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labdhva jano durlabham atra manusam

kathaficid avyangam ayatnato 'nagha
padaravindam na bhajaty asan-matir
grhandha-kuipe patito yatha pasuh

labdhva—attaining; janah—a person; durlabham—rarely obtained; atra
—in this world; manusam—the human form of life; kathaficit—
somehow or other; avyangam—with undistorted limbs (unlike the
various animal forms); ayatnatah—without endeavor; anagha—O sinless
one; pada—Your feet; aravindam—Ilotuslike; na bhajati—he does not
worship; asat—impure; matih—his mentality; grha—of home; andha—
blind; kitpe—in the well; patitah—fallen; yatha—as; pasuh—an animal.

That person has an impure mind who, despite having somehow or other
automatically obtained the rare and highly evolved human form of life,
does not worship Your lotus feet. Like an animal that has fallen into a
blind well, such a person has fallen into the darkness of a material home.
Our real home is in the kingdom of God. Despite our tenacious
determination to remain in our material home, death will rudely eject us
from the theater of material affairs. To stay at home is not bad, nor is it
bad to devote ourselves to our loved ones. But we must understand that
our real home is eternal, in the spiritual kingdom.

The word ayatnatah indicates that human life has been automatically
awarded to us. We have not constructed our human bodies, and
therefore we should not foolishly claim, "This body is mine." The human
form is a gift of God and should be used to achieve the perfection of God
consciousness. One who does not understand this is asan-mati, possessed

of dull, mundane understanding.
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mamaisa kalo jita nisphalo gato
rajya-Sriyonnaddha-madasya bhii-pateh
martyatma-buddheh suta-dara-kosa-bhiisv

asajjamanasya duranta-cintaya
mama—my; esah—this; kalah—time; ajita—O unconquerable one;
nisphalah—fruitlessly; gatah—now gone; rajya—by kingdom; sriya—and
opulence; unnaddha—Dbuilt up; madasya—whose intoxication; bhiipateh
—a king of the earth; martya—the mortal body; atma—as the self;
buddheh—whose mentality; suta—to children; dara—wives; kosa—
treasury; bhiisu—and land; asajjamanasya—becoming attached; duranta
—endless; cintaya—with anxiety.

I have wasted all this time, O unconquerable one, becoming more and
more intoxicated by my domain and opulence as an earthly king.
Misidentifying the mortal body as the self, becoming attached to children,
wives, treasury and land, I suffered endless anxiety.

Having in the previous verse condemned those who misuse the valuable
human form of life for mundane purposes, Mucukunda now admits that
he himself falls into this category. He intelligently wants to take
advantage of the Lord's association and become a pure devotee once and

for all.
TEXT 48

FATSRAT TEFeTalA
A TReT Teq
TAT TSR Y

T TN, GEHe:

kalevare 'smin ghata-kudya-sannibhe



niriidha-mano nara-deva ity aham
vrto rathebhasva-padaty-anikapair
gam paryatams tvaganayan su-durmadah

kalevare—in the body; asmin—this; ghata—a pot; kudya—or a wall;
sannibhe—which is like; niriidha—exaggerated; manah—whose false
identification; nara-devah—a god among men (king); iti—thus
(thinking myself); aham—1I; vrtah—surrounded; ratha—Dby chariots;
ibha—elephants; asva—horses; padati—infantry; anikapaih—and
generals; ggm—the earth; paryatan—traveling; tva—You; aganayan—
not regarding seriously; su-durmadah—very much deluded by pride.

With deep arrogance I took myself to be the body, which is a material
object like a pot or a wall. Thinking myself a god among men, I traveled
the earth surrounded by my charioteers, elephants, cavalry, foot soldiers
and generals, disregarding You in my deluding pride.
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pramattam uccair itikrtya-cintaya

pravrddha-lobham visayesu lalasam

tvam apramattah sahasabhipadyase

ksul-lelihano 'hir ivakhum antakah
pramattam—thoroughly deluded; uccath—extensive; iti-krtya—of what
needs to be done; cintaya—with thought; pravrddha—increased fully;
lobham—whose greed; visayesu—for sense objects; lalasam—hankering;
tvam—You; apramattah—not deluded; sahasa—suddenly; abhipadyase-
confront; ksut—out of thirst; lelihanah—Ilicking its fangs; ahih-a snake;
iva—as; akhum—a mouse; antakah—death.

A man obsessed with thoughts of what he thinks needs to be done,
intensely greedy, and delighting in sense enjoyment is suddenly



confronted by You, who are ever alert. Like a hungry snake licking its
fangs before a mouse, You appear before him as death.

We may note here the contrast between the words pramattam and
apramattah. Those who are trying to exploit the material world are
pramatta: "deluded, bewildered, maddened by desire." But the Lord is
apramatta: "alert, sober, and unbewildered." In our madness we may deny
God or His laws, but the Lord is sober and will not fail to reward or
punish us according to the quality of our activities.
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purd rathair hema-pariskrtais caran
matam-gajair va nara-deva-samjiitah
sa eva kalena duratyayena te
kalevaro vit-kymi-bhasma-samjiiitah
pura——previously; rathath—in chariots; hema—with gold; pariskrtath—

furnished; caran—riding; matam—fierce; gajaih—on elephants; va—or;
nara-deva—king; samjiiitah—named; sah—that; eva—same; kalena—by
time; duratyayena—unavoidable; te—Your; kalevarah—body; vit—as
feces; krmi—worms; bhasma—ashes; samjiiitah—named.

The body that at first rides high on fierce elephants or chariots adorned
with gold and is known by the name "king" is later, by Your invincible

"nn

power of time, called "feces," "worms," or "ashes."

In the United States and other materially developed countries, dead
bodies are cosmetically disposed of in a tidy ceremonial way, but in many
parts of the world old, sickly and injured people die in lonely or
neglected places, where dogs and jackals consume their bodies and
transform them into stool. And if one is so blessed as to be buried in a
coffin, one's body may very well be consumed by worms and other
minuscule creatures. Also, many earthly cadavers are burned and thus



transformed into ashes. In any case, death is certain, and the ultimate
fate of the body is never sublime. That is the real purport of
Mucukunda's statement here—that the body, though now called "king,"

" "upper-middle class" and so on, will eventually

"prince," "beauty queen,
be called "stool," "worms" and "ashes."

Srila Sridhara Svami quotes the following Vedic statement:

yoneh sahasrani bahiini gatva
duhkhena labdhvapi ca manusatvam
sukhavaham ye na bhajanti visnum
te vai manusyatmani Satru-bhiitah

"After passing through many thousands of species and undergoing great
struggle, the conditioned living entities finally obtain the human form.
Thus those human beings who still do not worship Lord Visnu, who can
bring them real happiness, have certainly become enemies of both
themselves and humanity."
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nirjitya dik-cakram abhiita-vigraho

varasana-sthah sama-raja-vanditah

grhesu maithunya-sukhesu yositam

krida-mrgah piirusa isa niyate

nirjitya—having conquered; dik—of directions; cakram—the whole
circle; abhiita—nonexistent; vigrahah—any conflict for whom; vara-
asana—on an exalted throne; sthah—seated; sama—equal; raja—by
kings; vanditah—praised; grhesu—in residences; maithunya—sex;
sukhesu—whose happiness; yositam—of women; krida-mrgah—a pet
animal; purusah—the person; iSa—QO Lord; niyate—is led about.

Having conquered the entire circle of directions and being thus free of



conflict, a man sits on a splendid throne, receiving praise from leaders
who were once his equals. But when he enters the women's chambers,
where sex pleasure is found, he is led about like a pet animal, O Lord.
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karoti karmani tapah-sunisthito
nivrtta-bhogas tad-apeksayadadat

punas ca bhityasam aham sva-rad iti

pravrddha-tarso na sukhaya kalpate
karoti—one performs; karmani—duties; tapah—in the practice of
austerities; su-nisthitah—very fixed; nivrtta—avoiding; bhogah—sense
enjoyment; tat—with that (position which he already has); apeksaya—
in comparison; adadat—assuming; punah—further; ca—and; bhityasam
—greater; aham—I; sva-rat—sovereign ruler; iti—thus thinking;
pravrddha—rampant; tarsah—whose urges; na—not; sukhaya—
happiness; kalpate—can attain.

A king who desires even greater power than he already has strictly
performs his duties, carefully practicing austerity and forgoing sense
enjoyment. But he whose urges are so rampant, thinking "I am
independent and supreme," cannot attain happiness.
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bhavapavargo bhramato yada bhavej



janasya tarhy acyuta sat-samagamah
sat-sangamo yarhi tadaiva sad-gatau
paravarese tvayi jayate matih

bhava—of material existence; apavargah—the cessation; bhramatah—
who has been wandering; yada—when; bhavet—occurs; janasya—for a
person; tarhi—at that time; acyuta—QO infallible Lord; sat—of saintly
devotees; samagamah—the association; sat-sangamah—saintly
association; yarhi—when; tada—then; eva—only; sat—of the saintly;
gatau—who is the goal; para—of superior (the causes of material
creation); avara—and inferior (their products); iSe—for the Supreme
Lord; tvayi—Yourself; jayate—is born; matih—devotion.

When the material life of a wandering soul has ceased, O Acyuta, he may
attain the association of Your devotees. And when he associates with
them, there awakens in him devotion unto You, who are the goal of the
devotees and the Lord of all causes and their effects.

Acaryas Jiva Gosvami and Visvanatha Cakravarti agree on the following
point: Although it is stated here that when material life ceases one
attains the association of devotees, in fact it is the association of the
Lord's devotees that enables one to transcend material existence. Srila
Jiva Gosvami explains this apparent inversion of sequence by quoting
the Kavya-prakasa (10.153) as follows: karya-karanayos ca paurvaparya-
viparyayo vijiieyatisayoktih syat sa. "A statement in which the logical
order of a cause and its effect is reversed should be understood as
atisayokti, emphasis by extreme assertion." Srila Jiva Gosvami cites the
following commentary on this statement: karanasya Sighra-karitam
vaktum karyasya piirvam uktau. "To express the swift action of a cause,
one may assert the result before the cause."

In this connection Srila Visvanatha Cakravarti points out that the
merciful association of the Lord's devotees makes possible our
determination to become Krsna conscious. And the dcarya agrees with
Srila Jiva Gosvami that this verse is an instance of atisayokti.
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manye mamanugraha isa te krto
rajyanubandhapagamo yadrcchaya
yah prarthyate sadhubhir eka-caryaya
vanam viviksadbhir akhanda-bhiimi-paih
manye—1I think; mama—to me; anugrahah—mercy; i5a—O Lord; te—by
You; krtah—done; rajya—rto kingdom; anubandha—of attachment;
apagamah—the removal; yadrcchaya—spontaneous; yah—which;
prarthyate—is prayed for; sadhubhih—saintly; eka-caryaya—in solitude;
vanam—the forest; viviksadbhih—who desire to enter; akhanda—
unlimited; bhitmi—of lands; paih—Dby rulers.

My Lord, I think You have shown me mercy, since my attachment to my
kingdom has spontaneously ceased. Such freedom is prayed for by saintly
rulers of vast empires who desire to enter the forest for a life of solitude.
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na kamaye 'nyam tava pada-sevanad
akificana-prarthyatamad varam vibho
aradhya kas tvam hy apavarga-dam hare

vrnita aryo varam atma-bandhanam
na kamaye—I do not desire; anyam—another; tava-Your; pada—of the
feet; sevanat—than the service; akificana—Dby those who want nothing
material; prarthya-tamat—which is the favorite object of entreaty;
varam—boon; vibho—QO all-powerful one; aradhya—worshiping; kah—
who; tvam—You; hi—indeed; apavarga—of liberation; dam—the
bestower; hare—QO Lord Hari; vrnita—would choose; aryah—a



spiritually advanced person; varam—boon; atma—nhis own; bandhanam
—(cause of) bondage.

O all-powerful one, I desire no boon other than service to Your lotus feet,
the boon most eagerly sought by those free of material desire. O Hari,
what enlightened person who worships You, the giver of liberation, would
choose a boon that causes his own bondage?

The Lord offered Mucukunda anything he desired, but Mucukunda
desired only the Lord. This is pure Krsna consciousness.
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tasmad visyjyasisa isa sarvato
rajas-tamah-sattva-gunanubandhanah
nirafijanam nirgunam advayam param
tvam jiapti-matram purusam vrajamy aham

tasmat—therefore; visrjya—putting aside; asisah—desirable objects; iSa
—O Lord; sarvatah—entirely; rajah—with passion; tamah—ignorance;
sattva—and goodness; guna—the material modes; anu-bandhanah—
entangled; nirafijanam—free from mundane designations; nirgunam—
transcendental to the material modes; advayam—nondual; param—
supreme; tvam— You; jiapti-matram—opure knowledge; purusam—the
original person; vrajami—am approaching; aham-I.

Therefore, O Lord, having put aside all objects of material desire, which
are bound to the modes of passion, ignorance and goodness, I am
approaching You, the Supreme Personality of Godhead, for shelter. You
are not covered by mundane designations; rather, You are the Supreme
Absolute Truth, full in pure knowledge and transcendental to the
material modes.

The word nirgunam here indicates that the Lord's existence is beyond



the qualities of material nature. One might argue that Lord Krsna's body
is made of material nature, but here the word advayam refutes that
argument. There is no duality in Lord Krsna's existence. His eternal,
spiritual body is Krsna, and Krsna is God.
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ciram tha vrjindrtas tapyamano 'nutapair
avitrsa-sad-amitro 'labdha-santih kathaficit
Sarana-da samupetas tvat-padabjam paratman

abhayam rtam asokarm pahi mapannam isa
ciram—for a long time; tha—in this world; vrjina—Dby disturbances;
artah—distressed; tapyamanah—tormented; anutapaih—with remorse;
avitrsa—unsatiated; sat—six; amitrah—whose enemies (the five senses
and the mind); alabdha—not attaining; santth—peace; kathaficit—by
some means; Sarana—of shelter; da—O bestower; samupetah—who have
approached; tvat—Your; pada-abjam—Ilotus feet; para-atman—QO
Supreme Soul; abhayam—fearless; rtam—the truth; asokam—free from

sorrow; pahi—please protect; ma—me; dpannam—who am confronted
with dangers; is5a—O Lord.

For so long I have been pained by troubles in this world and have been
burning with lamentation. My six enemies are never satiated, and I can
find no peace. Therefore, O giver of shelter, O Supreme Soul, please
protect me. O Lord, in the midst of danger I have by good fortune
approached Your lotus feet, which are the truth and which thus make one
fearless and free of sorrow.
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$ri-bhagavan uvaca
sarvabhauma maha-raja
matis te vimalorjita
varaih pralobhitasyapi
na kamair vihata yatah
$ri-bhagavan uvaca—the Supreme Lord said; sarvabhauma—QO emperor;
maha-raja—great ruler; matih—mind; te—Your; vimala—spotless; @rjita
—potent; varaith—with benedictions; pralobhitasya—of (you) who were
enticed; api—even though; na—not; kamaih—by material desires;
vihata—spoiled; yatah—since.

The Supreme Lord said: O emperor, great ruler, your mind is pure and
potent. Though I enticed You with benedictions, your mind was not
overcome by material desires.
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