cannot be transferred from them
even to other jivas, what to speak of inert atoms.

Alternatively, the phrase janim asatah can be taken to allude to the
Yoga philosophy of Patafijali Rsi, inasmuch as his Yoga-siitras teach one
how to achieve the transcendental status of Brahmanhood by a
mechanical process of exercise and meditation. Patafijali's yoga method
is here called asat because it ignores the essential aspect of devotion—
surrender to the will of the Supreme Person. As Lord Krsna states in
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Bhagavad-gita (17.28),

asraddhaya hutam dattam

tapas taptam krtam ca yat
asad ity ucyate partha
na ca tat pretya no iha

"Anything done as sacrifice, charity or penance without faith in the
Supreme, O son of Prtha, is impermanent. It is called asat and is useless
both in this life and in the next."

The Yoga-sitras acknowledge the Personality of Godhead in an oblique
way, but only as a helper whom the advancing yogi can utilize. Isvara-
pranidhanad va: "Devotional meditation on God is yet another means of
achieving concentration." (Yoga-siitra 1.23) In contrast, Badarayana
Vedavyasa's philosophy of Vedanta emphasizes devotional service not
only as the primary means to liberation but also as identical with
liberation itself. A-prayanat tatrapi hi drstam: "Worship of the Lord
continues up to the point of liberation, and indeed goes on in the
liberated state also, as the Vedas reveal." (Vedanta-siitra 4.1.12)
Gautama Rsi, in his Nyaya-sutras, proposes that one can attain
liberation by negating both illusion and unhappiness: duhkha-janma-
pravrtti-dosa-mithya-jiananam uttarottarapaye tad-anantarabhavad
apavargah. "By successively dispelling false conceptions, bad character,
entangling action, rebirth and misery—the disappearance of one of
these allowing the disappearance of the next—one can achieve final
liberation." (Nyaya-sutra 1.1.2) But since Nyaya philosophers believe
that awareness is not an essential quality of the soul, they teach that a
liberated soul has no consciousness. The Nyaya idea of liberation thus
puts the soul in the condition of a dead stone. This attempt by the
Nyaya philosophers to kill the soul's innate consciousness is here called
sato mrtim by the personified Vedas. But the Vedanta-siitra (2.3.17)
unequivocally states, jfio "ta eva: "The jiva soul is always a knower."
Although the soul is in truth both conscious and active, the proponents
of Sankhya philosophy wrongly separate these two functions of the
living force (atmani ye ca bhidam), ascribing consciousness to the soul
(purusa) and activity to material nature (prakrti). According to the
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Sankhya-karika (19-20),

tasmac ca viparyasat
siddham saksitvam purusasya
kaivalyam madhya-sthyam
drastrtvam akartr-bhavas ca

"Thus, since the apparent differences between purusas are only
superficial (being due to the various modes of nature that cover them),
the purusa’'s true status is proven to be that of a witness, characterized by
his separateness, his passive indifference, his status of being an observer,
and his inactivity."

tasmat tat-samyogad
acetanam cetand-vad iva lingam
guna-kartrtve 'pi tatha
karteva bhavaty udasinah

"Thus, by contact with the soul, the unconscious subtle body seems to be
conscious, while the soul appears to be the doer although he is aloof from
the activity of nature's modes."

Srila Vyasadeva refutes this idea in the section of the Vedanta-siitra
(2.3.31-39) that begins, karta sastrartha-vattvat: "The jiva soul must be a
performer of actions, because the injunctions of scripture must have
some purpose.” Acarya Baladeva Vidyabhasana, in his Govinda-bhasya,
explains: "The jiva, not the modes of nature, is the doer. Why? Because
the injunctions of scripture must have some purpose (Sastrartha-vattvat).
For example, such scriptural injunctions as svarga-kamo yajeta ('One
who desires to attain to heaven should perform ritual sacrifice') and
atmanam eva lokam upasita (Brhad-aranyaka Upanisad 1.4.15: 'One
should worship with the aim of attaining the spiritual kingdom') are
meaningful only if a conscious doer exists. If the modes of nature were
the doer, these statements would serve no purpose. After all, scriptural
injunctions engage the living entity in performing prescribed actions by
convincing him that he can act to bring about certain enjoyable results.
Such a mentality cannot be aroused in the inert modes of nature."
Jaimini Rsi, in his Piirva-mimamsa-siitras, presents material work and its
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results as the whole of reality (vipanam rtam). He and later proponents
of Karma-mimarsa philosophy teach that material existence is endless
—that there is no liberation. For them the cycle of karma is perpetual,
and the best one can aim for is higher birth among the demigods.
Therefore, they say, the whole purpose of the Vedas is to engage human
beings in rituals for creating good karma, and consequently the mature
soul's prime responsibility is to ascertain the exact meaning of the Vedas'
sacrificial injunctions and to execute them. Codana-laksano 'rtho
dharmah: "Duty is that which is indicated by the injunctions of the
Vedas."(Piirva-mimamsa-siitra 1.1.2)

The Vedanta-siitra, however-especially in the fourth chapter, which
deals with life's ultimate goal—elaborately describes the soul's potential
for achieving liberation from birth and death, while it subordinates
ritual sacrifice to the role of helping one become qualified to receive
spiritual knowledge. As stated there (Vedanta-siitra 4.1.16), agnihotradi
tu tat-karyayaiva tad-darsanat: "The Agnihotra and other Vedic
sacrifices are meant only for producing knowledge, as the statements of
the Vedas show." And the very last words of the Vedanta-siitra (4.4.22)
proclaim, anavrttih Sabdat: "The liberated soul never returns to this
world, as promised by the revealed scripture."

Thus the fallacious conclusions of the speculative philosophers prove
that even great scholars and sages are often bewildered by the misuse of
their own God—given intelligence. As the Katha Upanisad (1.2.5) says,

avidyayam antare vartamanah
svayam dhirah panditam-manyamanah
janghanyamanah pariyanti midha
andhenaiva niyamana yathandhah

"Caught in the grip of ignorance, self-proclaimed experts consider
themselves learned authorities. They wander about this world befooled,

like the blind leading the blind."

Of the six orthodox philosophies of Vedic tradition—Sankhya, Yoga,
Nyaya, Vaisesika, Mimarnsa and Vedanta—only the Vedanta of
Badarayana Vyasa is free of error, and even that only as properly
explained by the bona fide Vaisnava acaryas. Each of the six schools,
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nonetheless, makes some practical contribution to Vedic education:
atheistic Sankhya explains the evolution of natural elements from subtle
to gross, Patanjali's yoga describes the eightfold method of meditation,
Nyaya sets forth the techniques of logic, Vaisesika considers the basic
metaphysical categories of reality, and Mimarnsa establishes the standard
tools of scriptural interpretation. Apart from these six, there are also the
more deviant philosophies of the Buddhists, Jains and Carvakas, whose
theories of voidism and materialism deny the spiritual integrity of the
eternal soul.

Ultimately, the only perfectly reliable source of knowledge is God
Himself. The Personality of Godhead is avabodha-rasa, the infinite
reservoir of unfailing vision. To those who depend on Him with absolute
conviction, He grants the divine eye of knowledge. Others, following
their own speculative theories, must grope for the truth through the
obscuring curtain of Maya. Srila Sridhara Svami prays,

mithya-tarka-sukarkaserita-maha-vadandhakarantara-
bhramyan-manda-mater amanda-mahimans tvad-jiana-vartmasphutam
$riman madhava vamana tri-nayana $ri-Sankara sri-pate
govindeti muda vadan madhu-pate muktah kada syam aham

"For the bewildered soul wandering within the darkness of those exalted
philosophies promoted by the harsh methods of false logic, the path of
true knowledge of You, O Lord of magnificent glory, remains invisible.
O Lord of Madhu, husband of the goddess of fortune, when will I
become liberated by joyfully chanting Your names—Madhava, Vamana,
Trinayana, Sri Sankara, Sripati and Govinda?"

TEXT 26
i AArEgar AT agrgTd
AT AT HEHTCHAATCH S

9 & fagfd coaafea F6E1 agenadl

EF AR TS HEHTCHAAT T,

sad iva manas tri-vrt tvayi vibhaty asad a-manujat
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sad abhimysanty asesam idam atmatayatma-vidah

na hi vikrtim tyajanti kanakasya tad-atmataya

sva-krtam anupravistam idam atmatayavasitam
sat—real; iva—as if; manah—the mind (and its manifestations); tri-vrt
—threefold (by the modes of material nature); tvayi—in You; vibhati—
appears; asat—unreal; a-manujat—extending to the human beings; sat
—as real; abhimrsanti—they consider; asesam—entire; idam—this
(world); atmataya—as nondifferent from the Self; atma-vidah—the
knowers of the Self; na—not; hi—indeed; vikrtim—the transformations;
tyajanti—reject; kanakasya—of gold; tat-atmataya—inasmuch as they
are nondifferent from it; sva—Dby Himself; krtam—created,;
anupravistam—and entered; idam—this; atmataya—as nondifferent
from Himself; avasitam—ascertained.

The three modes of material nature comprise everything in this world—
from the simplest phenomena to the complex human body. Although
these phenomena appear real, they are only a false reflection of the
spiritual reality, being a superimposition of the mind upon You. Still,
those who know the Supreme Self consider the entire material creation to
be real inasmuch as it is nondifferent from the Self. Just as things made of
gold are indeed not to be rejected, since their substance is actual gold, so
this world is undoubtedly nondifferent from the Lord who created it and
then entered within it.

In one sense the visible world is real (sat), while in another it is not
(asat). The substance of this universe is solid fact, being the Lord's
external energy, but the forms that Maya imposes on this substance are
only temporary. And because material forms are temporary
manifestations, those who consider them permanent are in illusion.
Impersonalistic scholars, however, misinterpret this division of sat and
asat; denying commonsense reality, they declare that not only material
form but also material substance is unreal, and they confuse their own
spiritual essence with that of the Absolute Whole. A Mayavadi
philosopher would take the words spoken by the personified Vedas in the
preceding prayer—tri-guna-mayah puman iti bhida—as negating any
distinction between the Paramatma and the jiva soul. He would claim
that since the jiva's material embodiment is an ephemeral display of the

49



three modes of nature, when the jiva's ignorance is destroyed by
knowledge, he becomes the Paramatma, the Supreme Soul; bondage,
liberation and the manifest world are all unreal creations of ignorance.
In response to such ideas, the Vedas here clarify the factual relationship
between sat and asat.

In the $ruti literature we find this statement: asato 'dhimano 'srjyata,
manah prajapatim asyjat, prajapatih praja asrjat, tad va idam manasy eva
paramam pratisthitam yad idam kim ca. "The supreme mind was originally
created from asat. This mind created Prajapati, and Prajapati created all
living beings. Thus mind alone is the ultimate foundation of everything
that exists in this world." Although impersonalists might misread this to
mean that all manifest existence is based on the unreality of illusion
(asat), the apparently contrary use of the word asat in this passage
actually refers to the original cause, the Supreme Godhead, because He
is transcendental to material existence (sat). The logic of the Vedanta-
sittra (2.1.17) corroborates this interpretation while denying the wrong
interpretation of the impersonalists: asad-vyapadesan neti cen na
dharmantarena vakya-sesat. "If one objects that the material world and
its source cannot be of one substance because the world has been called
unreal, we reply, 'No, because the statement that Brahman is asat makes
sense in terms of His having qualities distinct from those of the
creation.'" Thus the Taittiriya Upanisad (2.7.1) declares, asad va idam
agra asit: "In the beginning of this creation, only asat was present."

In the opinion of Srila Jiva Gosvami, the word adhimanah in the passage
quoted above refers to the ruler of the aggregate mind of the universe,
Lord Aniruddha, who appears as a plenary expansion of Sri Narayana
when the latter desires to create. Prajapati is Brahma, the father of all
other created beings. This is described in the Maha-narayana Upanisad
(1.4): atha punar eva narayanah so 'nyam kamam manasa dhyayet. tasya
dhyanantah-sthasya lalanat svedo 'patat. ta ima pratatapa tasu tejo hiran-
mayam andam tatra brahma catur-mukho 'jayata. "Then Lord Narayana
meditated upon another desire of His, and as He pondered, a drop of
perspiration fell from His forehead. All the material creations evolved
from the fermentation of this drop. Therein the fiery, golden egg of the
universe appeared, and within that globe four-headed Brahma took his

birth."
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When a particular object is manufactured, it appears as a transformation
of its ingredient cause, as in the case of jewelry made from gold. Persons
who want gold will not reject gold earrings or necklaces, since these
items are still gold, despite their modification. True jidanis see in this
mundane example an analogy to the different—yet—nondifferent
relationship of the Purusa and His emanations, both material and
spiritual. Thus this transcendental knowledge frees them from the
bondage of illusion, for they can then see the Lord throughout His
creation.

Srila Sridhara Svami prays,

yat sattvatah sada bhati

jagad etad asat svatah
sad-abhasam asaty asmin
bhagavantarm bhajama tam

"Let us worship the Supreme Personality of Godhead, by virtue of whose
substantial existence this created world seems to exist perpetually,
although it is essentially insubstantial. As the Supersoul, He constitutes
the representation of the real within this unreality."

TEXT 27

TT IR A eaRIAaATh

T Iq TEHRAIEETOET BRY fea:
T T f fAT A
<R Fadteer: T TAied 7 3 forea:

tava pari ye caranty akhila-sattva-niketataya

ta uta padakramanty aviganayya $iro nirrteh

parivayase pasin iva gira vibudhan api tams

tvayi krta-sauhrdah khalu punanti na ye vimukhah

tava—You; pari ye caranti—who worship; akhila—of all; sattva—created
entities; niketataya—as the shelter; te—they; uta—simply; pada—with
their feet; akramanti—step upon; aviganayya—disregarding; Sirah—the
head; nirrteh—of Death; parivayase—You tie up; pasin iva—Ilike

51



animals; gira—with Your words (of the Vedas); vibudhan—wise; api—
even; tan—them; tvayi—to whom; krta—those who have made;
sauhrdah—friendship; khalu—indeed; punanti—purify; na—not; ye—
who; vimukhah—inimical.

The devotees who worship You as the shelter of all beings disregard
Death and place their feet on his head. But with the words of the Vedas
You bind the nondevotees like animals, though they be vastly learned
scholars. It is Your affectionate devotees who can purify themselves and
others, not those who are inimical to You.

The personified Vedas have now set aside the erroneous philosophies of
several contending schools: the asad-utpatti-vada of the Vaisesikas, who
presume a material source of creation; the sad-vinasa-vada of the
Naiyayikas, who would deprive the liberated soul of consciousness; the
sagunatva-bheda-vada of the Sankhyas, who isolate the soul from all his
apparent qualities; the vipana-vada of the Mimamsakas, who condemn
the soul to eternal involvement in the mundane commerce of karma;
and the vivarta-vada of the Mayavadis, who denigrate the soul's real life
in this world as a hallucination. Having rejected all these ideas, the
personified Vedas now present the philosophy of devotional service,
paricarya-vada.

The Vaisnavas who accept this philosophy teach that the jiva soul is an
atomic particle of spiritual personality who possesses minute knowledge,
is not independent and has no material qualities. Being minute, he is
prone to come under the control of the material energy, where he suffers
the pains of material life. He can end his suffering and regain the shelter
of the Supreme Lord's divine, internal energy only by rendering
devotional service to the Lord, not by engaging in fruitive work, mental
speculation or any other process.

As Lord Krsna says in His own words,

bhaktyaham ekaya grahyah

Sraddhayatma priyah satam
bhaktih punati man-nistha
Sva-pakan api sambhavat

"Only by practicing unalloyed devotional service with full faith in Me
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can one obtain Me, the Supreme Personality of Godhead. I am naturally
dear to My devotees, who take Me as the only goal of their loving
service. By engaging in such pure devotional service, even the dog-eaters
can purify themselves from the contamination of their low birth." (SB

11.14.21)

Devotees of the Personality of Godhead worship Him as the shelter
(niketa) of everything that exists (akhila-sattva). Moreover, these
Vaisnava devotees themselves can be called akhila-sattva-niketa in the
sense that their abode and shelter is the philosophic truth of the reality
(sattvam) of both the material and spiritual worlds. Thus Sripada
Madhvacarya, in his Vedanta-sitra-bhasya, quotes the Sruti-mantra:
satyam hy evedam visvam asrjata. "He created this world as real." And the
Seventh Canto of Srimad-Bhagavatam (7.1.11) refers to the Supreme
Lord as pradhana-pumbhyam naradeva satya-krt, "the creator of a real
universe of matter and living entities."

Srila Visvanatha Cakravarti Thakura points out yet another, more
confidential, meaning of akhila-sattva-niketa: that the Supreme Lord's
personal abodes are in no way khila, or imperfect, and so are called
Vaikuntha, the realms free of anxiety and restriction. Vaisnavas whose
devotional service the Lord has kindly accepted are so sure of His
protection that they no longer fear death, which becomes for them just
another easy step on the way back to their eternal home.

But are only devotees of the Supreme Lord eligible for liberation from
the fear of death? Why are all other mystics and learned scholars
disqualified? Here the $rutis answer: "Anyone who is vimukha, who has
not turned his face toward the Lord with hopeful expectation of His
mercy, is bound up in illusion by the same words of the Vedas that
enlighten the surrendered devotees." The Vedas themselves warn, tasya
vak-tantir namani damani. tasyedam vaca tantya namabhir damabhih
sarvam sitam: "The threads of this transcendental sound form a string of
sacred names, but also a set of binding ropes. With the rope of their
injunctions, the Vedas tie up this entire world, leaving all beings fettered
by false designations."

The reality of the soul and Supersoul is aparoksa, perceivable, but only
to one with transcendental vision. Philosophers whose hearts are impure
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mistakenly presume that this truth is instead paroksa, that it can only be
speculated upon and never experienced directly. The knowledge of such
thinkers may help them dispel certain doubts and misconceptions about
the lesser aspects of reality, but it is useless for transcending material
illusion and approaching the Absolute Truth. As a general rule, only the
devotees who faithfully render loving service unto the Supreme Lord up
to the point of complete purification receive His grace in the form of
aparoksa-jiiana, direct realization of His greatness and wonderful
compassion. The Personality of Godhead is of course free to award His
mercy even to the undeserving, as He does when He personally kills
offensive demons, but He is much less inclined to bless Mayavadis and
other atheistic philosophers.

One should not think, however, that the devotees of Visnu are ignorant
because they may not be expert in philosophic analysis and argument.
The soul's perfect realization is to be gained not through his own efforts
at mental speculation but by receiving the Lord's favor. This we hear
from Vedic authority (Katha Upanisad 2.2.23 and Mundaka Upanisad
3.2.3):

nayam atma pravacanena labhyo
na medhaya na bahuna srutena
yam evaisa vrnute tena labhyas
tasyaisa atma vivrnute tanim svam

"This Supreme Self cannot be reached by argumentation, or by applying
one's independent brain power, or by studying many scriptures. Rather,
he alone can achieve the Self whom the Self chooses to favor. To that
person the Self reveals His own true, personal form."

Elsewhere the sruti describes the devotee's success: dehante devah param
brahma tarakam vyacaste. "At the end of this body's life, the sanctified
soul perceives the Supreme Lord just as clearly as if seeing the stars in
the sky." And in its last statement, the Svetasvatara Upanisad (6.23)
offers this encouragement to aspiring Vaisnavas:

yasya deve para bhaktir
yatha deve tatha gurau
tasyaite kathita hy arthah
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prakasante mahatmanah

[SU '6.23]

"Unto those great souls who have implicit faith in both the Lord and the
spiritual master, all the imports of Vedic knowledge are automatically
revealed."

In this regard Srila Jiva Gosvami cites other verses of Sri Svetasvatara

Upanisad (4.7-8 and 4.13):

lyasya deve para bhaktir

yatha deve tatha gurau
tasyaite kathita hy arthah
prakasante mahatmanah

"Unto those great souls who have implicit faith in both the Lord and the
spiritual master, all the imports of Vedic knowledge are automatically
revealed." (Svetasvatara Upanisad 6.23)

atah sri-krsna-namadi
na bhaved grahyam indriyaih
sevonmukhe hi jihvadau
svayam eva sphuraty adah

"No one can understand Krsna as He is by the blunt material senses. But
He reveals Himself to the devotees, being pleased with them for their
transcendental loving service unto Him." (Bhakti-rasamrta-sindhu

1.2.234)

bhaktya mam abhijanati

yavan yas casmi tattvatah

tato mam tattvato jiatva
visate tad-anantaram

"One can understand the Supreme Personality as He is only by
devotional service. And when one is in full consciousness of the
Supreme Lord by such devotion, he can enter into the kingdom of God."

These are Vedic instructions. One must have full faith in the words of
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justam yada pasyaty anyam isam
asya mahimanam iti vita-sokah

rco 'ksare pare vyoman
yasmin deva adhi visve niseduh
yas tam veda kim rca karisyati
ya it tad vidus ta ime samdsate

"The Supreme Lord is He who is referred to by the mantras of the Rg
Veda, who resides in the topmost, eternal sky, and who elevates His
saintly devotees to share that same position. One who has developed
pure love for Him and realizes His uniqueness then appreciates His
glories and is freed from sorrow. What further good can the Rg mantras
bestow on one who knows that Supreme Lord? All who come to know
Him achieve the supreme destination."

yo vedanam adhipo
yatsmilw loka adhisritah
ya i$o 'sya dvipadas catuspadas
tasmai devaya havisa vidhema

"To Him who is the master of all the Vedas, in whom all planets rest,
who is the Lord of all known creatures, both the two-legged and the
four-legged—to Him, the Personality of Godhead, we offer our worship
with oblations of ghee."

Referring to those who desire liberation, Srila Sridhara Svami prays,
tapantu tapaih prapatantu parvatad

atantu tirthani pathantu cagaman
yajantu yagair vivadantu vadair

the spiritual master and similar faith in the Supreme Personality of
Godhead. Then the real knowledge of atma and Paramatma and the
distinction between matter and spirit will be automatically revealed.
This atma-tattva, or spiritual knowledge, will be revealed within the core
of a devotee's heart because of his having taken shelter of the lotus feet
of a mahajana such as Prahlada Maharaja.
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harim vina naiva mrtim taranti

"Let them suffer austerities, throw themselves from mountaintops, travel
to holy places, study the scriptures, worship with fire sacrifices and argue
various philosophies, but without Lord Hari they will never cross beyond

death."
TEXT 28

TTHFIT: ORI S
T FfTHgET~d GHGFCATAT T
ELREINICRIBIRCICRECE R
freafa 99 3 g Aaqarhdn:

tvam akaranah sva-rad akhila-karaka-sakti-dharas
tava balim udvahanti samadanty ajayanimisah
varsa-bhujo 'khila-ksiti-pater iva visva-srjo

vidadhati yatra ye tv adhikrta bhavatas cakitah
tvam—You; akaranah—devoid of material senses; sva-rat—self-
effulgent; akhila—of all; karaka—sensory functions; sakti—of the
potencies; dharah—the maintainer; tava—Your; balim—tribute;
udvahanti—carry; samadanti—and partake of; ajaya—along with
material nature; animisah—the demigods; varsa—of districts of a
kingdom; bhujah—the rulers; akhila—entire; ksiti—of the land; pateh—
of the lord; iva—as if; visva—of the universe; srjah—the creators;
vidadhati—execute; yatra—in which; ye—they; tu—indeed; adhikrta—
assigned; bhavatah—of You; cakitah—afraid.

Though You have no material senses, You are the self-effulgent sustainer
of everyone's sensory powers. The demigods and material nature herself
offer You tribute, while also enjoying the tribute offered them by their
worshipers, just as subordinate rulers of various districts in a kingdom
offer tribute to their lord, the ultimate proprietor of the land, while also
enjoying the tribute paid them by their own subjects. In this way the
universal creators faithfully execute their assigned services out of fear of
You.
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All intelligent living beings should acknowledge the sovereignty of the
Lord and willingly engage in devotional service to Him. Such is the
consensus of the personified Vedas. But Lord Narayana, while hearing
these prayers, may have reasonably asked, "Since I also have a bodily
form with sense organs and limbs, am I not just another doer and
enjoyer! Especially since as the Supersoul in every being's heart |
supervise countless organs and limbs, how am I not implicated in the
sum total of everyone's sense gratification?" "No," the assembled srutis
here rejoin, "You have no material senses, yet You are the absolute
controller of all." As expressed in the Svetasvatara Upanisad (3.18),

apani-pado javano grahita
pasyaty acaksuh sa Srnoty akarnah
sa vetti vedyam na ca tasya vetta
tam ahur agryam purusam puranam

"He has no feet or hands, yet He is the swiftest runner and can grasp
anything. Though without eyes or ears, He sees and hears. Nobody
knows Him, yet He is the knower and the object of knowledge. Sages
describe Him as the supreme, original Personality of Godhead."

The hands, feet, eyes and ears of the Supreme Person are not like those
of an ordinary, conditioned soul, which are derived from false ego, a
material substance. Rather, the Lord's transcendentally beautiful
features are direct manifestations of His internal nature. Thus, unlike
the soul and body of conditioned living beings, the Lord and His bodily
form are identical in all respects. Moreover, His lotus hands, lotus feet,
lotus eyes and other limbs are not restricted in their functions. Sri
Brahma, the Lord's first creature, glorifies Him on this account:

angani yasya sakalendriya-vrttimanti
pasyanti panti kalayanti ciram jaganti
ananda-cinmaya-sad-ujjvala-vigrahasya
govindam adi-purusam tam aham bhajami

"l worship Govinda, the primeval Lord, whose transcendental form is
full of bliss, truth and substantiality and thus emanates the most dazzling
splendor. Each of the limbs of that transcendental figure possesses in
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itself the full-fledged functions of all the organs, and He eternally sees,
maintains and manifests the infinite universes, both spiritual and

material." (Bs. 5.32)

Srila Visvanatha Cakravarti gives an alternative explanation of the
phrase akhila-sakti-dhara: The power that the Supreme Lord maintains
within Himself is akhila, free from the limitations of all that is khila, or
inferior and insignificant. He energizes the living being's senses, as
described by the Kena Upanisad (1.2): srotrasya §rotram manaso mano
yad vaco ha vacam. "He is the ear's ear, the mind's mind, and the voice's
capacity of speech." And the Svetasvatara Upanisad (6.8) declares,

na tasya karyam karanam ca vidyate
na tat-samas cabhyadhikas ca drsyate
parasya Saktir vividhaiva Srivyate
svabhaviki jiana-bala-kriya ca
[Cc. Madhya 13.65, purport]

"He has no material work to perform. nor any material senses with
which to perform it. No one can be found who is equal to or greater than
Him. From the Vedas we hear how that Supreme Lord possesses
multifarious energies—the potencies of knowledge, strength and action
—each of which acts autonomously."

Indra and the other demigods who rule over mortal beings are
themselves servants of the Personality of Godhead, as are their superiors
—Brahma and his sons, the secondary creators. All of these great gods
and sages worship the Supreme Lord by performing their respective
services of managing the universe and providing religious guidance for
mankind.

The powerful controllers of the universe submit themselves in fearful
reverence to the supreme controller, Lord Sri Visnu. As the Taittiriya
Upanisad (2.8.1) states,

bhisasmad vatah pavate
bhisad eti siiryah
bhisasmad agnis cendras ca
mrtyur dhavati paficamah
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"Out of fear of Him, the wind blows. Out fear of Him, the sun moves and
Agni and Indra execute their duties. And death, the fifth of their
number, races along out of fear of Him."

Srila Sridhara Svami prays,
anindriyo 'pi yo devah
sarva-karaka-sakti-dhrk

sarva-jiiah sarva-karta ca
sarva-sevyam namami tam

"The Supreme Lord has no material senses, yet He controls every living
entity's sensory functions. He is the knower of everything, the ultimate
performer of all action, and everyone's proper object of devotional
service. | offer my obeisances to Him."

TEXT 29
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sthira-cara-jatayah syur ajayottha-nimitta-yujo
vihara udiksaya yadi parasya vimukta tatah
na hi paramasya kascid aparo na paras ca bhaved

viyata wapadasya tava Sunya-tulam dadhatah
sthira—stationary; cara—and moving; jatayah—species of life; syuh—
become manifest; ajaya—with the material energy; uttha—awakened;
nimitta—their motivations for activity (and the subtle bodies activated
by such); yujah—assuming; viharah—sport; udiksaya—by Your brief
glance; yadi—if; parasya—of Him who is aloof; vimukta—QO eternally
liberated one; tatah—from her; na—not; hi—indeed; paramasya—for
the supreme; kascit—anyone; aparah—not foreign; na—nor; parah—
foreign; ca—also; bhavet—can be; viyatah—for the ethereal sky; iva—as
if; apadasya—which has no perceptible qualities; tava—for You; Siinya
—to a void; tulam—a resemblance; dadhatah—who take on.
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O eternally liberated, transcendental Lord, Your material energy causes
the various moving and nonmoving species of life to appear by activating
their material desires, but only when and if You sport with her by briefly
glancing at her. You, the Supreme Personality of Godhead, see no one as
an intimate friend and no one as a stranger, just as the ethereal sky has
no connection with perceptible qualities. In this sense You resemble a
void.

Not only are living beings totally dependent on the all-powerful,
independent Lord for their maintenance and welfare, but even the very
fact of their embodied existence is due only to His exceptional mercy.
The Personality of Godhead has no interest in material affairs, since He
has nothing to gain from the petty pleasures of this world and is
altogether free from any contamination of envy or lust. He is exclusively
involved in confidential, loving pastimes with His pure devotees in the
internal realm of His spiritual energies. Therefore the only reason He
ever turns to the business of material creation is to help draw lost souls
back into this inner circle of eternal enjoyment.

To attempt a life separate from the Lord, rebellious souls must be
provided with suitable bodies and an illusory environment in which to
act out their fantasies of independence. The merciful Lord agrees to let
them learn in their own way, and so He glances at Maha-Maya, His
energy of material creation. Simply by this glance, she is awakened and
makes all required arrangements on His behalf. She and her helpers
manufacture countless varieties of gross and subtle bodies of demigods,
humans, animals and so on, along with countless situations in heavenly
and hellish worlds—all just to give the conditioned souls the exact
facilities they desire and deserve.

While the uninformed may blame God for the suffering of His creatures,
a sincere student of the Vedic literature will come to appreciate the
Supreme Lord's equal concern for each soul. Since He has nothing to
lose or gain, there is no reason for Him to distinguish between friends
and opponents. We may choose to oppose Him and make all endeavors
to forget Him, but He never forgets us, nor does He ever stop providing
us with all our necessities, along with His unseen guidance.

Srila Sridhara Svami prays,
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tvad-iksana-vasa-ksobha-

maya-bodhita-karmabhih

jatan samsaratah khinnan
nr-hare pahi nah pitah

"O Father, O Lord appearing as half man, half lion, please save those
who have been born into the endless cycle of birth and death. These
souls are distressed by their karmic entanglement, which Maya
awakened when Your glance excited her to activity."

TEXT 30

STIRRTET AT At qaTame
qfe = et e g Jae
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aparimita dhruvas tanu-bhrto yadi sarva-gatas
tarhi na Sasyateti niyamo dhruva netaratha
ajani ca yan-mayam tad avimucya niyantr bhavet
samam anujanatam yad amatam mata-dustataya
aparimitdh—countless; dhruvah—permanent; tanu-bhrtah—the
embodied living entities; yadi—if; sarva-gatah—omnipresent; tarhi—
then; na—not; $asyata—sovereignty; iti—such; niyamah—rule; dhruva
—O unchanging one; na—not; itaratha—otherwise; ajani—was
generated; ca—and; yat-mayam—from whose substance; tat—from that;
avimucya—not separating itself; niyantr—regulator; bhavet—must be;
samam—equally present; anujanatam—of those who supposedly know;

yat—which; amatam—misunderstood; mata—of what is known;
dustataya—Dbecause of the imperfection.

If the countless living entities were all-pervading and possessed forms
that never changed, You could not possibly be their absolute ruler, O
immutable one. But since they are Your localized expansions and their
forms are subject to change, You do control them. Indeed, that which
supplies the ingredients for the generation of something is necessarily its
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controller because a product never exists apart from its ingredient cause.
It is simply illusion for someone to think that he knows the Supreme
Lord, who is equally present in each of His expansions, since whatever
knowledge one gains by material means must be imperfect.

Because the conditioned soul cannot directly understand the Supreme,
the Vedas commonly refer to that Supreme Truth in such impersonal
terms as Brahman and om tat sat. If an ordinary scholar presumes to
know the confidential meaning of these symbolic references, he should
be rejected as an imposter. In the words of Sr7 Kena Upanisad (2.1), yadi
manyase su-vedeti dabhram evapi niinam tvam vettha brahmano riipam,
yad asya tvam yad asya devesu: "If you think you know Brahman well,
then your knowledge is very meager. If you think you can identify
Brahman's form from among the demigods, indeed you know but little."
And again,

yasyamatam tasya matam

matam yasya na veda sah
avijiiatam vijanatam
vijiatam avijanatam

"Whoever denies having any opinion of his own about the Supreme
Truth is correct in his opinion, whereas one who has his own opinion
about the Supreme does not know Him. He is unknown to those who
claim to know Him, and can only be known by those who do not claim

to know Him." (Kena Upanisad 2.3)

Acarya Sridhara Svami gives the following explanation of this verse:
Many philosophers have studied the mysteries of life from various
perspectives and have formed widely differing theories. The Advaita
Mayavadis, for example, propose that there is only one living being and
one power of illusion (avidya) that covers him, producing the
appearance of plurality. But this hypothesis leads to the absurd
conclusion that when any one living being becomes liberated, everyone
obtains liberation. If, on the other hand, there are many avidyas to cover
the one living being, each avidya will cover only some part of him, and
we would have to talk about his becoming partly liberated at particular
times while his other parts remain in bondage. This is also obviously
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absurd. Thus the plurality of living beings is an unavoidable conclusion.
Furthermore, there are other theoreticians, namely the proponents of
Nyaya and Vaisesika, who claim that the jiva soul is infinite in size. If
souls were infinitesimal, these scholars argue, they would not pervade
their own bodies, whereas if they were of medium size they would be
divisible into parts and thus could not be eternal, at least according to
the axioms of Nyaya-Vaisesika metaphysics. But if the numerous eternal
jiva souls are each infinitely large, how could they be covered by any
power of bondage, whether belonging to avidya or to the Supreme Lord
Himself? According to this theory, there can be no illusion for the soul,
no limitations from which to be liberated. The infinite souls must
eternally remain as they are, without change. This would mean that the
souls would all be equal to God, since He would have no scope for
controlling these all-pervading, unchanging rivals.

The Vedic sruti-mantras, which affirm unequivocally the mastery of the
Lord over the individual souls, cannot be validly contradicted. A true
philosopher must accept the statements of §ruti as reliable authority on
all matters they touch. Certainly in numerous places the Vedic
literatures contrast the Supreme Lord's perpetual, unchanging oneness
with the ever-changing embodiments of living beings caught up in the
cycle of birth and death.

Srila Sridhara Svami prays,

antar-yanta sarva-lokasya gitah

Srutya yuktya caivam evavaseyah
yah sarva-jiiah sarva-saktir nysimhah

Srimantam tam cetasaivavalambe

"In my heart I take shelter of Him who is glorified as the inner controller
of all the worlds, and whom the Vedas ascertain in truth through logical
reasoning. He is Nrsimmha, the omniscient and omnipotent Lord of the
goddess of fortune."

TEXT 31
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na ghatata udbhavah prakrti-pirusayor ajayor
ubhaya-yuja bhavanty asu-bhrto jala-budbuda-vat
tvayi ta ime tato vividha-nama-gunaih parame
sarita wwarnave madhuni lilyur asesa-rasah

na ghatate—does not happen; udbhavah—the generation; prakrti—of
material nature; piirusayoh—and of the soul who is her enjoyer; ajayoh
—who are unborn; ubhaya—of both; yuja—by the combination;
bhavanti—come into being; asu-bhrtah—Iliving bodies; jala—on water;
budbuda—Dbubbles; vat—Ilike; tvayi—in You; te ime—these (living
beings); tatah—therefore; vividha—various; nama—with names; gunaih
—and qualities; parame—in the Supreme; saritah—rivers; iva—as;
arnave—within the ocean; madhuni—in honey; lilyuh—become merged;
asesa—all; rasah—flavors.

Neither material nature nor the soul who tries to enjoy her are ever born,
yet living bodies come into being when these two combine, just as bubbles
form where water meets the air. And just as rivers merge into the ocean
or the nectar from many different flowers blends into honey, so all these
conditioned beings eventually merge back into You, the Supreme, along
with their various names and qualities.

Without proper spiritual guidance, one may misunderstand the Vedas'
description of the living entities emanating from the Lord to mean that
they have come into being in this process and will eventually pass again
into nonexistence. But if the living entities were to thus have only
temporary existence, then when one of them would die his remaining
karma would simply vanish without being used up, and when a soul
would be born he would appear with unaccountable karma he had done
nothing to earn. Furthermore, a living being's liberation would amount
to the total eradication of his identity and being.

The truth is, however, that the soul's essence is one with Brahman's, just
as the small portion of space contained within the walls of a clay pot is
one in essence with the all-expanding sky. And like the making and
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breaking of a pot, the "birth" of an individual soul consists of his first
becoming covered by a material body, and his "death," or liberation,
consists of the destruction of his gross and subtle bodies once and for all.
Certainly such "birth" and "death" take place only by the mercy of the
Supreme Lord.

The combination of material nature and her controller that produces
the numerous conditioned beings in material creation is likened here to
the combination of water and air that produces countless bubbles of
foam on the surface of the sea. Just as the efficient cause, air, impels the
ingredient cause, water, to form itself into bubbles, so by His glance the
Supreme Purusa inspires prakrti to transform herself into the array of
material elements and the innumerable material forms manifest from
those elements. Prakrti thus serves as the upadana-karana, or ingredient
cause, of creation. In the ultimate issue, however, since she is also an
expansion of the Supreme Lord, it is the Lord alone who is the
ingredient cause as well as the efficient cause. This is as stated in the
Taittiriya Upanisad (2.2.1), tasmad va etasmad atmana akasah
sambhiitah: "From this Supreme Soul the ether evolved," and so
'kamayata bahu syam prajayeya: "He desired, 'Let Me become many by
expanding into progeny.'"

The individual jiva souls are not created when "born" from the Supreme
Lord and prakrti, nor are they destroyed when they "merge" back into
the Lord, rejoining Him in the pleasure pastimes of His eternal kingdom.
And in the same way as the infinitesimal jivas can appear to undergo
birth and death without any factual change, the Supreme Lord can send
forth and withdraw His emanations without Himself undergoing any
transformation. Thus the Brhad-aranyaka Upanisad (4.5.14) affirms,
avinasi vare 'yam atma: "This atma is indeed indestructible"—a
statement that can be applied to both the Supreme Soul and the
subordinate jiva soul.

As explained by Srila Sridhara Svami, the dissolution of the living
being's material condition occurs in two ways, partial and complete.
Partial dissolution occurs when the soul experiences dreamless sleep,
when he leaves his body and when all souls reenter the body of Maha-
Visnu at the time of universal annihilation. These different types of
dissolution are like the mixing of nectar brought by bees from different
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kinds of flowers. The different flavors of nectar represent the dormant
individual karmic reactions of each living entity, which still exist but
cannot easily be distinguished from one another. In contrast, the
ultimate dissolution of the soul's material condition is his liberation from
samsara, which is like the flowing of rivers into the ocean. As the waters
from different rivers merge together after entering the ocean and
become indistinguishable from one another, so the false material
designations of the jivas are given up at the time of liberation and all the
liberated jivas once again become equally situated as servants of the
Supreme Lord.

The Upanisads describe these dissolutions as follows: yatha saumya
madhu madhu-krto nististhanti nanatyayanam vrksanam rasan
samavaharam ekatam sangayanti. te yatha tatra na vivekam labhante
amusyaham vrksasya raso 'smy amusyaham raso 'smity evam eva khalu
saumyemah sarvah prajah sati sampadya na viduh sati sampadyamahe: "My
dear boy this [partial dissolution] resembles what happens when
honeybees collect honey by extracting the nectar from the flowers of
various kinds of trees and merge it all into a single mixture. Just as the
mixed nectars cannot distinguish, 'l am the juice of such-and-such a
flower,' or ' am the juice of another flower,' so, dear boy, when all these
living entities merge together they cannot consciously think, Now we
have merged together.'" (Chandogya Upanisad 6.9.1-2)

yatha nadyah syandamanah samudre
'stamh gacchanti nama-riipe vihaya
tatha vidvan nama-riipad vimuktah

parat-param purusam upaiti divyam

"As rivers flow to their dissolution in the sea, giving up their names and
forms at their destination, so the wise man who becomes free from
material names and forms attains to the Supreme Absolute, the

wonderful Personality of Godhead." (Mundaka Upanisad 3.2.8)

Srila Sridhara Svami prays,

yasminn udyad-vilayam api yad bhati visvam layadau
jvopetam guru-karunaya kevalatmavabodhe
atyantantam vrajati sahasa sindhu-vat sindhu-madhye
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madhye cittam tri-bhuvana-gurum bhavaye tam nr-simham

"The Supreme Lord is self-effulgently omniscient. By His great mercy,
this universe, which is subject to repeated creation and destruction,
remains present within Him after merging back into Him along with the
living entities at the time of cosmic dissolution. This total withdrawal of
the universal manifestation occurs suddenly, like the flowing of a river
into the ocean. Within the core of my heart I meditate upon that master

of the three worlds, Lord Nrsimmha."
TEXT 32
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nrsu tava mayaya bhramam amisv avagatya bhrsam
tvayi su-dhiyo 'bhave dadhati bhavam anuprabhavam
katham anuvartatam bhava-bhayam tava yad bhru-kutih
srjati muhus tri-nemir abhavac-charanesu bhayam

nrsu—among humans; tava—Your; mayaya—Dby the illusory energy;
bhramam—bewilderment; amisu—among these; avagatya—
understanding; bhrSam—fervent; tvayi—unto You; su-dhiyah—those
who are wise; abhave—unto the source of liberation; dadhati—render;
bhavam—Iloving service; anuprabhavam—potent; katham—how;
anuvartatam—for those who follow You faithfully; bhava—of material
life; bhayam—fear; tava—Your; yat—since; bhru—of the eyebrows;
kutih—the furrowing; srjati—creates; muhuh—repeatedly; tri-nemih—
three-rimmed (in the three phases of time, namely past, present and
future); a—not; bhavat—from You; Saranesu—for those who take
shelter; bhayam—fear.

The wise souls who understand how Your Maya deludes all human beings
render potent loving service to You, who are the source of liberation from
birth and death. How, indeed, can fear of material life affect Your faithful
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servants? On the other hand, Your furrowing eyebrows—the triple-
rimmed wheel of time—repeatedly terrify those who refuse to take
shelter of You.

The Vedas reveal their most cherished secret—devotional service to the
Personality of Godhead—only to those who are tired of material
illusion, which is based on a false sense of independence from the Lord.
The Vajasaneyi-samhita (32.11) of the White Yajur Veda contains the
following mantra:

paritya bhiitani paritya lokan
paritya sarvah pradiso disas ca
upasthaya prathama-jamrtasya-

tmandatmanam abhisamvivesa

"After passing beyond all the species of life, all the planetary systems and
all the limits of space in all directions, one approaches the original Soul
of immortality. Then one receives the opportunity to enter permanently
into His domain and worship Him with personal service."

The proponents of various contending materialistic philosophies may
consider themselves very wise, but they are in fact all deluded by the
Supreme Lord's Maya. Vaisnavas recognize this pattern of general
delusion and submit themselves to the Supreme Lord in the devotional
moods of servitude, friendship and so on. Instead of the heat and strife
of philosophical quarrel, the pure Vaisnavas experience only delight at
every moment, because the object of their love is He who brings an end
to material entanglement. And the devotees of Lord Visnu enjoy
constant pleasure not only in this life but in future lives. In whatever
births they take, they enjoy loving reciprocations with the Lord. Thus
the sincere Vaisnava prays,

natha yoni-sahasresu
yesu yesu bhramamy aham
tatra tatracyutda bhaktir
acyutastu drdha tvayi

"Wherever I may wander, O master, among thousands of species of life,
in each situation may I have firmly fixed devotion to You, O Acyuta."
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(Visnu Purana)

Some philosophers will question how the Vaisnavas can overcome their
material entrapment without thorough analytic knowledge of the
entities tvam ("you," the jiva) and tat ("that," the Supreme), and without
developing a sufficient hatred of material life. The personified Vedas
here answer that there is no chance of material illusion continuing to
act on devotees of the Lord because even in the earliest stages of
devotional service all fear and attachment are removed by the Lord's
grace.

Time is the root cause of all fear in this world. Indeed, with its three
divisions of past, present and future it creates terror at the prospect of
impending disease, death and hellish suffering—Dbut only for those who
have failed to obtain shelter at the feet of the Supreme Lord. As the
Lord Himself says in the Ramayana (Lanka-khanda 18.33),

sakrd eva prapanno yas
tavasmiti ca yacate
abhayam sarvada tasmai
dadamy etad vratarh mama

"To whomever even once surrenders to Me, pleading 'l am Yours,' [ give
eternal fearlessness. This is my solemn vow." Furthermore, in the

Bhagavad-gita (7.14) the Lord says,

daivi hy esa guna-mayl

mama maya duratyaya
mam eva ye prapadyante

mayam etam taranti te

"This divine energy of Mine consisting of the three modes of material
nature, is difficult to overcome. But those who have surrendered unto
Me can easily cross beyond it."

Vaisnavas do not like to waste their time in prolonged and fruitless
wrangling over dry philosophic subjects. They would rather worship the
Personality of Godhead than quarrel with philosophical adversaries. The
Vaisnavas' understanding concurs with the essential message of revealed
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scripture. These devotees' conception of the Supreme Absolute Truth as
the infinite ocean of personality and loving pastimes in His worshipable
forms of Krsna, Rama and other divine manifestations, and their
conception of themselves as His eternal servants, amount to the perfect
conclusion of Vedanta philosophy in terms of the entities tat and tvam.
The Personality of Godhead and His emanations, such as the jiva souls,
are simultaneously different and nondifferent, just like the sun and its
expanding rays. There are more jivas than anyone can count, and each
of them is eternally alive with consciousness, as the §rutis confirm: nityo
nityanarm cetanas cetananam. (Katha Upanisad 5.13 and Svetasvatara
Upanisad 6.13) When they are sent forth from the body of Maha-Visnu
at the beginning of material creation, the jivas are all equal in the sense
that they are all atomic particles of the Lord's marginal energy. But
according to their differing conditions, they divide into four groups:
Some are covered by ignorance, which obscures their vision like a cloud.
Others become liberated from ignorance through a combination of
knowledge and devotion. A third group of souls become endowed with
pure devotion, with a slight mixture of desire for speculative knowledge
and fruitive activity. Those souls attain purified bodies composed of
perfect knowledge and bliss with which they can engage in the Lord's
service. Finally, there are those who are devoid of any connection with
ignorance; these are the Lord's eternal associates.

The marginal position of the jiva soul is described in the Narada
Paficaratra:

yat tata-stham tu cid-riipam
sva-sarmvedyad vinirgatam
rafijitam guna-ragena
sa jiva iti kathyate

"The tata-stha potency should be understood as emanating from the
Lord's samvit [knowledge] energy. This emanation, called the jiva,
becomes conditioned by the qualities of material nature." Because the
minute jiva lives within the margin between the Lord's external, illusory
potency, Maya, and His internal, spiritual potency, cit, the jiva is called
tata-stha, "marginal." When he earns liberation by cultivating devotion
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to the Lord, however, he comes completely under the shelter of the
Lord's internal potency, and at that time he is no longer tainted by the
modes of material nature. Lord Krsna confirms this in Bhagavad-gita

(14.26):

marm ca yo 'vyabhicarena
bhakti-yogena sevate
sa gunan samatityaitan
brahma-bhiiyaya kalpate

"One who engages in full devotional service, unfailing in all
circumstances, at once transcends the modes of material nature and thus
comes to the level of Brahman."

The object of the soul's worship is realized in three aspects: Brahman,
Paramatma and Bhagavan. Impersonal Brahman is like the radiant
effulgence of the sun; the Supersoul, or Paramatma3, is like the sun globe;
and the Personality of Godhead, Bhagavan, is like the presiding deity
within the sun, complemented by his elaborate entourage and
paraphernalia. Or, to cite another analogy, travelers approaching a city
from a distance cannot at first distinguish its features but rather see
something vaguely shining ahead of them. As they come closer, they
may discern a few of the taller buildings. Then, when they are
sufficiently close, they will see the city as it is—a bustling metropolis
with many citizens, residences, public buildings, highways and parks. In
the same way, persons inclined to impersonal meditation may at best
gain some realization of the Supreme Lord's effulgence (Brahman), those
who approach closer can learn to see Him as the Lord in the heart
(Paramatma), and those who come very close can know Him in His full
personality (Bhagavan).

In summary, Srila Sridhara Svami prays,

samsara-cakra-krakacair vidirnam
udirna-nana-bhava-tapa-taptam

kathaficid apannam iha prapannam

tvam uddhara sri-nrhare nr-lokam

"O Sri Nrhari, please deliver those human beings who have suffered all
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kinds of torments and been ripped apart by the sharp edge of samsara’s
wheel but who have now somehow found You and are surrendering
themselves unto You."

TEXT 33

vijita-hrsika-vayubhir adanta-manas tura-gam

ya tha yatanti yantum ati-lolam upaya-khidah

vyasana-Satanvitah samavahdaya guros caranam

vanija wdja santy akrta-karna-dhara jaladhau
vijita—conquered; hrsika—with senses; vayubhih—and vital air; adanta
—not brought under control; manah—the mind; tura-gam—(which is
like) a horse; ye—those who; tha—in this world; yatanti—endeavor;
yantum—rto regulate; ati—very; lolam—unsteady; upaya—>by their
various methods of cultivation; khidah—distressed; vyasana—
disturbances; Sata—Dby hundreds; anvitah—joined; samavahaya—
abandoning; guroh—of the spiritual master; caranam—the feet; vanijah
—merchants; iva—as if; aja—QO unborn one; santi—they are; akrta—
having not taken; karna-dharah—a helmsman; jala-dhau—on the ocean.

The mind is like an impetuous horse that even persons who have
regulated their senses and breath cannot control. Those in this world who
try to tame the uncontrolled mind, but who abandon the feet of their
spiritual master, encounter hundreds of obstacles in their cultivation of
various distressful practices. O unborn Lord, they are like merchants on a
boat in the ocean who have failed to employ a helmsman.

To become qualified to attain love of Godhead, the mature fruit of
liberation, one must first subdue the rebellious material mind. Though
difficult, this can be achieved when a person replaces his addictions to
sense gratification with a taste for the higher pleasures of spiritual life.
But only by the favor of the representative of Godhead, the spiritual

73



master, can one gain this higher taste.

The spiritual master opens the eyes of the disciple to the wonders of the
transcendental realm, as indicated in the Gayatri prayers by the seed
mantra of divine knowledge, ain.

The Mundaka Upanisad (1.2.12) states,

tad-vijianartham sa gurum evabhigacchet
samit-panih srotriyam brahma-nistham

"To understand these things properly, one must humbly approach, with
firewood in hand, a spiritual master who is learned in the Vedas and

firmly devoted to the Absolute Truth." And the Katha Upanisad (2.9)

declares,

naisa tarkena matir apaneya
proktanyenaiva su-jianaya prestha

"This realization, my dear boy, cannot be acquired by logic. It must be
spoken by an exceptionally qualified spiritual master to a knowledgeable
disciple."

Non-Vaisnavas often disregard the importance of surrendering to a
spiritual master who stands in an authorized line of disciplic succession.
Relying instead on their own abilities, proud yogis and jiianis exhibit
their apparent success to impress the world, but their glory is but
temporary:

yufijananam abhaktanam

pranayamadibhir manah
aksina-vasanam rajan
drsyate punar utthitam

"The minds of nondevotees who engage in such practices as pranayama
are not fully cleansed of material desires. Thus, O King, material desires
are again seen to arise in their minds." (SB 10.51.60)

On the other hand a humble, steadfast devotee of Lord Visnu and of the
Vaisnavas is assured of easy victory over the stubborn mind. He need not
concern himself with performing the eightfold system of yoga or taking
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other such measures to keep his mind steady. Sarvam caitad gurau
bhaktya puruso hy afijasa jayet: "A person can easily obtain all these goals
simply by being devoted to his spiritual master." Otherwise, a
nondevotee may conquer his senses and vital air and still fail to tame his
mind, which will continue to run wild like an unbroken horse. He will
suffer unending anxiety over the troublesome execution of various
spiritual practices, and in the end he will remain just as lost in the vast
material ocean as he ever was. The analogy given here is very
appropriate: A group of merchants who hastily enter upon a sea voyage
with expectations of great profit, but who fail to hire a competent
helmsman for their boat, will simply experience great difficulty.

The Bhagavatam declares the importance of the bona fide spiritual
master in many places such as this verse from the Eleventh Canto

(20.17):

nr-deham adyam su-labham su-durlabham
plavam su-kalpam guru-karna-dharam
mayanukiilena nabhasvateritam
puman bhavabdhim na taret sa atma-ha

"The human body, which can award all benefit in life is automatically
obtained by the laws of nature, although it is a very rare achievement.
This human body can be compared to a perfectly constructed boat
having the spiritual master as the captain and the instructions of the
Personality of Godhead as favorable winds impelling it on its course.
Considering all these advantages, a human being who does not utilize his
human life to cross the ocean of material existence must be considered
the killer of his own soul." Therefore the first business of one who takes
human life seriously is to find out a spiritual master who can guide him
in Krsna consciousness.

Srila Sridhara Svami prays,
yada parananda-guro bhavat-pade
padarm mano me bhagaval labheta

tada nirastakhila-sadhana-sramah
srayeya saukhyarm bhavatah krpatah
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"O transcendentally blissful guru, when my mind finally achieves a place
at your lotus feet, all the tiresome labor of my spiritual practices will be
finished, and by your mercy I will experience the greatest happiness."

TEXT 34
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svajana-sutatma-dara-dhana-dhama-dharasu-rathais
tvayi sati kih nynam Srayata atmani sarva-rase
iti sad ajanatam mithunato rataye caratam

sukhayati ko nv iha sva-vihate sva-nirasta-bhage
svajana—with servants; suta—children; atma—body; dara—wife; dhana
—money; dhama—home; dhara—Iland; asu—vitality; rathaih—and
vehicles; tvayi—when You; sati—have become; kim—what (use); nrnam
—for human beings; srayatah—who are taking shelter; atmani—their
very Self; sarva-rase—the embodiment of all pleasures; iti—thus; sat—
the truth; ajanatam—for those who fail to appreciate; mithunatah—from
sexual combinations; rataye—for sensual indulgence; caratam—carrying
on; sukhayati—gives happiness; kah—what; nu—at all; tha—in this
(world); sva—Dby its very nature; vihate—which is subject to destruction;
sva—Dby its very nature; nirasta—which is devoid; bhage—of any
essence.

To those persons who take shelter of You, You reveal Yourself as the
Supersoul, the embodiment of all transcendental pleasure. What further
use have such devotees for their servants, children or bodies, their wives,
money or houses, their land, good health or conveyances!? And for those
who fail to appreciate the truth about You and go on pursuing the
pleasures of sex, what could there be in this entire world—a place
inherently doomed to destruction and devoid of significance—that could
give them real happiness?

Devotional service to Lord Visnu is considered pure when one's sole
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desire is to please the Lord. Situated in that perfect consciousness, a
Vaisnava has no further interest in wordly gains and is thus excused
from any obligation to perform ritual sacrifices and follow austere
practices of yoga. As the Mundaka Upanisad (1.2.12) states,

pariksya lokan karma-citan brahmano
nirvedam ayan nasty akrtah krtena

"When a brahmana recognizes that elevation to the heavenly planets is
merely another accumulation of karma, he becomes renounced and is no
longer corrupted by his actions." The Brhad-aranyaka (4.4.9) and Katha
(6.14) Upanisads confirm,

yada sarve pramucyante

kama ye 'sya hrdi $ritah
atha martyo 'mrto bhavaty

atra brahma samasnute

"When a person completely gives up all the sinful desires he is harboring
in his heart, he exchanges mortality for eternal spiritual life and attains
real pleasure in the Absolute Truth." And the Gopala-tapani Upanisad
(Parva 15) concludes, bhaktir asya bhajanam tad ihamutropadhi-
nairasyenamusmin manah-kalpanam etad eva naiskarmyam."Devotional
service is the process of worshiping the Supreme Lord. It consists of
fixing one's mind upon Him by becoming disinterested in all material
designations, both in this life and the next. This indeed, is true
renunciation."

The items the $rutis mention here are all measures of worldly success:
svajanah, servants; atmd, a beautiful body; sutah, children to be proud of;
darah, an attractive and competent spouse; dhanam, financial assets;
dhama, a prestigious residence; dhara, holdings of land; asavah, health
and strength; and rathah, cars and other vehicles that display one's
status. But one who has begun to experience the ecstasy of devotional
service loses all attraction for these things, since he finds real
satisfaction in the Supreme Lord, the reservoir of all pleasure, who
enjoys by sharing His own pleasures with His servitors.

We are each free to choose the course of our life: we can either dedicate
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our body, mind, words, talents and wealth to the glory of God, or else we
can ignore Him and struggle instead for our personal happiness. The
second path leads to a life of slavery to sex and ambition, in which the
soul never feels real satisfaction but instead suffers continually.
Vaisnavas are distressed to see materialists suffering in this way, and so
they always strive to enlighten them.

Srila Sridhara Svami prays,

bhajato hi bhavan saksat
paramananda-cid-dhanah
atmaiva kim atah krtyam

tuccha-dara-sutadibhih

"For those who worship You, You become their very Self, their spiritual
treasure of topmost bliss. What further use have they for mundane
wives, children and so forth?"

TEXT 35
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bhuvi puru-punya-tirtha-sadanany rsayo vimadas
ta uta bhavat-padambuja-hrdo 'gha-bhid-anghri-jalah
dadhati sakrn manas tvayi ya atmani nitya-sukhe

na punar updsate purusa-sara-haravasathan

bhuvi—on the earth; puru—greatly; punya—opious; tirtha—places of
pilgrimage; sadanani—and personal abodes of the Supreme Lord; rsayah
—sages; vimadah—free from false pride; te—they; uta—indeed; bhavat
—Your; pada—feet; ambuja—Ilotus; hrdah—in whose hearts; agha—
sins; bhit—which destroys; anghri—(having bathed) whose feet; jalah—
the water; dadhati—turn; sakrt—even once; manah—their minds; tvayi
—toward You; ye—who; atmani—toward the Supreme Soul; nitya—
always; sukhe—who is happy; na punah—never again; upasate—they
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worship; purusa—of a man; sara—the essential qualities; hara—which
steal way; avasathan—their mundane homes.

Sages free from false pride live on this earth by frequenting the sacred
pilgrimage sites and those places where the Supreme Lord displayed His
pastimes. Because such devotees keep Your lotus feet within their hearts,
the water that washes their feet destroys all sins. Anyone who even once
turns his mind toward You, the ever-blissful Soul of all existence, no
longer dedicates himself to serving family life at home, which simply robs
a man of his good qualities.

The qualification of an aspiring sage is that he has learned about the
Absolute Truth from standard authorities and developed a sober mood
of renunciation. To develop his capacity for discriminating the
important from the unimportant, such a person often wanders from one
holy site to another, taking advantage of the association of great souls
who frequent or reside in these places. If, in the course of his travels, the
aspiring sage can begin to realize the Supreme Lord's lotus feet in the
core of his heart he will be released from the illusion of false ego and
from the painful bondage of lust, envy and greed. Though he may still go
to places of pilgrimage to bathe away his sins, the now purified sage has
the power to sanctify others with the water that washes his feet and with
the realized instructions he imparts. Such a sage is described by the

Mundaka Upanisad (2.2.9)

bhidyate hrdaya-granthis
chidyante sarva-samsayah
ksiyante casya karmani
tasmin drste paravare

"The knot in the heart is pierced, all misgivings are cut to pieces, and the
chain of fruitive actions is terminated when one sees the Supreme Lord
everywhere, within all superior and inferior beings." To sages who have
reached this stage, the Mundaka Upanisad (3.2.11) thus pays homage:
namah paramarsibhyah, namah paramarsibhyah. "Obeisances to the
topmost sages, obeisances to the topmost sages!"

Putting aside the affectionate company of wives, children, friends and
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followers, saintly Vaisnavas travel to the holy dhamas where the
Supreme Lord's worship can be most successfully prosecuted—places
such as Vrndavana, Mayapura and Jagannatha Puri, or anywhere else
where sincere devotees of Lord Visnu congregate. Even those Vaisnavas
who have not taken sannyasa and still live at home or in their guru's
asrama, but who have once tasted just a drop of the sublime pleasure of
devotional service, will also have little inclination to meditate on the
pleasures of a materialistic family life, which robs a person of his
discretion, determination, sobriety, tolerance and peace of mind.

Srila Sridhara Svami prays,

muficann anga tad anga-sangam anisam tvam eva saficintayan
santah santi yato yato gata-madas tan asraman avasan
nityam tan-mukha-pankajad vigalita-tvat-punya-gathamrta-
srotah-samplava-sampluto nara-hare na syam aham deha-bhrt

"My dear Lord, when I will give up all sense gratification and engage
incessantly in meditating upon You, and when I will take up residence
in the hermitages of saintly devotees free from false pride, then I will
become fully immersed in the inundation of nectar pouring from the
devotees' lotus mouths as they chant sacred narrations about You. And
then, O Lord Narahari, I will never again have to take a material body."

TEXT 36
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sata idam utthitam sad iti cen nanu tarka-hatam
vyabhicarati kva ca kva ca mrsa na tathobhaya-yuk
vyavahrtaye vikalpa isito 'ndha-paramparaya
bhramayati bharati ta uru-vrttibhir uktha-jadan
satah—from that which is permanent; idam—this (universe); utthitam
—arisen; sat—permanent; iti—thus; cet—if (someone proposes); nanu
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——certainly; tarka—Dby logical contradiction; hatam—refuted;
vyabhicarati—it is inconsistent; kva ca—in some cases; kva ca—in other
cases; mrsa—illusion; na—not; tatha—so; ubhaya—of both (the real and
illusion); yuk—the conjunction; vyavahrtaye—for the sake of ordinary
affairs; vikalpah—an imaginary situation; isitah—desired; andha—of
blind men; paramparaya—Dby a succession; bhramayati—bewilder;
bharati—the words of wisdom; te—Your; uru—numerous; vrttibhih—
with their semantic functions; uktha—Dby ritual utterances; jadan—

dulled.

It may be proposed that this world is permanently real because it is
generated from the permanent reality, but such an argument is subject to
logical refutation. Sometimes, indeed, the apparent nondifference of a
cause and its effect fails to prove true, and at other times the product of
something real is illusory. Furthermore, this world cannot be permanently
real, for it partakes of the natures of not only the absolute reality but also
the illusion disguising that reality. Actually, the visible forms of this
world are just an imaginary arrangement resorted to by a succession of
ignorant persons in order to facilitate their material affairs. With their
various meanings and implications, the learned words of Your Vedas
bewilder all persons whose minds have been dulled by hearing the
incantations of sacrificial rituals.

According to Srila Visvanatha Cakravarti Thakura, the Upanisads teach
that this created world is real but temporary. This is the understanding
that devotees of Lord Visnu adhere to. But there are also materialistic
philosophers, like the proponents of Jaimini Rsi's Karma mimarmsa, who
claim that this world is the only reality and exists eternally. For Jaimini,
the cycle of karmic action and reaction is perpetual, with no possibility
of liberation into a different, transcendental realm. This viewpoint,
however, is shown to be fallacious by a careful examination of the
Upanisadic mantras, which contain many descriptions of a higher,
spiritual existence. For example, sad eva saumyedam agra asid ekam
evadvitiyam: "My dear boy, the Absolute Truth alone existed prior to this
creation, one without a second." (Chandogya Upanisad 6.2.1) Also,
vijianam anandam brahma: "The supreme reality is divine knowledge

and bliss." (Brhad-aranyaka Upanisad 3.9.34)
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In this prayer of the personified Vedas, the materialists' argument is
summed up in the words sata idam utthitam sat: "The visible world is
permanently real because it is generated from the permanent reality." In
general, this argument goes, that which is produced from a certain thing
is composed of that thing. For example, earrings and other ornaments
made from gold share gold's substance. Thus, the Mimarhsa logicians
conclude, since the world as we know it is a manifestation of an eternal
reality, it is also eternally real. But the Sanskrit ablative expression
satah, "from the eternal reality," implies a definite separation of cause
and effect. Therefore, what is created from sat, the permanent reality,
must be significantly different from it—in other words, temporary. In
this way the argument of the materialists is flawed because it proves just
the opposite of what it is intended to prove (tarka-hatam), namely that
the world as we know it is all that exists, that it is eternal, and that there
is no separate, transcendental reality.

In defense, the Mimamsakas may claim that they are not trying to prove
nondifference per se, but rather trying to disprove the possibility of
difference, or in other words, the possibility of any reality separate from
the known world. This attempt to support the Mimarhsa argument is
easily refuted by the phrase vyabhicarati kva ca: that is to say, there are
counterexamples that deviate from the general rule. Sometimes, indeed,
the source is very different from what it produces, as in the case of a
man and his young son, or of a hammer and the destruction of a clay pot.
But, the Mimamsakas reply, the creation of the universe is not the same
kind of causation as your counterexamples: the father and the hammer
are only efficient causes, whereas the sat is also this universe's ingredient
cause. This reply is anticipated by the words kva ca mrsa ("and
sometimes the effect is illusory"). In the case of the false perception of a
snake where there is a rope on the ground, the rope is the snake—
illusion's ingredient cause, differing in many respects from the imagined
snake, most obviously in its being real.

The Mimarhsakas once more rejoin: But the ingredient cause of the
illusory snake is not just the rope by itself: it is the rope plus the
observer's ignorance (avidya). Since avidya is not a substance, the snake
it produces is called an illusion. Yet the same is true, the personified
Vedas reply, in the case of the universe's creation from sat in
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conjunction with ignorance (tathobhaya-yuk); here the unreal element
of illusion, Maya, is the living beings' misconception that their own
bodies and other changing material forms are permanent.

But, rejoin the Mimamsakas, our experience of this world is valid
because the things we experience are useful for practical activity. If our
experience were not valid, we could never be sure that our perceptions
corresponded to the facts. We would be like a man who, despite
exhaustive examination, would still have to suspect that a rope might be
a snake. No, the $rutis here answer, the temporary configurations of
matter are nonetheless an illusory imitation of the eternal spiritual
reality, cleverly concocted to fulfill the conditioned living entities'
desire for material activity (vyavahrtaye vikalpa isitah). The illusion of
this world's permanence is sustained by a succession of blind men who
learn the materialistic idea from their predecessors and pass on this
illusion to their descendants. Anyone can see that an illusion often
continues by the momentum of lingering mental impressions, even when
its basis is no longer present. Thus throughout history blind philosophers
have misled other blind men by convincing them of the absurd idea that
they can reach perfection by engaging in mundane rituals. Foolish
people may be willing to exchange counterfeit coins among one another,
but a wise man knows that such money is useless for the practical
business of buying food, medicine and other necessities. And if given in
charity, counterfeit money will earn no pious credit.

But, say the Mimarmsakas, how can the sincere performer of Vedic rituals
be a deluded fool, since the Samhitas and Brahmanas of the Vedic
scriptures establish that the fruits of karma are eternal? For example,
aksayyam ha vai caturmasya-yajinah su-krtam bhavati: "For one who
observes the Caturmasya vows there arises inexhaustible good karma,"
and apama somam amrta babhiima: "We have drunk the soma and
become immortal." (Rg Veda 8.43.3)

The $rutis reply by pointing out that the Personality of Godhead's
learned words, comprising the Vedas, bewilder those whose weak
intelligence has been crushed by the weight of too much faith in karma.
The specific word used here is uru-vrttibhih, which indicates that the
Vedic mantras, with their confusing variety of meanings in the semantic
modes of gauna, laksana and so on, protect their sublime mysteries from
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all but those who have faith in Lord Visnu. The Vedas do not truly mean
to say in their injunctions that the fruits of karma are eternal, but only
indirectly describe in metaphors the praiseworthiness of regulated
sacrifices. The Chandogya Upanisad states in no uncertain terms that
the results of ritual karma are impermanent: tad yatheha karma-cito
lokah ksiyate evam evamutra punya-cito lokah ksiyate. "Just as whatever
benefit one works hard to attain in this world is eventually depleted, so
whatever life one earns for oneself in the next world by his piety will
also eventually end." (Chandogya Upanisad 8.1.16) According to the
testimony of numerous Sruti-mantras, the entire material universe is but
a temporary emanation of the Supreme Truth; the Mundaka Upanisad,
for one, says:

yathorna-nabhih srjate grhnate ca
yatha prthivyam osadhayah sambhavanti

yatha satah purusat kesa-lomani

tathaksarat sambhavatiha visvam

"As a web is expanded and withdrawn by a spider, as plants grow from
the earth, and as hair grows from a living person's head and body, so this
universe is generated from the inexhaustible Supreme." (Mundaka

Upanisad 1.1.7)

Srila Sridhara Svami prays,

udbhiitar bhavatah sato 'pi bhuvanam san naiva sarpah srajah
kurvat karyam apiha kiita-kanakarm vedo 'pi naivam parah

advaitam tava sat param tu paramanandam padam tan muda
vande sundaram indiranuta hare ma mufica mam anatam

"Although this world has arisen from You, who are the very substance of
reality, it is not eternally real. The illusory snake appearing from a rope
is not permanent reality, nor are the transformations produced from
gold. The Vedas never say that they are. The actual, transcendental,
nondual reality is Your supremely blissful personal kingdom. To that
beautiful abode I offer my obeisances. O Lord Hari, to whom Goddess
Indira always bows down, I also bow to You. Therefore please never
release me."
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na yad idam agra asa na bhavisyad ato nidhanad
anu mitam antara tvayi vibhati mrsaika-rase
ata upamiyate dravina-jati-vikalpa-pathair

vitatha-mano-vilasam rtam ity avayanty abudhah
na—not; yat—because; idam—this (universe); agre—in the beginning;
asa—existed; na bhavisyat—it will not exist; atah—hence; nidhanat anu
—after its annihilation; mitam—deduced; antara—in the meantime;
tvayi—within You; vibhati—it appears; mrsa—false; ekarase—whose
experience of spiritual ecstasy is unchanging; atah—thus; upamiyate—it
is understood by comparison; dravina—of material substance; jati—in
the categories; vikalpa—of the transformations; pathaih—with the
varieties; vitatha—contrary to fact; manah—of the mind; vilasam—
fantasy; rtam—real; iti—so; avayanti—think; abudhah—the
unintelligent.

Since this universe did not exist prior to its creation and will no longer
exist after its annihilation, we conclude that in the interim it is nothing
more than a manifestation imagined to be visible within You, whose
spiritual enjoyment never changes. We liken this universe to the
transformation of various material substances into diverse forms.
Certainly those who believe that this figment of the imagination is
substantially real are less intelligent.

Having thus defeated all attempts of the ritualists to prove the
substantial reality of material creation, the personified Vedas now
present positive evidence to the contrary—that this world is unreal in
that it is temporary. Before the creation of the universe and after its
dissolution, only the spiritual reality of the Supreme Lord, along with
His abode and entourage, continue to exist. The §rutis confirm this:
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atma va idam eka evagra asit. "Prior to the creation of this universe, only
the Self existed." (Aitareya Upanisad 1.1) Nasad asin no sad asit tadanim:
"At that time neither the subtle nor the gross aspects of matter were
present." (Rg Veda 10.129.1)

One can understand the relativity of creation by an analogy. When
basic materials like clay and metal are processed and shaped into various
products, the created objects exist separately from the clay and metal
only in name and form. The basic substance remains unchanged.
Similarly, when the energies of the Supreme Lord are transformed into
the known things of this world, these things exist separately from Him
only in name and form. In the Chandogya Upanisad (6.1.4-6), the sage
Udalaka explains a similar analogy to his son: yatha saumyaikena
mrtpindena sarvam mrn-mayam vijiatam syad vacarambhanam vikaro
namadheyam mrttikety eva satyam. "For example, my dear boy, by
understanding a single lump of clay one can understand everything
made from clay. The existence of transformed products is only a creation
of language, a matter of assigning designations: the clay alone is real."

In conclusion, there is no convincing evidence that the things of this
world are eternal or substantial, while there is overwhelming evidence
that they are temporary and conditioned by false designations.
Therefore only the ignorant can take the imaginary permutations of
matter to be real.

Srila Sridhara Svami prays,

mukuta-kundala-kankana-kinkini-

parinatam kanakam paramarthatah
mahad-ahankrti-kha-pramukham tatha

nara-harer na param paramarthatah

"Transformations of gold such as crowns, earrings, bangles and ankle
bells are not ultimately separate from gold itself. Similarly, the material
elements-headed by the mahat, false ego and ether-are not ultimately
separate from Lord Narahari."

TEXT 38
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sa yad ajaya tv ajam anusayita gunams ca jusan

bhajati sariipatam tad anu mrtyum apeta-bhagah

tvam uta jahdsi tam ahir iva tvacam atta-bhago

mahasi mahiyase 'sta-gunite ‘parimeya-bhagah
sah—nhe (the individual living entity); yat—because; ajaya—by the
influence of the material energy; tu—but; ajam—that material energy;
anusayita—Ilies down next to; gunan—her qualities; ca—and; jusan—
assuming; bhajati—he takes on; sa-riipatam—forms resembling (the
qualities of nature); tat-anu—following that; mrtyum—death; apeta—
deprived; bhagah—of his assets; tvam—You; uta—on the other hand;
jahasi—Ileave aside; tam—her (the material energy); ahih—a snake; iva
—as if; tvacam—its (old, discarded) skin; atta-bhagah—endowed with
all assets; mahasi—in Your spiritual powers; mahiyase—You are
glorified; asta-gunite—eightfold; aparimeya—unlimited; bhagah—whose
greatness.

The illusory material nature attracts the minute living entity to embrace
her, and as a result he assumes forms composed of her qualities.
Subsequently, he loses all his spiritual qualities and must undergo
repeated deaths. You, however, avoid the material energy in the same way
that a snake abandons its old skin. Glorious in Your possession of eight
mystic perfections, You enjoy unlimited opulences.

Although the jiva is pure spirit, qualitatively equal with the Supreme
Lord, he is prone to being degraded by embracing the ignorance of
material illusion. When he becomes entranced by the allurements of
Maya, he accepts bodies and senses that are designed to let him indulge
in forgetfulness. Produced from the raw material of Maya's three modes
—goodness, passion and nescience—these bodies envelop the spirit soul
in varieties of unhappiness, culminating in death and rebirth.

The Supreme Soul and the individual soul share the same spiritual
nature, but the Supreme Soul cannot be entrapped by ignorance like His
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infinitesimal companion. Smoke may engulf the glow of a small molten
sphere of copper, covering its light in darkness, but the vast globe of the
sun will never suffer the same kind of eclipse. Maya, after all, is the
Personality of Godhead's faithful maidservant, the outward expansion of
His internal, Yogamaya potency. Sri Narada Paficaratra thus states, in a
conversation between Sruti and Vidya,

asya avarika-saktir
maha-mayakhilesvari
yaya mugdham jagat sarvam
sarve dehabhimaninah

"The covering potency derived from her is Maha-maya, the regulator of
everything material. The entire universe becomes bewildered by her,
and thus every living being falsely identifies with his material body."

Just as a snake casts aside his old skin, knowing that it is not part of his
essential identity, so the Supreme Lord always avoids His external,
material energy. There is no insufficiency or limit to any of His eightfold
mystic opulences, consisting of anima (the power to become
infinitesimal), mahima (the ability to become infinitely large) and so on.
Therefore, the shadow of material darkness has no scope for entering
the domain of His unequaled, resplendent glories.

For the sake of those whose realization of spiritual life is only gradually
awakening, the Upanisads sometimes speak in general terms of atma or
Brahman, not openly distinguishing the difference between the superior
and inferior souls, the Paramatma and jivatma. But often enough they
describe this duality in unequivocal terms:

dva suparna sayuja sakhaya
samanam vrksam parisasvajate
tayor anyah pippalam svadv atty

anasnann anyo 'bhicakasiti

"Two companion birds sit together in the shelter of the same pippala
tree. One of them is relishing the taste of the tree's berries, while the
other refrains from eating and instead watches over His friend."

(Svetasvatara Upanisad 4.6) In this analogy the two birds are the soul
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and the Supersoul, the tree is the body, and the taste of the berries are
the varieties of sense pleasure.

Srila Sridhara Svami prays,

nrtyanti tava viksanangana-gata kala-svabhavadibhir
bhavan sattva-rajas-tamo-guna-mayan unmilayanti bahiin
mam akramya pada Sirasy ati-bharam sammardayanty aturam
maya te Saranam gato 'smi nr-hare tvam eva tam varaya

"The glance You cast upon Your consort comprises time, the material
propensities of the living entities, and so on. This glance dances upon
her face, thus awakening the multitude of created entities, who take
birth in the modes of goodness, passion and ignorance. O Lord Nrhari,
Your Maya has put her foot on my head and is pressing down extremely
hard, causing me great distress. Now [ have come to You for shelter.
Please make her desist."

TEXT 39

(¢ 7 TEI~a TqdT TG FHA
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yadi na samuddharanti yatayo hrdi kama-jata
duradhigamo 'satam hrdi gato 'smrta-kantha-manih
asu-trpa-yoginam ubhayato 'py asukham bhagavann
anapagatantakad anadhiriidha-padad bhavatah
yadi—if; na samuddharanti—they do not uproot; yatayah—persons in
the renounced order of life; hrdi—in their hearts; kama—of material
desire; jatah—the traces; duradhigamah—impossible to be realized;
asatam—for the impure; hrdi—in the heart; gatah—having entered;
asmrta—forgotten; kantha—on one's neck; manih—a jewel; asu—their
life airs; trpa—who gratify; yoginam—for practitioners of yoga;
ubhayatah—in both (worlds); api—even; asukham—unhappiness;
bhagavan—QO Personality of Godhead; anapagata—not gone away;
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antakat—from death; anadhiridha—unobtained; padat—whose
kingdom; bhavatah—from You.

Members of the renounced order who fail to uproot the last traces of
material desire in their hearts remain impure, and thus You do not allow
them to understand You. Although You are present within their hearts,
for them You are like a jewel worn around the neck of a man who has
totally forgotten it is there. O Lord, those who pratice yoga only for sense
gratification must suffer punishment both in this life and the next: from
death, who will not release them, and from You, whose kingdom they
cannot reach.

A mere show of renunciation is not sufficient to gain a person entrance
into the kingdom of God. One must undergo a thorough change of
heart, symptomized by a complete lack of interest in the self-destructive
habits of sense gratification, both gross and subtle. Not only must the
true sage refrain from even thinking of illicit sex, meat-eating,
intoxication and gambling, but he must also give up his desires for
reputation and position. All together these demands add up to a
formidable challenge but the fruits of true renunciation in Krsna
consciousness are well worth a lifetime of endeavor.

The Mundaka Upanisad (3.2.2) confirms the statements of this verse:
kaman yah kamayate manyamanah sa karmabhir jayate tatra tatra. "Even
a thoughtful renunciant, if he maintains any worldly desires will be
forced by his karmic reactions to take birth again and again in various
circumstances." Philosophers and yogis work hard to become free from
birth and death, but because they are unwilling to surrender their proud
independence, their meditations are devoid of devotion to the Supreme
Lord, and thus they fall short of the perfection of renunciation—pure
love of God. This pure love is the only goal of a sincere Vaisnava, and
therefore he must vigilantly resist the natural temptations of profit,
adoration and distinction, and also the impulse to merge into an all

consuming impersonal oblivion. As Srila Ripa Gosvami states in his
Bhakti-rasamrta-sindhu (1.1.11),

anyabhilasita-sanyam
jaana-karmady-anavrtam
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anukitlyena krsnanu-
Silanam bhaktir uttama

[Cc. Madhya 19.167]

"When first-class devotional service develops, one must be devoid of all
material desires, knowledge obtained by monistic philosophy, and
fruitive action. The devotee must constantly serve Krsna favorably, as
Krsna desires.

For those who undergo rigorous yoga discipline only to please their
senses, prolonged suffering is inevitable. Hunger, disease, the
degeneration of old age, injury from accident, violence from others—
these are a few of the limitless varieties of suffering one can experience
to varying degrees in this world. And ultimately, death awaits, followed
by painful punishment for sinful activities. Especially those who have
freely indulged in sensual enjoyments at the cost of others' lives can
expect punishment so severe it is unimaginable. But the greatest pain of
material existence is not misfortune in this life or being sent to hell after
death: it is the emptiness of having forgotten one's eternal relationship
with the Personality of Godhead.

Srila Sridhara Svami prays,

dambha-nyasa-misena vaficita-janam bhogaika-cintaturam
sammuhyantam ahar-nisam viracitodyoga-klamair akulam

ajia-langhinam ajiam ajiia-janata-sammanandasan-madam
dinanatha daya-nidhana paramananda prabho pahi mam

"The hypocrite who cheats himself by a pretense of renunciation thinks
only of sense enjoyment and thus suffers constantly. Bewildered day and
night, he is overwhelmed by the exhausting endeavors he contrives for
himself. This fool disobeys Your laws and is corrupted by greed for
respect from other fools. O protector of the fallen, O bestower of mercy,
O supremely blissful master, please save that person, myself."

TEXT 40

TITATH T A HAGALATIAAR
LUIEHIER ST O R L

91



SATITHE T T
T ATETATTINT -

tvad avagami na vetti bhavad-uttha-subhasubhayor
guna-vigunanvayams tarhi deha-bhrtam ca girah
anu-yugam anv-aham sa-guna gita-paramparaya
Sravana-bhrto yatas tvam apavarga-gatir manu-jaih
tvat— Y ou; avagami—one who understands; na vetti—does not pay
regard; bhavat—from You; uttha—rising; Subha-asubhayoh—of the
auspiciousness and inauspiciousness; guna-viguna—of good and bad;
anvayan—to the attributions; tarhi—consequently; deha-bhrtam—of
embodied living beings; ca—also; girah—the words; anu-yugam—in
every age; anu-aham—every day; sa-guna—O You who are endowed
with qualities; gita—of recitation; paramparaya—Dby the chain of
succession; Sravana—through hearing; bhrtah—carried; yatah—because
of this; tvtam—You; apavarga—of liberation; gatih—the ultimate goal;
manujaih—by human beings, descendants of Manu.

When a person realizes You, he no longer cares about his good and bad
fortune arising from past pious and sinful acts, since it is You alone who
control this good and bad fortune. Such a realized devotee also disregards
what ordinary living beings say about him. Every day he fills his ears with
Your glories, which are recited in each age by the unbroken succession of
Manu's descendants, and thus You become his ultimate salvation.

Text 39 clearly states that impersonalistic renunciants will continue to
suffer birth after birth. One may ask if this suffering is justified, since a
renunciant's status should exempt him from suffering, whether or not he
has a devotional attitude. As the Sruti-mantra states, esa nityo mahima
brahmanasya na karmana vardhate no kaniyan: "The perpetual glory of a
brahmana is never increased or diminished as a result of any of his
activities." (Brhad-aranyaka Upanisad 4.4.28) To counter the objection
thus raised, the personified Vedas offer this prayer.

Impersonalistic janis and yogis do not qualify for full relief from the
reactions of karma—a privilege reserved only for those who are tvad-
avagami, pure devotees constantly engaged in hearing and chanting
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topics concerning the Personality of Godhead. The devotees hold firm
to the Supreme Lord's lotus feet by their unrelenting Krsna
consciousness, and so they need not strictly adhere to the ritual
commands and prohibitions of the Vedas. They can fearlessly ignore the
apparent good and bad reactions of the work they do only for the
Supreme Lord's pleasure, and they can equally ignore whatever others
may say about them, whether praise or condemnation. A humble
Vaisnava absorbed in the pleasure of sarnkirtana, glorification of the
Lord, pays little heed to praise of himself, which he assumes mistaken,
and happily accepts all criticism, which he deems appropriate.

One receives the authorized chanting of the Supreme Lord's glories by
faithfully hearing from "the sons of Manu," the disciplic succession of
saintly Vaisnavas coming down through the ages. These sages emulate
well the example of Svayambhuva Manu, the forefather of mankind:

ayata-yamas tasyasan
yamah svantara-yapanah
Srnvato dhyayato visnoh
kurvato bruvatah kathah

"Although Svayambhuva's life gradually came to an end, his long life,
consisting of a manv-antara era, was not spent in vain, since he always
engaged in hearing, contemplating, writing down and chanting the

pastimes of the Lord." (SB 3.22.35)

Even if a neophyte devotee falls from the standards of proper behavior
by the force of his past bad habits, the all-merciful Lord will not reject
him. As Lord Sri Krsna states,

tair aham piijaniyo vai

bhadrakrsna-nivasibhih
tad-dharma-gati-hina ye
tasyam mayi parayanah

kalina grasita ye vai
tesam tasyam avasthitih
yatha tvam saha putrais ca
yatha rudro ganaih saha
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yatha $riyabhiyukto "ham
tatha bhakto mama priyah

"For those who live in Bhadrakrsna [the district of Mathura], I am the
object of all worship. Even if the residents of that place fail to properly
cultivate the religious principles that one should observe in the holy
land, they still become devoted to Me just by virtue of living there. Even
if Kali [the present age of quarrel] has them in his grip, they still get
credit for living in this place. My devotee who lives in Mathura is just as
dear to Me as you [Brahma] and your sons—Rudra and his followers—

and Goddess Sri and My own self."
Srila Sridhara Svami prays,

avagamam tava me disa madhava
sphurati yan na sukhasukha-sangamah
Sravana-varnana-bhavam athapi va
na hi bhavami yatha vidhi-kinkarah

"O Madhava, please let Me understand You so that I will no longer
experience the entanglement of material pleasure and pain. Or else, just
as good, please give me a taste for hearing and chanting about You. In
that way I will no longer be a slave to ritual injunctions."

TEXT 41
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dyu-pataya eva te na yayur antam anantataya
tvam api yad-antaranda-nicaya nanu savarandh
kha iva rajamsi vanti vayasa saha yac chrutayas
tvayi hi phalanty atan-nirasanena bhavan-nidhanah
dyu—of heaven; patayah—the masters; eva—even; te—Your; na yayuh
——cannot reach; antam—the end; anantataya—because of being
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unlimited; tvtam—You; api—even; yat—whom; antara—within; anda—
of universes; nicayah—multitudes; nanu—indeed; sa—along with;
avaranah—their outer shells; khe—in the sky; iva—as; rajamsi—
particles of dust; vanti—blow about; vayasa saha—with the wheel of
time; yat—because; Srutayah—the Vedas; tvayi—in You; hi—indeed;
phalanti—bear fruit; atat—of that which is distinct from the Absolute
Truth; nirasanena—>by the elimination; bhavat—in You; nidhanah—
whose ultimate conclusion.

Because You are unlimited, neither the lords of heaven nor even You
Yourself can ever reach the end of Your glories. The countless universes,
each enveloped in its shell, are compelled by the wheel of time to wander
within You, like particles of dust blowing about in the sky. The Srutis,
following their method of eliminating everything separate from the
Supreme, become successful by revealing You as their final conclusion.

Now, in their last prayer, the personified Vedas draw the conclusion that
all $rutis, by their various literal and metaphorical references, ultimately
describe the Supreme Personality of Godhead's identity, personal
qualities and powers. The Upanisads glorify Him without end: yad
wrdhvam gargi divo yad arvak prthivya yad antara dyava-prehivi ime yad
bhiitarn bhavac ca bhavisyac ca. "My dear daughter of Garga, His
greatness encompasses everything above us in heaven, everything below
the surface of the earth, everything in between heaven and earth, and
everything that has ever existed, exists now or will ever exist." (Brhad-
aranyaka Upanisad 3.8.4)

To illuminate the meaning of this final prayer by the srutis, Srila
Visvanatha Cakravarti Thakura presents the following conversation
between Lord Narayana and the personified Vedas: The Vedas said,
"Lord Brahma and the other rulers of the heavenly planets have not yet
reached the end of Your glories. What can we do, then, since we are
insignificant in comparison to these great demigods?"

Lord Narayana replied, "No, you $rutis are gifted with more sublime
vision than the demigods who rule this universe. You will be able to
reach the end of My glories if you do not stop now."

"But even You cannot find Your own limit!"

"If that is the case, what do you mean when you call Me omniscient and
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omnipotent?"

"We conclude that You possess these features from the very fact that
You are limitless. Certainly if one is ignorant of something that does not
even exist, like a rabbit's horn, that does not detract from his
omniscience, and if one fails to find such a nonentity, that does not
limit his omnipotence. You are so vast that multitudes of universes float
within You. Each of these universes is surrounded by seven shells
composed of the material elements and each of these concentric shells is
ten times larger than the one within it. Although we can never fully
describe the truth about You, we perfect our existence by declaring that
You are the true topic of the Vedas.”

"But why do you seem dissatisfied?"

"Because in the Vedas Srila Vyasadeva has described the transcendental
existence of Brahman, Paramatma and Bhagavan only briefly. When he
saw the need to elaborate on his description of the Supreme, he chose to
concentrate on the subject of Brahman, the impersonal aspect of the
Supreme known as tat ("that") explaining Brahman by negating
whatever is different from it. Just as in a field where a chest of jewels has
been accidentally spilled the jewels can be recovered by removing
unwanted stones, twigs and refuse, so within the visible realm of Maya
and her creations the Absolute Truth can be found by a process of
elimination. Since we Vedas cannot possibly enumerate every material
category, individual entity, quality and motion in the universe from the
beginning to the end of time and since the truth concerning Brahman,
Paramatma and Bhagavan would still remain untouched even if we
described all these things and then discarded them, by this means of
investigation we never expect to reach a final definition of You. Only by
Your mercy can we make some attempt to approach You, the supremely
inaccessible Absolute Truth."

There are many statements of Sruti that carry on the work of atan-
nirasanam, the process of distinguishing the Supreme from everything
inferior. The Brhad-aranyaka Upanisad (3.8.8), for example, states,
asthitlam ananu ahrasvam adirgham alohitam asneham acchayam atamo
"vayv anakasam asangam arasam agandham acaksuskam asrotram
agamano 'tejaskam apranam asukham amatram anantaram abahyam. "It is
neither big nor small, short nor long, hot nor cool, in shadow nor in
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darkness. Nor is it the wind or the ether. It is not in contact with
anything, and it has no taste, smell, eyes, ears, motion, potency, life air,
pleasure, measurement, inside or outside. "The Kena Upanisad (3)
declares, anyad eva tad viditad atho aviditad adhi: "Brahman is distinct
from what is known and also from what is yet to be known. " And the
Katha Upanisad (2.14) says, anyatra dharmad anyatradharmad
anyatrasmat krtakrtat: "Brahman is outside the scope of religion and
irreligion, pious and impious action."

According to the rules of linguistics and logic, a negation cannot be
unbounded: there must be some positive counterpart of which it is the
negation. In the case of the Vedas' exhaustive atan-nirasanam, their
denial that anything material is absolutely real, the counterpart is the
Supreme Personality of Godhead, Lord Sri Krsna.

Srila Sridhara Svami prays,

dyu-patayo vidur antam ananta te
na ca bhavan na girah sruti-maulayah
tvayi phalanti yato nama ity ato
jaya jayeti bhaje tava tat-padam

"The gods of heaven do not know Your limit, O endless Lord, and even
You do not know it. Because the transcendental words of the topmost
$rutis become fruitful by revealing You, I offer You my obeisances. Thus
[ worship You as the Absolute Truth, saying 'All glories to You! All
glories to You!"
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