
TEXT 18
ku-NTYauvac

NaMaSYae Pauåz& TvaÛMaqìr& Pa[k*-Tae" ParMa( )
Al/+Ya& SavR>aUTaaNaaMaNTabRihrviSQaTaMa( )) 18 ))

kunty uväca
namasye puruñaà tvädyam

éçvaraà prakåteù param
alakñyaà sarva-bhütänäm

antar bahir avasthitam
kunté uväca—Çrématé Kunté said; namasye—let me bow down; puruñam
—the Supreme Person; tvä—You; ädyam—the original; éçvaram—the 
controller; prakåteù—of the material cosmos; param—beyond; alakñyam
—the invisible; sarva—all; bhütänäm—of living beings; antaù—within; 
bahiù—without; avasthitam—existing.

Çrématé Kunté said: O Kåñëa, I offer my obeisances unto You because You 
are the original personality and are unaffected by the qualities of the 
material world. You are existing both within and without everything, yet 
You are invisible to all.
Çrématé Kuntédevé was quite aware that Kåñëa is the original Personality 
of Godhead, although He was playing the part of her nephew. Such an 
enlightened lady could not commit a mistake by offering obeisances 
unto her nephew. Therefore, she addressed Him as the original puruña 
beyond the material cosmos. Although all living entities are also 
transcendental, they are neither original nor infallible. The living 
entities are apt to fall down under the clutches of material nature, but 
the Lord is never like that. In the Vedas, therefore, He is described as 
the chief among all living entities (nityo nityänäà cetanaç cetanänäm 
(Kaöha Upaniñad 2.2.13)). Then again He is addressed as éçvara, or the 
controller. The living entities or the demigods like Candra and Sürya 
are also to some extent éçvara, but none of them is the supreme éçvara, or 
the ultimate controller. He is the parameçvara, or the Supersoul. He is 
both within and without. Although He was present before Çrématé Kunté 
as her nephew, He was also within her and everyone else. In the 
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Bhagavad-gétä (15.15) the Lord says, "I am situated in everyone's heart, 
and only due to Me one remembers, forgets and is cognizant, etc. 
Through all the Vedas I am to be known because I am the compiler of 
the Vedas, and I am the teacher of the Vedänta." Queen Kunté affirms 
that the Lord, although both within and without all living beings, is still 
invisible. The Lord is, so to speak, a puzzle for the common man. Queen 
Kunté experienced personally that Lord Kåñëa was present before her, 
yet He entered within the womb of Uttarä to save her embryo from the 
attack of Açvatthämä's brahmästra. Kunté herself was puzzled about 
whether Çré Kåñëa is all-pervasive or localized. In fact, He is both, but 
He reserves the right of not being exposed to persons who are not 
surrendered souls. This checking curtain is called the mäyä energy of the 
Supreme Lord, and it controls the limited vision of the rebellious soul. It 
is explained as follows.

TEXT 19
MaaYaaJaviNak-aC^àMajaDaae+aJaMaVYaYaMa( )

Na l/+YaSae MaU!d*Xaa Na$=ae Naa$yDarae YaQaa )) 19 ))

mäyä-javanikäcchannam
ajïädhokñajam avyayam
na lakñyase müòha-dåçä
naöo näöyadharo yathä

mäyä—deluding; javanikä—curtain; äcchannam—covered by; ajïä—
ignorant; adhokñajam—beyond the range of material conception 
(transcendental); avyayam—irreproachable; na—not; lakñyase—
observed; müòha-dåçä—by the foolish observer; naöaù—artist; näöya-
dharaù—dressed as a player; yathä—as.

Being beyond the range of limited sense perception, You are the eternally 
irreproachable factor covered by the curtain of deluding energy. You are 
invisible to the foolish observer, exactly as an actor dressed as a player is 
not recognized.
In the Bhagavad-gétä Lord Çré Kåñëa affirms that less intelligent persons 
mistake Him to be an ordinary man like us, and thus they deride Him. 
The same is confirmed herein by Queen Kunté. The less intelligent 

2



persons are those who rebel against the authority of the Lord. Such 
persons are known as asuras. The asuras cannot recognize the Lord's 
authority. When the Lord Himself appears amongst us, as Räma, 
Nåsiàha, Varäha or in His original form as Kåñëa, He performs many 
wonderful acts which are humanly impossible. As we shall find in the 
Tenth Canto of this great literature, Lord Çré Kåñëa exhibited His 
humanly impossible activities even from the days of His lying on the lap 
of His mother. He killed the Pütanä witch, although she smeared her 
breast with poison just to kill the Lord. The Lord sucked her breast like a 
natural baby, and He sucked out her very life also. Similarly, He lifted 
the Govardhana Hill, just as a boy picks up a frog's umbrella, and stood 
several days continuously just to give protection to the residents of 
Våndävana. These are some of the superhuman activities of the Lord 
described in the authoritative Vedic literatures like the Puräëas, Itihäsas 
(histories) and Upaniñads. He has delivered wonderful instructions in 
the shape of the Bhagavad-gétä. He has shown marvelous capacities as a 
hero, as a householder, as a teacher and as a renouncer. He is accepted as 
the Supreme Personality of Godhead by such authoritative personalities 
as Vyäsa, Devala, Asita, Närada, Madhva, Çaìkara, Rämänuja, Çré 
Caitanya Mahäprabhu, Jéva Gosvämé, Viçvanätha Cakravarté, 
Bhaktisiddhänta Sarasvaté and all other authorities of the line. He 
Himself has declared as much in many places of the authentic 
literatures. And yet there is a class of men with demoniac mentality who 
are always reluctant to accept the Lord as the Supreme Absolute Truth. 
This is partially due to their poor fund of knowledge and partially due to 
their stubborn obstinacy, which results from various misdeeds in the past 
and present. Such persons could not recognize Lord Çré Kåñëa even 
when He was present before them. Another difficulty is that those who 
depend more on their imperfect senses cannot realize Him as the 
Supreme Lord. Such persons are like the modern scientist. They want to 
know everything by their experimental knowledge. But it is not possible 
to know the Supreme Person by imperfect experimental knowledge. He 
is described herein as adhokñaja, or beyond the range of experimental 
knowledge. All our senses are imperfect. We claim to observe everything 
and anything, but we must admit that we can observe things under 
certain material conditions only, which are also beyond our control. The 
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Lord is beyond the observation of sense perception. Queen Kunté 
accepts this deficiency of the conditioned soul, especially of the woman 
class, who are less intelligent. For less intelligent men there must be such 
things as temples, mosques or churches so that they may begin to 
recognize the authority of the Lord and hear about Him from authorities 
in such holy places. For less intelligent men, this beginning of spiritual 
life is essential, and only foolish men decry the establishment of such 
places of worship, which are required to raise the standard of spiritual 
attributes for the mass of people. For less intelligent persons, bowing 
down before the authority of the Lord, as generally done in the temples, 
mosques or churches, is as beneficial as it is for the advanced devotees to 
meditate upon Him by active service.

TEXT 20
TaQaa ParMah&SaaNaa& MauNaqNaaMaMal/aTMaNaaMa( )

>ai¢-YaaeGaivDaaNaaQa| k-Qa& PaXYaeMa ih iñYa" )) 20 ))

tathä paramahaàsänäà
munénäm amalätmanäm

bhakti-yoga-vidhänärthaà
kathaà paçyema hi striyaù

tathä—besides that; paramahaàsänäm—of the advanced 
transcendentalists; munénäm—of the great philosophers or mental 
speculators; amala-ätmanäm—those whose minds are competent to 
discern between spirit and matter; bhakti-yoga—the science of 
devotional service; vidhäna-artham—for executing; katham—how; 
paçyema—can observe; hi—certainly; striyaù—women.

You Yourself descend to propagate the transcendental science of 
devotional service unto the hearts of the advanced transcendentalists and 
mental speculators, who are purified by being able to discriminate 
between matter and spirit. How, then, can we women know You 
perfectly?
Even the greatest philosophical speculators cannot have access to the 
region of the Lord. It is said in the Upaniñads that the Supreme Truth, 
the Absolute Personality of Godhead, is beyond the range of the 
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thinking power of the greatest philosopher. He is unknowable by great 
learning or by the greatest brain. He is knowable only by one who has 
His mercy. Others may go on thinking about Him for years together, yet 
He is unknowable. This very fact is corroborated by the Queen, who is 
playing the part of an innocent woman. Women in general are unable to 
speculate like philosophers, but they are blessed by the Lord because 
they believe at once in the superiority and almightiness of the Lord, and 
thus they offer obeisances without reservation. The Lord is so kind that 
He does not show special favor only to one who is a great philosopher. 
He knows the sincerity of purpose. For this reason only, women 
generally assemble in great number in any sort of religious function. In 
every country and in every sect of religion it appears that the women are 
more interested than the men. This simplicity of acceptance of the 
Lord's authority is more effective than showy insincere religious fervor.

TEXT 21
k*-Z<aaYa vaSaudevaYa devk-INaNdNaaYa c )

NaNdGaaePaku-MaaraYa GaaeivNdaYa NaMaae NaMa" )) 21 ))

kåñëäya väsudeväya
devaké-nandanäya ca

nanda-gopa-kumäräya
govindäya namo namaù

kåñëäya—the Supreme Lord; väsudeväya—unto the son of Vasudeva; 
devaké-nandanäya—unto the son of Devaké; ca—and; nanda-gopa—
Nanda and the cowherd men; kumäräya—unto their son; govindäya—
unto the Personality of Godhead, who enlivens the cows and the senses; 
namaù—respectful obeisances; namaù—obeisances.

Let me therefore offer my respectful obeisances unto the Lord, who has 
become the son of Vasudeva, the pleasure of Devaké, the boy of Nanda 
and the other cowherd men of Våndävana, and the enlivener of the cows 
and the senses.
The Lord, being thus unapproachable by any material assets, out of 
unbounded and causeless mercy descends on the earth as He is in order 
to show His special mercy upon His unalloyed devotees and to diminish 
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the upsurges of the demoniac persons. Queen Kunté specifically adores 
the incarnation or descent of Lord Kåñëa above all other incarnations 
because in this particular incarnation He is more approachable. In the 
Räma incarnation He remained a king's son from His very childhood, 
but in the incarnation of Kåñëa, although He was the son of a king, He 
at once left the shelter of His real father and mother (King Vasudeva 
and Queen Devaké) just after His appearance and went to the lap of 
Yaçodämäyé to play the part of an ordinary cowherd boy in the blessed 
Vrajabhümi, which is very sanctified because of His childhood pastimes. 
Therefore Lord Kåñëa is more merciful than Lord Räma. He was 
undoubtedly very kind to Kunté's brother Vasudeva and the family. Had 
He not become the son of Vasudeva and Devaké, Queen Kunté could not 
claim Him to be her nephew and thus address Kåñëa in parental 
affection. But Nanda and Yaçodä are more fortunate because they could 
relish the Lord's childhood pastimes, which are more attractive than all 
other pastimes. There is no parallel to His childhood pastimes as 
exhibited at Vrajabhümi, which are the prototypes of His eternal affairs 
in the original Kåñëaloka described as the cintämaëi-dhäma in the 
Brahma-saàhitä [Bs. 5.29]. Lord Çré Kåñëa descended Himself at 
Vrajabhümi with all His transcendental entourage and paraphernalia. 
Çré Caitanya Mahäprabhu therefore confirmed that no one is as 
fortunate as the residents of Vrajabhümi, and specifically the cowherd 
girls, who dedicated their everything for the satisfaction of the Lord. His 
pastimes with Nanda and Yaçodä and His pastimes with the cowherd 
men and especially with the cowherd boys and the cows have caused 
Him to be known as Govinda. Lord Kåñëa as Govinda is more inclined 
to the brähmaëas and the cows, indicating thereby that human 
prosperity depends more on these two items, namely brahminical culture 
and cow protection. Lord Kåñëa is never satisfied where these are 
lacking.

TEXT 22
NaMa" PaªJaNaa>aaYa NaMa" PaªJaMaail/Nae )

NaMa" PaªJaNae}aaYa NaMaSTae PaªJaax(ga]Yae )) 22 ))

namaù paìkaja-näbhäya
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namaù paìkaja-mäline
namaù paìkaja-neträya

namas te paìkajäìghraye
namaù—all respectful obeisances; paìkaja-näbhäya—unto the Lord who 
has a specific depression resembling a lotus flower in the center of His 
abdomen; namaù—obeisances; paìkaja-mäline—one who is always 
decorated with a garland of lotus flowers; namaù—obeisances; paìkaja-
neträya—one whose glance is as cooling as a lotus flower; namaù te—
respectful obeisances unto You; paìkaja-aìghraye—unto You, the soles 
of whose feet are engraved with lotus flowers (and who are therefore 
said to possess lotus feet).

My respectful obeisances are unto You, O Lord, whose abdomen is 
marked with a depression like a lotus flower, who are always decorated 
with garlands of lotus flowers, whose glance is as cool as the lotus and 
whose feet are engraved with lotuses.
Here are some of the specific symbolical marks on the spiritual body of 
the Personality of Godhead which distinguish His body from the bodies 
of all others. They are all special features of the body of the Lord. The 
Lord may appear as one of us, but He is always distinct by His specific 
bodily features. Çrématé Kunté claims herself unfit to see the Lord 
because of her being a woman. This is claimed because women, çüdras 
(the laborer class) and the dvija-bandhus, or the wretched descendants of 
the higher three classes, are unfit by intelligence to understand 
transcendental subject matter concerning the spiritual name, fame, 
attributes, forms, etc., of the Supreme Absolute Truth. Such persons, 
although they are unfit to enter into the spiritual affairs of the Lord, can 
see Him as the arcä-vigraha, who descends on the material world just to 
distribute favors to the fallen souls, including the above-mentioned 
women, çüdras and dvija-bandhus. Because such fallen souls cannot see 
anything beyond matter, the Lord condescends to enter into each and 
every one of the innumerable universes as the Garbhodakaçäyé Viñëu, 
who grows a lotus stem from the lotuslike depression in the center of His 
transcendental abdomen, and thus Brahmä, the first living being in the 
universe, is born. Therefore, the Lord is known as the Paìkajanäbhi. 
The Paìkajanäbhi Lord accepts the arcä-vigraha (His transcendental 
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form) in different elements, namely a form within the mind, a form 
made of wood, a form made of earth, a form made of metal, a form made 
of jewel, a form made of paint, a form drawn on sand, etc. All such forms 
of the Lord are always decorated with garlands of lotus flowers, and 
there should be a soothing atmosphere in the temple of worship to 
attract the burning attention of the nondevotees always engaged in 
material wranglings. The meditators worship a form within the mind. 
Therefore, the Lord is merciful even to the women, çüdras and dvija-
bandhus, provided they agree to visit the temple of worship in different 
forms made for them. Such temple visitors are not idolaters, as alleged by 
some men with a poor fund of knowledge. All the great äcäryas 
established such temples of worship in all places just to favor the less 
intelligent, and one should not pose himself as transcending the stage of 
temple worship while one is actually in the category of the çüdras and 
the women or less. One should begin to see the Lord from His lotus feet, 
gradually rising to the thighs, waist, chest and face. One should not try 
to look at the face of the Lord without being accustomed to seeing the 
lotus feet of the Lord. Çrématé Kunté, because of her being the aunt of 
the Lord, did not begin to see the Lord from the lotus feet because the 
Lord might feel ashamed, and thus Kuntédevé, just to save a painful 
situation for the Lord, began to see the Lord just above His lotus feet, 
i.e., from the waist of the Lord, gradually rising to the face, and then 
down to the lotus feet. In the round, everything there is in order.

TEXT 23
YaQaa ôzqke-Xa %le/Na devk-I

 k&-SaeNa åÖaiTaicr& éucaiPaRTaa )
ivMaaeicTaah& c SahaTMaJaa iv>aae

 TvYaEv NaaQaeNa MauhuivRPaÓ<aaTa( )) 23 ))

yathä håñékeça khalena devaké
kaàsena ruddhäticiraà çucärpitä
vimocitähaà ca sahätmajä vibho

tvayaiva näthena muhur vipad-gaëät
yathä—as it were; håñékeça—the master of the senses; khalena—by the 
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envious; devaké—Devaké (the mother of Çré Kåñëa); kaàsena—by King 
Kaàsa; ruddhä—imprisoned; ati-ciram—for a long time; çuca-arpitä—
distressed; vimocitä—released; aham ca—also myself; saha-ätma-jä—
along with my children; vibho—O great one; tvayä eva—by Your 
Lordship; näthena—as the protector; muhuù—constantly; vipat-gaëät—
from a series of dangers.

O Håñékeça, master of the senses and Lord of lords, You have released 
Your mother, Devaké, who was long imprisoned and distressed by the 
envious King Kaàsa, and me and my children from a series of constant 
dangers.
Devaké, the mother of Kåñëa and sister of King Kaàsa, was put into 
prison along with her husband, Vasudeva, because the envious King was 
afraid of being killed by Devaké's eighth son (Kåñëa). He killed all the 
sons of Devaké who were born before Kåñëa, but Kåñëa escaped the 
danger of child-slaughter because He was transferred to the house of 
Nanda Mahäräja, Lord Kåñëa's foster father. Kuntédevé, along with her 
children, was also saved from a series of dangers. But Kuntédevé was 
shown far more favor because Lord Kåñëa did not save the other 
children of Devaké, whereas He saved the children of Kuntédevé. This 
was done because Devaké's husband, Vasudeva, was living, whereas 
Kuntédevé was a widow, and there was none to help her except Kåñëa. 
The conclusion is that Kåñëa endows more favor to a devotee who is in 
greater dangers. Sometimes He puts His pure devotees in such dangers 
because in that condition of helplessness the devotee becomes more 
attached to the Lord. The more the attachment is there for the Lord, the 
more success is there for the devotee.

TEXT 24
ivzaNMahaGane" PauåzaddXaRNaa‚

 dSaTSa>aaYaa vNavaSak*-C \̂Ta" )
Ma*Dae Ma*Dae_Naek-MaharQaañTaae

 d]aE<YañTaêaSMa hre_i>ari+aTaa" )) 24 ))

viñän mahägneù puruñäda-darçanäd
asat-sabhäyä vana-väsa-kåcchrataù
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mådhe mådhe 'neka-mahärathästrato
drauëy-astrataç cäsma hare 'bhirakñitäù

viñät—from poison; mahä-agneù—from the great fire; puruña-ada—the 
man-eaters; darçanät—by combating; asat—vicious; sabhäyäù—
assembly; vana-väsa—exiled to the forest; kåcchrataù—sufferings; mådhe  
mådhe—again and again in battle; aneka—many; mahä-ratha—great 
generals; astrataù—weapons; drauëi—the son of Droëäcärya; astrataù—
from the weapon of; ca—and; äsma—indicating past tense; hare—O my 
Lord; abhirakñitäù—protected completely.

My dear Kåñëa, Your Lordship has protected us from a poisoned cake, 
from a great fire, from cannibals, from the vicious assembly, from 
sufferings during our exile in the forest and from the battle where great 
generals fought. And now You have saved us from the weapon of 
Açvatthämä.
The list of dangerous encounters is submitted herein. Devaké was once 
put into difficulty by her envious brother, otherwise she was well. But 
Kuntédevé and her sons were put into one difficulty after another for 
years and years together. They were put into trouble by Duryodhana and 
his party due to the kingdom, and each and every time the sons of Kunté 
were saved by the Lord. Once Bhéma was administered poison in a cake, 
once they were put into the house made of shellac and set afire, and 
once Draupadé was dragged out, and attempts were made to insult her by 
stripping her naked in the vicious assembly of the Kurus. The Lord saved 
Draupadé by supplying an immeasurable length of cloth, and 
Duryodhana's party failed to see her naked. Similarly, when they were 
exiled in the forest, Bhéma had to fight with the man-eater demon 
Hiòimbä Räkñasa, but the Lord saved him. So it was not finished there. 
After all these tribulations, there was the great Battle of Kurukñetra, and 
Arjuna had to meet such great generals as Droëa, Bhéñma and Karëa, all 
powerful fighters. And at last, even when everything was done away 
with, there was the brahmästra released by the son of Droëäcärya to kill 
the child within the womb of Uttarä, and so the Lord saved the only 
surviving descendant of the Kurus, Mahäräja Parékñit.

TEXT 25
ivPad" SaNTau Taa" Xaìta}a Ta}a JaGad(Gaurae )

10



>avTaae dXaRNa& YaTSYaadPauNa>aRvdXaRNaMa( )) 25 ))

vipadaù santu täù çaçvat
tatra tatra jagad-guro

bhavato darçanaà yat syäd
apunar bhava-darçanam

vipadaù—calamities; santu—let there be; täù—all; çaçvat—again and 
again; tatra—there; tatra—and there; jagat-guro—O Lord of the 
universe; bhavataù—Your; darçanam—meeting; yat—that which; syät—
is; apunaù—not again; bhava-darçanam—seeing repetition of birth and 
death.

I wish that all those calamities would happen again and again so that we 
could see You again and again, for seeing You means that we will no 
longer see repeated births and deaths.
Generally the distressed, the needy, the intelligent and the inquisitive, 
who have performed some pious activities, worship or begin to worship 
the Lord. Others, who are thriving on misdeeds only, regardless of status, 
cannot approach the Supreme due to being misled by the illusory energy. 
Therefore, for a pious person, if there is some calamity there is no other 
alternative than to take shelter of the lotus feet of the Lord. Constantly 
remembering the lotus feet of the Lord means preparing for liberation 
from birth and death. Therefore, even though there are so-called 
calamities, they are welcome because they give us an opportunity to 
remember the Lord, which means liberation.
One who has taken shelter of the lotus feet of the Lord, which are 
accepted as the most suitable boat for crossing the ocean of nescience, 
can achieve liberation as easily as one leaps over the holes made by the 
hoofs of a calf. Such persons are meant to reside in the abode of the 
Lord, and they have nothing to do with a place where there is danger in 
every step.
This material world is certified by the Lord in the Bhagavad-gétä as a 
dangerous place full of calamities. Less intelligent persons prepare plans 
to adjust to those calamities without knowing that the nature of this 
place is itself full of calamities. They have no information of the abode 
of the Lord, which is full of bliss and without trace of calamity. The duty 
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of the sane person, therefore, is to be undisturbed by worldly calamities, 
which are sure to happen in all circumstances. Suffering all sorts of 
unavoidable misfortunes, one should make progress in spiritual 
realization because that is the mission of human life. The spirit soul is 
transcendental to all material calamities; therefore, the so-called 
calamities are called false. A man may see a tiger swallowing him in a 
dream, and he may cry for this calamity. Actually there is no tiger and 
there is no suffering; it is simply a case of dreams. In the same way, all 
calamities of life are said to be dreams. If someone is lucky enough to get 
in contact with the Lord by devotional service, it is all gain. Contact 
with the Lord by any one of the nine devotional services is always a 
forward step on the path going back to Godhead.

TEXT 26
JaNMaEìYaRé[uTaé[qi>areDaMaaNaMad" PauMaaNa( )

NaEvahRTYai>aDaaTau& vE TvaMaik-ÄNaGaaecrMa( )) 26 ))

janmaiçvarya-çruta-çrébhir
edhamäna-madaù pumän

naivärhaty abhidhätuà vai
tväm akiïcana-gocaram

janma—birth; aiçvarya—opulence; çruta—education; çrébhiù—by the 
possession of beauty; edhamäna—progressively increasing; madaù—
intoxication; pumän—the human being; na—never; eva-ever; arhati—
deserves; abhidhätum—to address in feeling; vai—certainly; tväm—You; 
akiïcana-gocaram—one who is approached easily by the materially 
exhausted man.

My Lord, Your Lordship can easily be approached, but only by those who 
are materially exhausted. One who is on the path of [material] progress, 
trying to improve himself with respectable parentage, great opulence, high 
education and bodily beauty, cannot approach You with sincere feeling.
Being materially advanced means taking birth in an aristocratic family 
and possessing great wealth, an education and attractive personal 
beauty. All materialistic men are mad after possessing all these material 
opulences, and this is known as the advancement of material 
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civilization. But the result is that by possessing all these material assets 
one becomes artificially puffed up, intoxicated by such temporary 
possessions. Consequently, such materially puffed up persons are 
incapable of uttering the holy name of the Lord by addressing Him 
feelingly, "O Govinda, O Kåñëa." It is said in the çästras that by once 
uttering the holy name of the Lord, the sinner gets rid of a quantity of 
sins that he is unable to commit. Such is the power of uttering the holy 
name of the Lord. There is not the least exaggeration in this statement. 
Actually the Lord's holy name has such powerful potency. But there is a 
quality to such utterances also. It depends on the quality of feeling. A 
helpless man can feelingly utter the holy name of the Lord, whereas a 
man who utters the same holy name in great material satisfaction cannot 
be so sincere. A materially puffed up person may utter the holy name of 
the Lord occasionally, but he is incapable of uttering the name in 
quality. Therefore, the four principles of material advancement, namely 
(1) high parentage, (2) good wealth, (3) high education and (4) 
attractive beauty, are, so to speak, disqualifications for progress on the 
path of spiritual advancement. The material covering of the pure spirit 
soul is an external feature, as much as fever is an external feature of the 
unhealthy body. The general process is to decrease the degree of the 
fever and not to aggravate it by maltreatment. Sometimes it is seen that 
spiritually advanced persons become materially impoverished. This is no 
discouragement. On the other hand, such impoverishment is a good sign 
as much as the falling of temperature is a good sign. The principle of life 
should be to decrease the degree of material intoxication which leads 
one to be more and more illusioned about the aim of life. Grossly 
illusioned persons are quite unfit for entrance into the kingdom of God.

TEXT 27
NaMaae_ik-ÄNaivtaaYa iNav*taGau<av*taYae )

AaTMaaraMaaYa XaaNTaaYa kE-vLYaPaTaYae NaMa" )) 27 ))

namo 'kiïcana-vittäya
nivåtta-guëa-våttaye
ätmärämäya çäntäya

kaivalya-pataye namaù
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namaù—all obeisances unto You; akiïcana-vittäya—unto the property 
of the materially impoverished; nivåtta—completely transcendental to 
the actions of the material modes; guëa—material modes; våttaye—
affection; ätma-ärämäya—one who is self-satisfied; çäntäya—the most 
gentle; kaivalya-pataye—unto the master of the monists; namaù—
bowing down.

My obeisances are unto You, who are the property of the materially 
impoverished. You have nothing to do with the actions and reactions of 
the material modes of nature. You are self-satisfied, and therefore You are 
the most gentle and are master of the monists.
A living being is finished as soon as there is nothing to possess. 
Therefore a living being cannot be, in the real sense of the term, a 
renouncer. A living being renounces something for gaining something 
more valuable. A student sacrifices his childish proclivities to gain better 
education. A servant gives up his job for a better job. Similarly, a 
devotee renounces the material world not for nothing but for something 
tangible in spiritual value. Çréla Rüpa Gosvämé, Sanätana Gosvämé and 
Çréla Raghunätha däsa Gosvämé and others gave up their worldly pomp 
and prosperity for the sake of the service of the Lord. They were big men 
in the worldly sense. The Gosvämés were ministers in the government 
service of Bengal, and Çréla Raghunätha däsa Gosvämé was the son of a 
big zamindar of his time. But they left everything to gain something 
superior to what they previously possessed. The devotees are generally 
without material prosperity, but they have a very secret treasure-house 
in the lotus feet of the Lord. There is a nice story about Çréla Sanätana 
Gosvämé. He had a touchstone with him, and this stone was left in a pile 
of refuse. A needy man took it, but later on wondered why the valuable 
stone was kept in such a neglected place. He therefore asked him for the 
most valuable thing, and then he was given the holy name of the Lord. 
Akiïcana means one who has nothing to give materially. A factual 
devotee, or mahätmä, does not give anything material to anyone because 
he has already left all material assets. He can, however, deliver the 
supreme asset, namely the Personality of Godhead, because He is the 
only property of a factual devotee. The touchstone of Sanätana 
Gosvämé, which was thrown in the rubbish, was not the property of the 
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Gosvämé, otherwise it would not have been kept in such a place. This 
specific example is given for the neophyte devotees just to convince 
them that material hankerings and spiritual advancement go ill 
together. Unless one is able to see everything as spiritual in relation 
with the Supreme Lord, one must always distinguish between spirit and 
matter. A spiritual master like Çréla Sanätana Gosvämé, although 
personally able to see everything as spiritual, set this example for us only 
because we have no such spiritual vision.
Advancement of material vision or material civilization is a great 
stumbling block for spiritual advancement. Such material advancement 
entangles the living being in the bondage of a material body followed by 
all sorts of material miseries. Such material advancement is called 
anartha, or things not wanted. Actually this is so. In the present context 
of material advancement one uses lipstick at a cost of fifty cents, and 
there are so many unwanted things which are all products of the 
material conception of life. By diverting attention to so many unwanted 
things, human energy is spoiled without achievement of spiritual 
realization, the prime necessity of human life. The attempt to reach the 
moon is another example of spoiling energy because even if the moon is 
reached, the problems of life will not be solved. The devotees of the Lord 
are called akiïcanas because they have practically no material assets. 
Such material assets are all products of the three modes of material 
nature. They foil spiritual energy, and thus the less we possess such 
products of material nature, the more we have a good chance for 
spiritual progress.
The Supreme Personality of Godhead has no direct connection with 
material activities. All His acts and deeds, which are exhibited even in 
this material world, are spiritual and without affection for the modes of 
material nature. In the Bhagavad-gétä the Lord says that all His acts, 
even His appearance and disappearance in and out of the material 
world, are transcendental, and one who knows this perfectly shall not 
take his birth again in this material world, but will go back to Godhead.
The material disease is due to hankering after and lording it over 
material nature. This hankering is due to an interaction of the three 
modes of nature, and neither the Lord nor the devotees have 
attachment for such false enjoyment. Therefore, the Lord and the 
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devotees are called nivåtta-guëa-våtti. The perfect nivåtta-guëa-våtti is the 
Supreme Lord because He never becomes attracted by the modes of 
material nature, whereas the living beings have such a tendency. Some 
of them are entrapped by the illusory attraction of material nature.
Because the Lord is the property of the devotees, and the devotees are 
the property of the Lord reciprocally, the devotees are certainly 
transcendental to the modes of material nature. That is a natural 
conclusion. Such unalloyed devotees are distinct from the mixed 
devotees who approach the Lord for mitigation of miseries and poverty 
or because of inquisitiveness and speculation. The unalloyed devotees 
and the Lord are transcendentally attached to one another. For others, 
the Lord has nothing to reciprocate, and therefore He is called 
ätmäräma, self-satisfied. Self-satisfied as He is, He is the master of all 
monists who seek to merge into the existence of the Lord. Such monists 
merge within the personal effulgence of the Lord called the brahmajyoti, 
but the devotees enter into the transcendental pastimes of the Lord, 
which are never to be misunderstood as material.

TEXT 28
MaNYae Tva& k-al/MaqXaaNaMaNaaidiNaDaNa& iv>auMa( )

SaMa& crNTa& SavR}a >aUTaaNaa& YaiNMaQa" k-il/" )) 28 ))

manye tväà kälam éçänam
anädi-nidhanaà vibhum

samaà carantaà sarvatra
bhütänäà yan mithaù kaliù

manye—I consider; tväm—Your Lordship; kälam—the eternal time; 
éçänam—the Supreme Lord; anädi-nidhanam—without beginning and 
end; vibhum—all-pervading; samam—equally merciful; carantam—
distributing; sarvatra—everywhere; bhütänäm—of the living beings; yat  
mithaù—by intercourse; kaliù—dissension.

My Lord, I consider Your Lordship to be eternal time, the supreme 
controller, without beginning and end, the all-pervasive one. In 
distributing Your mercy, You are equal to everyone. The dissensions 
between living beings are due to social intercourse.
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Kuntédevé knew that Kåñëa was neither her nephew nor an ordinary 
family member of her paternal house. She knew perfectly well that 
Kåñëa is the primeval Lord who lives in everyone's heart as the 
Supersoul, Paramätmä. Another name of the Paramätmä feature of the 
Lord is käla, or eternal time. Eternal time is the witness of all our 
actions, good and bad, and thus resultant reactions are destined by Him. 
It is no use saying that we do not know why and for what we are 
suffering. We may forget the misdeed for which we may suffer at this 
present moment, but we must remember that Paramätmä is our constant 
companion, and therefore He knows everything, past, present and 
future. And because the Paramätmä feature of Lord Kåñëa destines all 
actions and reactions, He is the supreme controller also. Without His 
sanction not a blade of grass can move. The living beings are given as 
much freedom as they deserve, and misuse of that freedom is the cause 
of suffering. The devotees of the Lord do not misuse their freedom, and 
therefore they are the good sons of the Lord. Others, who misuse 
freedom, are put into miseries destined by the eternal käla. The käla 
offers the conditioned souls both happiness and miseries. It is all 
predestined by eternal time. As we have miseries uncalled-for, so we may 
have happiness also without being asked, for they are all predestined by 
käla. No one is therefore either an enemy or friend of the Lord. 
Everyone is suffering and enjoying the result of his own destiny. This 
destiny is made by the living beings in course of social intercourse. 
Everyone here wants to lord it over the material nature, and thus 
everyone creates his own destiny under the supervision of the Supreme 
Lord. He is all-pervading and therefore He can see everyone's activities. 
And because the Lord has no beginning or end, He is known also as the 
eternal time, käla.

TEXT 29
Na ved k-iêÙGav&iêk-IizRTa&

 TavehMaaNaSYa Na*<aa& iv@MbNaMa( )
Na YaSYa k-iêÕiYaTaae_iSTa k-ihRicd(

 ÜeZYaê YaiSMaNa( ivzMaa MaiTaNa*R<aaMa( )) 29 ))

na veda kaçcid bhagavaàç cikérñitaà
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tavehamänasya nåëäà viòambanam
na yasya kaçcid dayito 'sti karhicid

dveñyaç ca yasmin viñamä matir nåëäm
na—does not; veda—know; kaçcit—anyone; bhagavan—O Lord; 
cikérñitam—pastimes; tava—Your; éhamänasya—like the worldly men; 
nåëäm—of the people in general; viòambanam—misleading; na—never; 
yasya—His; kaçcit—anyone; dayitaù—object of specific favor; asti—
there is; karhicit—anywhere; dveñyaù—object of envy; ca—and; yasmin
—unto Him; viñamä—partiality; matiù—conception; nåëäm—of the 
people.

O Lord, no one can understand Your transcendental pastimes, which 
appear to be human and are so misleading. You have no specific object of 
favor, nor do You have any object of envy. People only imagine that You 
are partial.
The Lord's mercy upon the fallen souls is equally distributed. He has no 
one as the specific object of hostility. The very conception of the 
Personality of Godhead as a human being is misleading. His pastimes 
appear to be exactly like a human being's, but actually they are 
transcendental and without any tinge of material contamination. He is 
undoubtedly known as partial to His pure devotees, but in fact He is 
never partial, as much as the sun is never partial to anyone. By utilizing 
the sun rays, sometimes even the stones become valuable, whereas a 
blind man cannot see the sun, although there are enough sun rays before 
him. Darkness and light are two opposite conceptions, but this does not 
mean that the sun is partial in distributing its rays. The sun rays are 
open to everyone, but the capacities of the receptacles differ. Foolish 
people think that devotional service is flattering the Lord to get special 
mercy. Factually the pure devotees who are engaged in the 
transcendental loving service of the Lord are not a mercantile 
community. A mercantile house renders service to someone in exchange 
for values. The pure devotee does not render service unto the Lord for 
such exchange, and therefore the full mercy of the Lord is open for him. 
Suffering and needy men, inquisitive persons or philosophers make 
temporary connections with the Lord to serve a particular purpose. 
When the purpose is served, there is no more relation with the Lord. A 
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suffering man, if he is pious at all, prays to the Lord for his recovery. But 
as soon as the recovery is over, in most cases the suffering man no longer 
cares to keep any connection with the Lord. The mercy of the Lord is 
open for him, but he is reluctant to receive it. That is the difference 
between a pure devotee and a mixed devotee. Those who are completely 
against the service of the Lord are considered to be in abject darkness, 
those who ask for the Lord's favor only at the time of necessity are 
partial recipients of the mercy of the Lord, and those who are cent 
percent engaged in the service of the Lord are full recipients of the 
mercy of the Lord. Such partiality in receiving the Lord's mercy is 
relative to the recipient, and it is not due to the partiality of the all-
merciful Lord.
When the Lord descends on this material world by His all-merciful 
energy, He plays like a human being, and therefore it appears that the 
Lord is partial to His devotees only, but that is not a fact. Despite such 
apparent manifestation of partiality, His mercy is equally distributed. In 
the Battlefield of Kurukñetra all persons who died in the fight before the 
presence of the Lord got salvation without the necessary qualifications 
because death before the presence of the Lord purifies the passing soul 
from the effects of all sins, and therefore the dying man gets a place 
somewhere in the transcendental abode. Somehow or other if someone 
puts himself open in the sun rays, he is sure to get the requisite benefit 
both by heat and by ultraviolet rays. Therefore, the conclusion is that 
the Lord is never partial. It is wrong for the people in general to think of 
Him as partial.

TEXT 30
JaNMa k-MaR c ivìaTMaàJaSYaak-TauRraTMaNa" )

iTaYaRx(Na›izzu Yaad"Sau TadTYaNTaiv@MbNaMa( )) 30 ))

janma karma ca viçvätmann
ajasyäkartur ätmanaù
tiryaì-nèñiñu yädaùsu

tad atyanta-viòambanam
janma—birth; karma—activity; ca—and; viçva-ätman—O soul of the 
universe; ajasya—of the unborn; akartuù—of the inactive; ätmanaù—of 
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the vital energy; tiryak—animal; nå—human being; åñiñu—in the sages; 
yädaùsu—in the water; tat—that; atyanta—veritable; viòambanam—
bewildering.

Of course it is bewildering, O soul of the universe, that You work, 
though You are inactive, and that You take birth, though You are the 
vital force and the unborn. You Yourself descend amongst animals, men, 
sages and aquatics. Verily, this is bewildering.
The transcendental pastimes of the Lord are not only bewildering but 
also apparently contradictory. In other words, they are all inconceivable 
to the limited thinking power of the human being. The Lord is the all-
prevailing Supersoul of all existence, and yet He appears in the form of a 
boar amongst the animals, in the form of a human being as Räma, Kåñëa, 
etc., in the form of a åñi like Näräyaëa, and in the form of an aquatic like 
a fish. Yet it is said that He is unborn, and He has nothing to do. In the 
çruti mantra it is said that the Supreme Brahman has nothing to do. No 
one is equal to or greater than Him. He has manifold energies, and 
everything is performed by Him perfectly by automatic knowledge, 
strength and activity. All these statements prove without any question 
that the Lord's activities, forms and deeds are all inconceivable to our 
limited thinking power, and because He is inconceivably powerful, 
everything is possible in Him. Therefore no one can calculate Him 
exactly; every action of the Lord is bewildering to the common man. He 
cannot be understood by the Vedic knowledge, but He can be easily 
understood by the pure devotees because they are intimately related 
with Him. The devotees therefore know that although He appears 
amongst the animals, He is not an animal, nor a man, nor a åñi, nor a 
fish. He is eternally the Supreme Lord, in all circumstances.

TEXT 31
GaaePYaadde TviYa k*-TaaGaiSa daMa Taavd(
 Yaa Tae dXaaé[uk-il/l/aÅNaSaM>a]Maa+aMa( )
v£&- iNaNaqYa >aYa>aavNaYaa iSQaTaSYa

 Saa Maa& ivMaaehYaiTa >aqriPa YaiØ>aeiTa )) 31 ))

gopy ädade tvayi kåtägasi däma tävad
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yä te daçäçru-kaliläïjana-sambhramäkñam
vaktraà ninéya bhaya-bhävanayä sthitasya

sä mäà vimohayati bhér api yad bibheti
gopé—the cowherd lady (Yaçodä); ädade—took up; tvayi—on Your; 
kåtägasi—creating disturbances (by breaking the butter pot); däma—
rope; tävat—at that time; yä—that which; te—Your; daçä—situation; 
açru-kalila—overflooded with tears; aïjana—ointment; sambhrama—
perturbed; akñam—eyes; vaktram—face; ninéya—downwards; bhaya-
bhävanayä—by thoughts of fear; sthitasya—of the situation; sä—that; 
mäm—me; vimohayati—bewilders; bhéù api—even fear personified; yat
—whom; bibheti—is afraid.

My dear Kåñëa, Yaçodä took up a rope to bind You when You committed 
an offense, and Your perturbed eyes overflooded with tears, which 
washed the mascara from Your eyes. And You were afraid, though fear 
personified is afraid of You. This sight is bewildering to me.
Here is another explanation of the bewilderment created by the 
pastimes of the Supreme Lord. The Supreme Lord is the Supreme in all 
circumstances, as already explained. Here is a specific example of the 
Lord's being the Supreme and at the same time a plaything in the 
presence of His pure devotee. The Lord's pure devotee renders service 
unto the Lord out of unalloyed love only, and while discharging such 
devotional service the pure devotee forgets the position of the Supreme 
Lord. The Supreme Lord also accepts the loving service of His devotees 
more relishably when the service is rendered spontaneously out of pure 
affection, without anything of reverential admiration. Generally the 
Lord is worshiped by the devotees in a reverential attitude, but the Lord 
is meticulously pleased when the devotee, out of pure affection and love, 
considers the Lord to be less important than himself. The Lord's 
pastimes in the original abode of Goloka Våndävana are exchanged in 
that spirit. The friends of Kåñëa consider Him one of them. They do not 
consider Him to be of reverential importance. The parents of the Lord 
(who are all pure devotees) consider Him a child only. The Lord accepts 
the chastisements of the parents more cheerfully than the prayers of the 
Vedic hymns. Similarly, He accepts the reproaches of His fiancees more 
palatably than the Vedic hymns. When Lord Kåñëa was present in this 
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material world to manifest His eternal pastimes of the transcendental 
realm of Goloka Våndävana as an attraction for the people in general, 
He displayed a unique picture of subordination before His foster mother, 
Yaçodä. The Lord, in His naturally childish playful activities, used to 
spoil the stocked butter of mother Yaçodä by breaking the pots and 
distributing the contents to His friends and playmates, including the 
celebrated monkeys of Våndävana, who took advantage of the Lord's 
munificence. Mother Yaçodä saw this, and out of her pure love she 
wanted to make a show of punishment for her transcendental child. She 
took a rope and threatened the Lord that she would tie Him up, as is 
generally done in the ordinary household. Seeing the rope in the hands 
of mother Yaçodä, the Lord bowed down His head and began to weep 
just like a child, and tears rolled down His cheeks, washing off the black 
ointment smeared about His beautiful eyes. This picture of the Lord is 
adored by Kuntédevé because she is conscious of the Lord's supreme 
position. He is feared often by fear personified, yet He is afraid of His 
mother, who wanted to punish Him just in an ordinary manner. Kunté 
was conscious of the exalted position of Kåñëa, whereas Yaçodä was not. 
Therefore Yaçodä's position was more exalted than Kunté's. Mother 
Yaçodä got the Lord as her child, and the Lord made her forget 
altogether that her child was the Lord Himself. If mother Yaçodä had 
been conscious of the exalted position of the Lord, she would certainly 
have hesitated to punish the Lord. But she was made to forget this 
situation because the Lord wanted to make a complete gesture of 
childishness before the affectionate Yaçodä. This exchange of love 
between the mother and the son was performed in a natural way, and 
Kunté, remembering the scene, was bewildered, and she could do 
nothing but praise the transcendental filial love. Indirectly mother 
Yaçodä is praised for her unique position of love, for she could control 
even the all-powerful Lord as her beloved child.

TEXT 32
ke-icdahurJa& JaaTa& Pau<Yaëaek-SYa k-ITaRYae )

Yadae" iPa[YaSYaaNvvaYae Mal/YaSYaev cNdNaMa( )) 32 ))

kecid ähur ajaà jätaà
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puëya-çlokasya kértaye
yadoù priyasyänvaväye
malayasyeva candanam

kecit—someone; ähuù—says; ajam—the unborn; jätam—being born; 
puëya-çlokasya—of the great pious king; kértaye—for glorifying; yadoù—
of King Yadu; priyasya—of the dear; anvaväye—in the family of; 
malayasya—Malaya hills; iva—as; candanam—sandalwood.

Some say that the Unborn is born for the glorification of pious kings, and 
others say that He is born to please King Yadu, one of Your dearest 
devotees. You appear in his family as sandalwood appears in the Malaya 
hills.
Because the Lord's appearance in this material world is bewildering, 
there are different opinions about the birth of the Unborn. In the 
Bhagavad-gétä the Lord says that He takes His birth in the material 
world, although He is the Lord of all creations and He is unborn. So 
there cannot be any denial of the birth of the Unborn because He 
Himself establishes the truth. But still there are different opinions as to 
why He takes His birth. That is also declared in the Bhagavad-gétä. He 
appears by His own internal potency to reestablish the principles of 
religion and to protect the pious and to annihilate the impious. That is 
the mission of the appearance of the Unborn. Still, it is said that the 
Lord is there to glorify the pious King Yudhiñöhira. Lord Çré Kåñëa 
certainly wanted to establish the kingdom of the Päëòavas for the good 
of all in the world. When there is a pious king ruling over the world, the 
people are happy. When the ruler is impious, the people are unhappy. In 
the age of Kali in most cases the rulers are impious, and therefore the 
citizens are also continuously unhappy. But in the case of democracy, the 
impious citizens themselves elect their representative to rule over them, 
and therefore they cannot blame anyone for their unhappiness. 
Mahäräja Nala was also celebrated as a great pious king, but he had no 
connection with Lord Kåñëa. Therefore Mahäräja Yudhiñöhira is meant 
here to be glorified by Lord Kåñëa. He had also glorified King Yadu, 
having taken His birth in the family. He is known as Yädava, Yaduvéra, 
Yadunandana, etc., although the Lord is always independent of such 
obligation. He is just like the sandalwood that grows in the Malaya hills. 
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Trees can grow anywhere and everywhere, yet because the sandalwood 
trees grow mostly in the area of the Malaya hills, the name sandalwood 
and the Malaya hills are interrelated. Therefore, the conclusion is that 
the Lord is ever unborn like the sun, and yet He appears as the sun rises 
on the eastern horizon. As the sun is never the sun of the eastern 
horizon, so the Lord is no one's son, but He is the father of everything 
that be.

TEXT 33
APare vSaudevSYa devKYaa& YaaicTaae_>YaGaaTa( )

AJaSTvMaSYa +aeMaaYa vDaaYa c SauriÜzaMa( )) 33 ))

apare vasudevasya
devakyäà yäcito 'bhyagät
ajas tvam asya kñemäya
vadhäya ca sura-dviñäm

apare—others; vasudevasya—of Vasudeva; devakyäm—of Devaké; 
yäcitaù—being prayed for; abhyagät—took birth; ajaù—unborn; tvam—
You are; asya—of him; kñemäya—for the good; vadhäya—for the 
purpose of killing; ca—and; sura-dviñäm—of those who are envious of 
the demigods.

Others say that since both Vasudeva and Devaké prayed for You, You 
have taken Your birth as their son. Undoubtedly You are unborn, yet 
You take Your birth for their welfare and to kill those who are envious of 
the demigods.
It is also said that Vasudeva and Devaké, in their previous birth as 
Sutapä and Påçni, underwent a severe type of penance to get the Lord as 
their son, and as a result of such austerities the Lord appeared as their 
son. It is already declared in the Bhagavad-gétä that the Lord appears for 
the welfare of all people of the world and to vanquish the asuras, or the 
materialistic atheists.

TEXT 34
>aaravTaar<aaYaaNYae >auvae Naav wvaedDaaE )

SaqdNTYaa >aUir>aare<a JaaTaae ùaTMa>auvaiQaRTa" )) 34 ))
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bhärävatäraëäyänye
bhuvo näva ivodadhau
sédantyä bhüri-bhäreëa

jäto hy ätma-bhuvärthitaù
bhära-avatäraëäya—just to reduce the burden to the world; anye—
others; bhuvaù—of the world; nävaù—boat; iva—like; udadhau—on the 
sea; sédantyäù—aggrieved; bhüri—extremely; bhäreëa—by the burden; 
jätaù—You were born; hi—certainly; ätma-bhuvä—by Brahmä; arthitaù
—being prayed for.

Others say that the world, being overburdened like a boat at sea, is much 
aggrieved, and that Brahmä, who is Your son, prayed for You, and so You 
have appeared to diminish the trouble.
Brahmä, or the first living being born just after the creation, is the direct 
son of Näräyaëa. Näräyaëa, as Garbhodakaçäyé Viñëu, first of all entered 
the material universe. Without spiritual contact, matter cannot create. 
This principle was followed from the very beginning of the creation. 
The Supreme Spirit entered the universe, and the first living being, 
Brahmä, was born on a lotus flower grown out of the transcendental 
abdomen of Viñëu. Viñëu is therefore known as Padmanäbha. Brahmä is 
known as ätma-bhü because he was begotten directly from the father 
without any contact of mother Lakñméjé. Lakñméjé was present near 
Näräyaëa, engaged in the service of the Lord, and still, without contact 
with Lakñméjé, Näräyaëa begot Brahmä. That is the omnipotency of the 
Lord. One who foolishly considers Näräyaëa like other living beings 
should take a lesson from this. Näräyaëa is not an ordinary living being. 
He is the Personality of Godhead Himself, and He has all the potencies 
of all the senses in all parts of His transcendental body. An ordinary 
living being begets a child by sexual intercourse, and he has no other 
means to beget a child other than the one designed for him. But 
Näräyaëa, being omnipotent, is not bound to any condition of energy. 
He is complete and independent to do anything and everything by His 
various potencies, very easily and perfectly. Brahmä is therefore directly 
the son of the father and was not put into the womb of a mother. 
Therefore he is known as ätma-bhü. This Brahmä is in charge of further 
creations in the universe, secondarily reflected by the potency of the 
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Omnipotent. Within the halo of the universe there is a transcendental 
planet known as Çvetadvépa, which is the abode of the Kñérodakaçäyé 
Viñëu, the Paramätmä feature of the Supreme Lord. Whenever there is 
trouble in the universe that cannot be solved by the administrative 
demigods, they approach Brahmäjé for a solution, and if it is not to be 
solved even by Brahmäjé, then Brahmäjé consults and prays to the 
Kñérodakaçäyé Viñëu for an incarnation and solution to the problems. 
Such a problem arose when Kaàsa and others were ruling over the earth 
and the earth became too much overburdened by the misdeeds of the 
asuras. Brahmäjé, along with other demigods, prayed at the shore of the 
Kñérodaka Ocean, and they were advised of the descent of Kåñëa as the 
son of Vasudeva and Devaké. So some people say that the Lord appeared 
because of the prayers of Brahmäjé.

TEXT 35
>ave_iSMaNa( i(c)-XYaMaaNaaNaaMaivÛak-aMak-MaRi>a" )
é[v<aSMar<aahaRi<a k-irZYaiàiTa ke-cNa )) 35 ))

bhave 'smin kliçyamänänäm
avidyä-käma-karmabhiù
çravaëa-smaraëärhäëi

kariñyann iti kecana
bhave—in the material creation; asmin—this; kliçyamänänäm—of those 
who are suffering from; avidyä—nescience; käma—desire; karmabhiù—
by execution of fruitive work; çravaëa—hearing; smaraëa—
remembering; arhäëi—worshiping; kariñyan—may perform; iti—thus; 
kecana—others.

And yet others say that You appeared to rejuvenate the devotional service 
of hearing, remembering, worshiping and so on in order that the 
conditioned souls suffering from material pangs might take advantage and 
gain liberation.
In the Çrémad Bhagavad-gétä the Lord asserts that He appears in every 
millennium just to reestablish the way of religion. The way of religion is 
made by the Supreme Lord. No one can manufacture a new path of 
religion, as is the fashion for certain ambitious persons. The factual way 
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of religion is to accept the Lord as the supreme authority and thus 
render service unto Him in spontaneous love. A living being cannot 
help but render service because he is constitutionally made for that 
purpose. The only function of the living being is to render service to the 
Lord. The Lord is great, and living beings are subordinate to Him. 
Therefore, the duty of the living being is just to serve Him only. 
Unfortunately the illusioned living beings, out of misunderstanding 
only, become servants of the senses by material desire. This desire is 
called avidyä, or nescience. And out of such desire the living being 
makes different plans for material enjoyment centered about a perverted 
sex life. He therefore becomes entangled in the chain of birth and death 
by transmigrating into different bodies on different planets under the 
direction of the Supreme Lord. Unless, therefore, one is beyond the 
boundary of this nescience, one cannot get free from the threefold 
miseries of material life. That is the law of nature.
The Lord, however, out of His causeless mercy, because He is more 
merciful to the suffering living beings than they can expect, appears 
before them and renovates the principles of devotional service 
comprised of hearing, chanting, remembering, serving, worshiping, 
praying, cooperating and surrendering unto Him. Adoption of all the 
above-mentioned items, or any one of them, can help a conditioned soul 
get out of the tangle of nescience and thus become liberated from all 
material sufferings created by the living being illusioned by the external 
energy. This particular type of mercy is bestowed upon the living being 
by the Lord in the form of Lord Çré Caitanya Mahäprabhu.

TEXT 36
é*<viNTa GaaYaiNTa Ga*<aNTYa>aq+<aXa"
 SMariNTa NaNdiNTa TaveihTa& JaNaa" )
Ta Wv PaXYaNTYaicre<a Taavk&-

 >avPa[vahaeParMa& PadaMbuJaMa( )) 36 ))

çåëvanti gäyanti gåëanty abhékñëaçaù
smaranti nandanti tavehitaà janäù

ta eva paçyanty acireëa tävakaà
bhava-pravähoparamaà padämbujam
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çåëvanti—hear; gäyanti—chant; gåëanti—take; abhékñëaçaù—
continuously; smaranti—remember; nandanti—take pleasure; tava—
Your; éhitam—activities; janäù—people in general; te—they; eva—
certainly; paçyanti—can see; acireëa—very soon; tävakam—Your; 
bhava-praväha—the current of rebirth; uparamam—cessation; pada-
ambujam—lotus feet.

O Kåñëa, those who continuously hear, chant and repeat Your 
transcendental activities, or take pleasure in others' doing so, certainly 
see Your lotus feet, which alone can stop the repetition of birth and 
death.
The Supreme Lord Çré Kåñëa cannot be seen by our present conditional 
vision. In order to see Him, one has to change his present vision by 
developing a different condition of life full of spontaneous love of 
Godhead. When Çré Kåñëa was personally present on the face of the 
globe, not everyone could see Him as the Supreme Personality of 
Godhead. Materialists like Rävaëa, Hiraëyakaçipu, Kaàsa, Jaräsandha 
and Çiçupäla, were highly qualified personalities by acquisition of 
material assets, but they were unable to appreciate the presence of the 
Lord. Therefore, even though the Lord may be present before our eyes, it 
is not possible to see Him unless we have the necessary vision. This 
necessary qualification is developed by the process of devotional service 
only, beginning with hearing about the Lord from the right sources. The 
Bhagavad-gétä is one of the popular literatures which are generally heard, 
chanted, repeated, etc., by the people in general, but in spite of such 
hearing, etc., sometimes it is experienced that the performer of such 
devotional service does not see the Lord eye to eye. The reason is that 
the first item, çravaëa, is very important. If hearing is from the right 
sources, it acts very quickly. Generally people hear from unauthorized 
persons. Such unauthorized persons may be very learned by academic 
qualifications, but because they do not follow the principles of 
devotional service, hearing from them becomes a sheer waste of time. 
Sometimes the texts are interpreted fashionably to suit their own 
purposes. Therefore, first one should select a competent and bona fide 
speaker and then hear from him. When the hearing process is perfect 
and complete, the other processes become automatically perfect in their 
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own way.
There are different transcendental activities of the Lord, and each and 
every one of them is competent to bestow the desired result, provided 
the hearing process is perfect. In the Bhägavatam the activities of the 
Lord begin from His dealings with the Päëòavas. There are many other 
pastimes of the Lord in connection with His dealings with the asuras 
and others. And in the Tenth Canto the sublime dealings with His 
conjugal associates, the gopés, as well as with His married wives at 
Dvärakä are mentioned. Since the Lord is absolute, there is no 
difference in the transcendental nature of each and every dealing of the 
Lord. But sometimes people, in an unauthorized hearing process, take 
more interest in hearing about His dealings with the gopés. Such an 
inclination indicates the lusty feelings of the hearer, so a bona fide 
speaker of the dealings of the Lord never indulges in such hearings. One 
must hear about the Lord from the very beginning, as in the Çrémad-
Bhägavatam or any other scriptures, and that will help the hearer attain 
perfection by progressive development. One should not, therefore, 
consider that His dealings with the Päëòavas are less important than His 
dealings with the gopés. We must always remember that the Lord is 
always transcendental to all mundane attachment. In all the above-
mentioned dealings of the Lord, He is the hero in all circumstances, and 
hearing about Him or about His devotees or combatants is conducive to 
spiritual life. It is said that the Vedas and Puräëas, etc., are all made to 
revive our lost relation with Him. Hearing of all these scriptures is 
essential.

TEXT 37
APYaÛ NaSTv& Svk*-TaeihTa Pa[>aae

 iJahaSaiSa iSvTSauôdae_NauJaqivNa" )
Yaeza& Na caNYaÙvTa" PadaMbuJaaTa(

 ParaYa<a& raJaSau YaaeiJaTaa&hSaaMa( )) 37 ))

apy adya nas tvaà sva-kåtehita prabho
jihäsasi svit suhådo 'nujévinaù

yeñäà na cänyad bhavataù padämbujät
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paräyaëaà räjasu yojitäàhasäm
api—if; adya—today; naù—us; tvam—You; sva-kåta—self-executed; 
éhita—all duties; prabho—O my Lord; jihäsasi—giving up; svit—possibly; 
suhådaù—intimate friends; anujévinaù—living at the mercy of; yeñäm—
of whom; na—nor; ca—and; anyat—anyone else; bhavataù—Your; 
pada-ambujät—from the lotus feet; paräyaëam—dependent; räjasu—
unto the kings; yojita—engaged in; aàhasäm—enmity.

O my Lord, You have executed all duties Yourself. Are you leaving us 
today, though we are completely dependent on Your mercy and have no 
one else to protect us, now when all kings are at enmity with us?
The Päëòavas are most fortunate because with all good luck they were 
entirely dependent on the mercy of the Lord. In the material world, to 
be dependent on the mercy of someone else is the utmost sign of 
misfortune, but in the case of our transcendental relation with the Lord, 
it is the most fortunate case when we can live completely dependent on 
Him. The material disease is due to thinking of becoming independent 
of everything. But the cruel material nature does not allow us to become 
independent. The false attempt to become independent of the stringent 
laws of nature is known as material advancement of experimental 
knowledge. The whole material world is moving on this false attempt of 
becoming independent of the laws of nature. Beginning from Rävaëa, 
who wanted to prepare a direct staircase to the planets of heaven, down 
to the present age, they are trying to overcome the laws of nature. They 
are trying now to approach distant planetary systems by electronic 
mechanical power. But the highest goal of human civilization is to work 
hard under the guidance of the Lord and become completely dependent 
on Him. The highest achievement of perfect civilization is to work with 
valor but at the same time depend completely on the Lord. The 
Päëòavas were the ideal executors of this standard of civilization. 
Undoubtedly they were completely dependent on the good will of Lord 
Çré Kåñëa, but they were not idle parasites of the Lord. They were all 
highly qualified both by personal character and by physical activities. 
Still they always looked for the mercy of the Lord because they knew 
that every living being is dependent by constitutional position. The 
perfection of life is, therefore, to become dependent on the will of the 
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Lord, instead of becoming falsely independent in the material world. 
Those who try to become falsely independent of the Lord are called 
anätha, or without any guardian, whereas those who are completely 
dependent on the will of the Lord are called sanätha, or those having 
someone to protect them. Therefore we must try to be sanätha so that we 
can always be protected from the unfavorable condition of material 
existence. By the deluding power of the external material nature we 
forget that the material condition of life is the most undesirable 
perplexity. The Bhagavad-gétä therefore directs us (7.19) that after many, 
many births one fortunate person becomes aware of the fact that 
Väsudeva is all in all and that the best way of leading one's life is to 
surrender unto Him completely. That is the sign of a mahätmä. All the 
members of the Päëòava family were mahätmäs in household life. 
Mahäräja Yudhiñöhira was the head of these mahätmäs, and Queen 
Kuntédevé was the mother. The lessons of the Bhagavad-gétä and all the 
Puräëas, specifically the Bhägavata Puräëa, are therefore inevitably 
connected with the history of the Päëòava mahätmäs. For them, 
separation from the Lord was just like the separation of a fish from 
water. Çrématé Kuntédevé, therefore, felt such separation like a 
thunderbolt, and the whole prayer of the Queen is to try to persuade the 
Lord to stay with them. After the Battle of Kurukñetra, although the 
inimical kings were killed, their sons and grandsons were still there to 
deal with the Päëòavas. It is not only the Päëòavas who were put into 
the condition of enmity, but all of us are always in such a condition, and 
the best way of living is to become completely dependent on the will of 
the Lord and thereby overcome all difficulties of material existence.

TEXT 38
ke- vYa& NaaMaæPaa>Yaa& Yadui>a" Sah Paa<@va" )

>avTaae_dXaRNa& YaihR ôzqk-a<aaiMaveiXaTau" )) 38 ))

ke vayaà näma-rüpäbhyäà
yadubhiù saha päëòaväù
bhavato 'darçanaà yarhi

håñékäëäm iveçituù
ke—who are; vayam—we; näma-rüpäbhyäm—without fame and ability; 
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yadubhiù—with the Yadus; saha—along with; päëòaväù—and the 
Päëòavas; bhavataù—Your; adarçanam—absence; yarhi—as if; 
håñékäëäm—of the senses; iva—like; éçituù—of the living being.

As the name and fame of a particular body is finished with the 
disappearance of the living spirit, similarly if You do not look upon us, all 
our fame and activities, along with the Päëòavas and Yadus, will end at 
once.
Kuntédevé is quite aware that the existence of the Päëòavas is due to Çré 
Kåñëa only. The Päëòavas are undoubtedly well established in name and 
fame and are guided by the great King Yudhiñöhira, who is morality 
personified, and the Yadus are undoubtedly great allies, but without the 
guidance of Lord Kåñëa all of them are nonentities, as much as the 
senses of the body are useless without the guidance of consciousness. No 
one should be proud of his prestige, power and fame without being 
guided by the favor of the Supreme Lord. The living beings are always 
dependent, and the ultimate dependable object is the Lord Himself. We 
may, therefore, invent by our advancement of material knowledge all 
sorts of counteracting material resources, but without being guided by 
the Lord all such inventions end in fiasco, however strong and stout the 
reactionary elements may be.

TEXT 39
NaeYa& Xaaei>aZYaTae Ta}a YaQaedaNaq& GadaDar )

TvTPadEriªTaa >aaiTa Svl/+a<aivl/i+aTaE" )) 39 ))

neyaà çobhiñyate tatra
yathedänéà gadädhara
tvat-padair aìkitä bhäti
sva-lakñaëa-vilakñitaiù

na—not; iyam—this land of our kingdom; çobhiñyate—will appear 
beautiful; tatra—then; yathä—as it is now; idäném—how; gadädhara—O 
Kåñëa; tvat—Your; padaiù—by the feet; aìkitä—marked; bhäti—is 
dazzling; sva-lakñaëa—Your own marks; vilakñitaiù—by the impressions.

O Gadädhara [Kåñëa], our kingdom is now being marked by the 
impressions of Your feet, and therefore it appears beautiful. But when 
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You leave, it will no longer be so.
There are certain particular marks on the feet of the Lord which 
distinguish the Lord from others. The marks of a flag, thunderbolt, and 
instrument to drive an elephant, umbrella, lotus, disc, etc., are on the 
bottom of the Lord's feet. These marks are impressed upon the soft dust 
of the land where the Lord traverses. The land of Hastinäpura was thus 
marked while Lord Çré Kåñëa was there with the Päëòavas, and the 
kingdom of the Päëòavas thus flourished by such auspicious signs. 
Kuntédevé pointed out these distinguished features and was afraid of ill 
luck in the absence of the Lord.

TEXT 40
wMae JaNaPada" Sv*Öa" SauPaKvaEziDavqåDa" )

vNaaid]NaÛudNvNTaae ùeDaNTae Tav vqi+aTaE" )) 40 ))

ime jana-padäù svåddhäù
supakvauñadhi-vérudhaù
vanädri-nady-udanvanto
hy edhante tava vékñitaiù

ime—all these; jana-padäù—cities and towns; svåddhäù—flourished; 
supakva—nature; auñadhi—herbs; vérudhaù—vegetables; vana—forests; 
adri—hills; nadé—rivers; udanvantaù—seas; hi—certainly; edhante—
increasing; tava—by You; vékñitaiù—seen.

All these cities and villages are flourishing in all respects because the 
herbs and grains are in abundance, the trees are full of fruits, the rivers 
are flowing, the hills are full of minerals and the oceans full of wealth. 
And this is all due to Your glancing over them.
Human prosperity flourishes by natural gifts and not by gigantic 
industrial enterprises. The gigantic industrial enterprises are products of 
a godless civilization, and they cause the destruction of the noble aims of 
human life. The more we go on increasing such troublesome industries 
to squeeze out the vital energy of the human being, the more there will 
be unrest and dissatisfaction of the people in general, although a few 
only can live lavishly by exploitation. The natural gifts such as grains 
and vegetables, fruits, rivers, the hills of jewels and minerals, and the 
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seas full of pearls are supplied by the order of the Supreme, and as He 
desires, material nature produces them in abundance or restricts them at 
times. The natural law is that the human being may take advantage of 
these godly gifts by nature and satisfactorily flourish on them without 
being captivated by the exploitative motive of lording it over material 
nature. The more we attempt to exploit material nature according to our 
whims of enjoyment, the more we shall become entrapped by the 
reaction of such exploitative attempts. If we have sufficient grains, 
fruits, vegetables and herbs, then what is the necessity of running a 
slaughterhouse and killing poor animals? A man need not kill an animal 
if he has sufficient grains and vegetables to eat. The flow of river waters 
fertilizes the fields, and there is more than what we need. Minerals are 
produced in the hills, and the jewels in the ocean. If the human 
civilization has sufficient grains, minerals, jewels, water, milk, etc., then 
why should it hanker after terrible industrial enterprises at the cost of 
the labor of some unfortunate men? But all these natural gifts are 
dependent on the mercy of the Lord. What we need, therefore, is to be 
obedient to the laws of the Lord and achieve the perfection of human 
life by devotional service. The indications by Kuntédevé are just to the 
point. She desires that God's mercy be bestowed upon them so that 
natural prosperity be maintained by His grace.

TEXT 41
AQa ivìeXa ivìaTMaNa( ivìMaUTaeR Svke-zu Mae )

òehPaaXaiMaMa& i^iNDa d*!& Paa<@uzu v*iZ<azu )) 41 ))

atha viçveça viçvätman
viçva-mürte svakeñu me

sneha-päçam imaà chindhi
dåòhaà päëòuñu våñëiñu

atha—therefore; viçva-éça—O Lord of the universe; viçva-ätman—O 
soul of the universe; viçva-mürte—O personality of the universal form; 
svakeñu—unto my own kinsmen; me—my; sneha-päçam—tie of 
affection; imam—this; chindhi—cut off; dåòham—deep; päëòuñu—for 
the Päëòavas; våñëiñu—for the Våñëis also.
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O Lord of the universe, soul of the universe, O personality of the form of 
the universe, please, therefore, sever my tie of affection for my kinsmen, 
the Päëòavas and the Våñëis.
A pure devotee of the Lord is ashamed to ask anything in self-interest 
from the Lord. But the householders are sometimes obliged to ask favors 
from the Lord, being bound by the tie of family affection. Çrématé 
Kuntédevé was conscious of this fact, and therefore she prayed to the 
Lord to cut off the affectionate tie from her own kinsmen, the Päëòavas 
and the Våñëis. The Päëòavas are her own sons, and the Våñëis are the 
members of her paternal family. Kåñëa was equally related to both the 
families. Both the families required the Lord's help because both were 
dependent devotees of the Lord. Çrématé Kuntédevé wished Çré Kåñëa to 
remain with her sons the Päëòavas, but by His doing so her paternal 
house would be bereft of the benefit. All these partialities troubled the 
mind of Kunté, and therefore she desired to cut off the affectionate tie.
A pure devotee cuts off the limited ties of affection for his family and 
widens his activities of devotional service for all forgotten souls. The 
typical example is the band of six Gosvämés, who followed the path of 
Lord Caitanya. All of them belonged to the most enlightened and 
cultured rich families of the higher castes, but for the benefit of the mass 
of population they left their comfortable homes and became mendicants. 
To cut off all family affection means to broaden the field of activities. 
Without doing this, no one can be qualified as a brähmaëa, a king, a 
public leader or a devotee of the Lord. The Personality of Godhead, as 
an ideal king, showed this by example. Çré Rämacandra cut off the tie of 
affection for His beloved wife to manifest the qualities of an ideal king.
Such personalities as a brähmaëa, a devotee, a king or a public leader 
must be very broadminded in discharging their respective duties. Çrématé 
Kuntédevé was conscious of this fact, and being weak she prayed to be 
free from such bondage of family affection. The Lord is addressed as the 
Lord of the universe, or the Lord of the universal mind, indicating His 
all-powerful ability to cut the hard knot of family affection. Therefore, it 
is sometimes experienced that the Lord, out of His special affinity 
towards a weak devotee, breaks the family affection by force of 
circumstances arranged by His all-powerful energy. By doing so He 
causes the devotee to become completely dependent on Him and thus 
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clears the path for his going back to Godhead.
TEXT 42

TviYa Mae_NaNYaivzYaa MaiTaMaRDauPaTae_Sak*-Ta( )
riTaMauÜhTaadÖa Ga(r)evaEgaMaudNviTa )) 42 ))

tvayi me 'nanya-viñayä
matir madhu-pate 'sakåt
ratim udvahatäd addhä
gaìgevaugham udanvati

tvayi—unto You; me—my; ananya-viñayä—unalloyed; matiù—attention; 
madhu-pate—O Lord of Madhu; asakåt—continuously; ratim—
attraction; udvahatät—may overflow; addhä—directly; gaìgä—the 
Ganges; iva—like; ogham—flows; udanvati—down to the sea.

O Lord of Madhu, as the Ganges forever flows to the sea without 
hindrance, let my attraction be constantly drawn unto You without being 
diverted to anyone else.
Perfection of pure devotional service is attained when all attention is 
diverted towards the transcendental loving service of the Lord. To cut 
off the tie of all other affections does not mean complete negation of the 
finer elements, like affection for someone else. This is not possible. A 
living being, whoever he may be, must have this feeling of affection for 
others because this is a symptom of life. The symptoms of life, such as 
desire, anger, hankerings, feelings of attraction, etc., cannot be 
annihilated. Only the objective has to be changed. Desire cannot be 
negated, but in devotional service the desire is changed only for the 
service of the Lord in place of desire for sense gratification. The so-
called affection for family, society, country, etc., consists of different 
phases of sense gratification. When this desire is changed for the 
satisfaction of the Lord, it is called devotional service.
In the Bhagavad-gétä we can see that Arjuna desired not to fight with his 
brothers and relations just to satisfy his own personal desires. But when 
he heard the message of the Lord, Çrémad Bhagavad-gétä, he changed his 
decision and served the Lord. And for his doing so, he became a famous 
devotee of the Lord, for it is declared in all the scriptures that Arjuna 
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attained spiritual perfection by devotional service to the Lord in 
friendship. The fighting was there, the friendship was there, Arjuna was 
there, and Kåñëa was there, but Arjuna became a different person by 
devotional service. Therefore, the prayers of Kunté also indicate the 
same categorical changes in activities. Çrématé Kunté wanted to serve the 
Lord without diversion, and that was her prayer. This unalloyed 
devotion is the ultimate goal of life. Our attention is usually diverted to 
the service of something which is nongodly or not in the program of the 
Lord. When the program is changed into the service of the Lord, that is 
to say when the senses are purified in relation with the service of the 
Lord, it is called pure unalloyed devotional service. Çrématé Kuntédevé 
wanted that perfection and prayed for it from the Lord.
Her affection for the Päëòavas and the Våñëis is not out of the range of 
devotional service because the service of the Lord and the service of the 
devotees are identical. Sometimes service to the devotee is more 
valuable than service to the Lord. But here the affection of Kuntédevé 
for the Päëòavas and the Våñëis was due to family relation. This tie of 
affection in terms of material relation is the relation of mäyä because 
the relations of the body or the mind are due to the influence of the 
external energy. Relations of the soul, established in relation with the 
Supreme Soul, are factual relations. When Kuntédevé wanted to cut off 
the family relation, she meant to cut off the relation of the skin. The 
skin relation is the cause of material bondage, but the relation of the 
soul is the cause of freedom. This relation of the soul to the soul can be 
established by the via medium of the relation with the Supersoul. Seeing 
in the darkness is not seeing. But seeing by the light of the sun means to 
see the sun and everything else which was unseen in the darkness. That 
is the way of devotional service.

TEXT 43
é[qk*-Z<a k*-Z<aSa% v*Z<Ya*z>aaviNaDa]uGa(

 raJaNYav&XadhNaaNaPavGaRvqYaR )
GaaeivNd GaaeiÜJaSauraiTaRhravTaar

 YaaeGaeìrai%l/Gaurae >aGavàMaSTae )) 43 ))

çré-kåñëa kåñëa-sakha våñëy-åñabhävani-dhrug-
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räjanya-vaàça-dahanänapavarga-vérya
govinda go-dvija-surärti-harävatära

yogeçvaräkhila-guro bhagavan namas te
çré-kåñëa—O Çré Kåñëa; kåñëa-sakha—O friend of Arjuna; våñëi—of 
descendants of Våñëi; åñabha—O chief; avani—the earth; dhruk—
rebellious; räjanya-vaàça—dynasties of the kings; dahana—O 
annihilator; anapavarga—without deterioration of; vérya—prowess; 
govinda—O proprietor of Golokadhäma; go—of the cows; dvija—the 
brähmaëas; sura—the demigods; arti-hara—to relieve distress; avatära
—O Lord who descends; yoga-éçvara—O master of all mystic powers; 
akhila—universal; guro—O preceptor; bhagavan—O possessor of all 
opulences; namaù te—respectful obeisances unto You.

O Kåñëa, O friend of Arjuna, O chief amongst the descendants of Våñëi, 
You are the destroyer of those political parties which are disturbing 
elements on this earth. Your prowess never deteriorates. You are the 
proprietor of the transcendental abode, and You descend to relieve the 
distresses of the cows, the brähmaëas and the devotees. You possess all 
mystic powers, and You are the preceptor of the entire universe. You are 
the almighty God, and I offer You my respectful obeisances.
A summary of the Supreme Lord Çré Kåñëa is made herein by Çrématé 
Kuntédevé. The almighty Lord has His eternal transcendental abode 
where He is engaged in keeping surabhi cows. He is served by hundreds 
and thousands of goddesses of fortune. He descends on the material 
world to reclaim His devotees and to annihilate the disturbing elements 
in groups of political parties and kings who are supposed to be in charge 
of administration work. He creates, maintains and annihilates by His 
unlimited energies, and still He is always full with prowess and does not 
deteriorate in potency. The cows, the brähmaëas and the devotees of the 
Lord are all objects of His special attention because they are very 
important factors for the general welfare of living beings.
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